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Therefore The Most-Masterful Source of The Theory proposed by us , 

P3 o€ KvUploTatyn Apyn tHS PeMplac TPOKEILEVTS NHL , 

is That from which we may discover The Primary Cause of All The Beings ; 
Ab’ NS AV YEVOLTO ELPELV THY NPOTLOTHV ALTLAV ATAVTOV TOV OVTOV : 
for by being Impelled from This in a Beautiful Way 
yap opunPevtes amo TALVTNS KAAS 
and by having our conceptions Purified in Relation to Self , 
KL AVa— TAS EVVOlas —KAONPaLEVOL MEPL avTNs, 
we shall be able to make The Distinction of The Other Beings with ease . 
TOUMoOoLEOa THV SLAKPLOLV TOV AQAAWV poaova . 
In this Way then we must speak about These from The Source/Beginning . 
10 Ode ovv Aeyeo0@ MEPL TOVTM@V && OPYXNS - 
It Is Necessary that All The Beings and All The Natures of The Beings 
AVAYKALOV ANAVTO TA OVTA KOL TAGASG TAG PLOEIG TOV OVTOV 
(1) either Be only Many , there being no One in Selves ; 
1] ELVAL HOVOV TOAAG , OVTOG HNSEVOG EVOG EV ALTOIG 
neither in Each One nor in All The Beings, ; 
LNT’ OV EV EKAOTM UNTE EV TAO TOLG OLOLV , 
(2) or Be only One , there being no Multitude ; 

15 y LLOVOV EV, OVTOSG ODdEVOG TANBOUG 

since All are also Thrust-together into The Singular Power of The Existence of The Self , 

CAA TAVTMOV KOLL GDVEMOLEVOV ELC ulav Svvaptv TOW éElval THVaDLTHV, 

(3) or that both One and Many Be The One Being (Parmenides 142C) , surely then 
nH KO. EV KQL TOAAG ElVAL TO EV OV P én 

in order that neither The Self Multitude of The Beings Prevails According to Self nor that 

P4 wa uNnte TO avto TANPOc TOV OVTIOV KPATH kaQ’ avTO = NTE 

we be compelled to bring together All At-Once , including The Opposites into Th’Same . 

avayKaCa@pnEeba OLUOEPELV TAVTA OMOD Ka TO EVAVTIA ElG TOADTOV. 
Now then of These Three Beings , which One shall we choose , 
TOLVLV TOVT@V TPIOV OVTOV, TL TOTE aipovpEeda 
and in Relation to which One of Those Mentioned shall we say we shall place our vote ? 
Ka TLPOG TWO TOV ELPNHEV@V Asyslv TIOELEDA NETEPAV THV WHOOV ; 
Surely then we must go-over all the absurdities which attend Each One of Selves , 

5 én = Agu EmeA Oe oo ToIc AtToTa TIBELEVOIG ODVEPaLVEL KAO’ EKAOTOV AUT@V 
and in this way we may contemplate by distinguishing where The Truth has to be . 
eK OUTO Oempynoar SIEAOMEVOLG OMG TOGANOES EXEL. 

(1) Surely then on the one hand , if The Beings are Many , 
én LEV Et taovta modAdAa 
and in this Way then Many just as we said from the beginning , 
KQL  OvTO dy TOAAG KAaBaTEP ELMOLEV EF apyYNs , 


1 


so that The One is not in any way at all , many absurdities will also be set to result ; 
@G TOD EVOG OVTOG undapovo , TOoAAG advvata Kat T18e08a1 ovUBatvet : 
or rather , All The Nature of The Beings will be made to utterly disappear At-Once , 
10 d€ LAAAOV ANADAV THY OVOLV TOV OVT@V adavi- apdnv —Ceo0at OLOD , 
since there will be no Being which will be able to Immediately Participate of The One . 
UNSEvOG UN OVTOG o av évvytat ev0uc LEeTaAAaUBavelv TOV EVOG. 
For surely then one must say that Every Being is either A Certain One , or is nothing , 
yap én AEKTEOV Tlav to ov sivatn Tl EV 1 Elvarunoev, 
and The One , is A Certain Being and also One ; 
KOL TO HEV ELVOL TL Ov KOL EV, 
but the other , has no Being nor exists in any way whatsoever . 
TO O€ undev ov ovds Etvat TO TAPATAV . 
Is it not the case then , that if The Many Exist , 
15 Ovkovv El TOATOAAQ EOTL, 
then Each One of The Many is also A Certain One ; 
EKQOTOV TOV TOAAWV EOTLV KOL TL ; 
but if Each One is nothing , then The Many will not be able to Exist ; 
dE EL EKQAOTOV EOTLV UNOEV , TO TOAAG AV OVS’ SLVALTO ELVA: 
for The Many are This insofar as Each One Exists . 
YAP TA MOAA EOTLV TALTA WV EKMOTOV EOTIV. 
Accordingly then , if only Many Exist and One exists in no way at all , 
apa Et Wovov TMOAAG EOTL KOL EV LN Saas 5 
then Many will not Be; for those that are in no way One will not Exist in any way at all . 
TOAAG AV OLSE EIN: YAP TH LUNSapas EV ODLOE EOTIVEV ObLOAHMG. 
But if indeed The One is not , then by a much greater priority , neither will Many ; 
20 oe YE Toevovde, TOAA® TPOTEPOV ovés TmoAdAa: 
for it is necessary that Not One/None of Those from which The Many Arise will Exist . 
yap OVayKALOV ovdév TODTOV 66 WV TO TOAAQ ElVOL . 
Now then furthermore , if Many Exist just as stated , All will be infinitely un-limited ; 
TOLVDV Ett El TOAAG EOTLV MOTEP ELPNTAL , MAVTA EOTOAL ATEPPAKIG ATELPA : 
and if you take any One at all of the infinities , This also will be immediately unlimited , 
Kav Aapbns OTLODV TOV ANELPOV , TOLVTO KOL EOTAL ev0uc OTELPOV , 
and each one of these unlimited beings out of which This is , is unlimited . 
2D KOL EKQAOTOV TOLT@V ATEI|PWV OVT@V E5 WV TOUTO EOTIV, ATELPOV. 
For let a particular aspect of The Many be assumed , which we say /s not One , 
PS yap Tl TOV TOAA@V ~— E1A 0a O POMEV ELVALL ODY EV , 
surely then this aspect will be a multitude according to the nature of self , 
én TOLVTO AVE TANVOC KATH THVovOoLV AvTOD , 
if indeed self is of the beings , then self is not nothing . 
ElMEP §EO0TL TMVOVT@V , SE EOTL LN ODOEV. 
If then self is a multitude , then this many will also be composed of many ; 
Eu de TANV0G , KAL TOLUTO TOAAG OV KAI EN Ek TOAA@V: 
and if you take a particular aspect of these many , 
Kav = AaBnc Tl TOUTOV TOV TOAAOV , 
this will immediately appear to thee not one but many . 
5 TODTO EvOUG OAVELTAL OOL OLY EV AAAG TOAAG . 


And The Self/Same Logos immediately also applies to each of these 
Kat 0 avtog Aoyos ev00G —-KAL_ OMOLWSG ETL EKMOTOV TOVTOV 
(since we speak falsely of each as that which is a certain/particular/aspect) 

(AEYOLEV KATONWWEVSOLEVOL EKAOTOV oO Tl ) 
since this will be a multitude according to Energy/Activity ; 


EOTAl  TANVOC KOT’ EVEPYELOY : 
and as I said , each will be unlimited , or rather infinitely unlimited . 


KOU WG ELMELV , EKAOTOV = ATIELPOV. OE LOAAOV ATELPAKIG ATEIPOV . 


For there is nothing which will not be something such as this ; since surely then 
yap Ovdev oo uy Tl TOLODTOV , ETELON 
a part is also many and is similarly a part of a part ; and this into infinity ; 
TO LEPOG KOLL MOAAG KOL OLOLMSG TO HEPOG TOD HEPOUG , KAL TOVTO El A.TELPOV : 
for being set in motion , neither multitude nor infinity will ever stop , 
yap lov OvdQaLOv TO TANVOc OVS’ N ATELPIA OTNOETAL , 
by being deprived of The Nature of The One . 
QVNPHMEVNS  tNS HvoEMG TOL EVOG. 
Then certainly to make The Beings infinitely unlimited is indeed impossible 
A\Aa UNV TOLELV THOVTA ANELPAKIGATMELIPA YE QSVVATOV 
both in Relation to The Truth and in Relation to our proposition . 
TE MPOG THV AANVELAV KAL TPO THV NHETEPAV TPODEOL . 


For if Being is infinitely unlimited , then Being is not able to be known nor discovered ; 
15 yap Et To OV ATELPAKIG ATELPOV , 
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TO OV EOTLV OVTE SUVATOV YV@VAL OVTE EUPELV : 
for surely then All that is unlimited is incomprehensible and unknowable . 

yap én = av TO AMELPOV EOTL GAANTTOV KQL  GYVOOTOV. 
And if Being is infinitely unlimited something will be more unlimited than the unlimited; 


Ka et OTMELPAKIC ATELPOV , TL HOALOV OTELPOV TOD OMELPOD : 


but if that is more unlimited , then this will be Jess unlimited . 
dE El EKELVO HOAAOV ATELPOV , TOVTO GV EN NTTOV ATELPOV : 
but that which is Jess unlimited , by not being all-perfectly unlimited , 
dg TO NTTOV ATELPOV , Ov OV MAVTEAWG  AMELPOV, 
it is clear that it will be limited , insofar as it falls short of the nature of the unlimited . 
20 SnNAoV Ws AV ElN TETEPACGHEVOV KAO’ OGOV EAAELTEL THC HLOEMG TOD ATELPODL. 
Accordingly then , if something is of the unlimited according to multitude 


apa Et Tl OTL TOD ATELPOD Kata mANOOG 
and self more unlimited according to multitude , 
KALAVTO OAMELPOTEPOV KOTO TANVOs , 
then something will be more than the unlimited , and the unlimited will be less 
Tl QV El) MAEOV TODATEL|POD KOAL TOaMELIPOV EAACOOV 


but in another way than according to multitude ; since this way is impossible ; 
aAAOD KOTO TANB0g :aAAa tovto advvatov: 
accordingly then , the infinitely unlimited do not exist . 
a apa TO AMELPAKIG AMELPOV ODK EOTL. 
But certainly if The Many are Distinct from The One , then the infinitely unlimited exist ; 
P6 AAAG UNV él Ta TOAAG EOTL YWPIC TOD EVOG , TO AMELPAKIG AMEIPA EOTL, 
but this is impossible ; accordingly , the many are not , if The One does not Exist . 
dE TOLTO ASLVATOV : apa 


TO MOAAG EOTLOLK, EL TOEV un s07Tl. 


Now then furthermore According to This Hypothesis The Selves will Exist 
TOLVDV Ett KATA TALTHV THV LTOVEOLV TA ALTA EOTAL 
According to The Like and Unlike Selves . 
KATO TO OMOL TE KAL AVOLOLA AUTO . 
For if Al] The Many are not One , then it is also clear that Each and All will undergo 
5 yap Et anavta Ta TOAAG OLY EV, El] KAI ONAGSN EKAOTOV KAL TA TAVTA AV TETOVOOTA 
Th’ Same Experience ; That which is not One ; The deprivation of The One. 
tavtov ma0oc , TO Ovy EV , THV OTEPNOLV TOD EVOG . 
Surely then if All are deprived of The One in The Same Way , 
én Tavta Eotepnpeva tov Evocg WOALTOWS , 
then All will have to Exist in a Similar Way to Each Other ; 
Ovv av EXOL OLOLWSG TALTN TMPOSG AAANAG : 
but Those that Exist in a Similar Way , insofar as They have to Exist in a Similar Way , 
d& TA EXOVTA OLOLWS , Ka0’ ooov EXEL OLOLOG , 
it is clear that They are Like Each other ; accordingly then , 
10 EOTLV ONAOV MG OLOLa QAANAOIG : apa 
The Many will Be Like Each other insofar as They are deprived of The One . 
TO MOAAQ EOTOALOMOLA AAANAOIC KAO’ OGOV EOTEPNTAL TOV EVOG. 

Then certainly They will also be entirely Unlike according to this lack/loss of The One . 
Ada nv Kat TMAVTN AVOLOLA KATH THV TAVTNV OTEPTOLV TOD EVOG . 
For it is necessary that All Those that are Like must undergo Th’Same experience , 
yap avaryKatov Ta OLOLO MEMOVOEVAL TAVTOV maBocg , 
so that All Those that do not undergo Th’Same experience will not be Like ; 

@OTE TO UNdev TEToVOoTA TALTOV OV OLK EIN OLLOLE : 
while Those that undergo something that is Th’Same , will also undergo One . 
dg TA TETOVOOTA TL TADTOV , KOL TMEmovOE EV: 
Accordingly then , those that are deprived of Every One , 

15 apo TO EOTEPNLEVA TOD MAVTOG EVO, 
will not undergo anything that is Th’Same . 
av Ovd’ TETOVOOTA TL TADTOV . 
Hence The Many are Like and Unlike According to Th’Same ; but this is impossible ; 
apa Ta TOAAM EOTL KOL OMOLA KAL AVOLOLA KATA TAVTOV : SE TOVTO ASLVATOV : 
accordingly then , it is also impossible for Many to exist which are not in any way One . 
apa KL QdvVaTOV TOAAG  ELVAL Q §sO0TLUN UNndaHM@s Ev. 
Then certainly indeed The Many will be Th’ Self/Same and Different from Each other 
AAAa nv YE TANOAAGM EOTOAL TOAVDTOL KOL  sTEpa QAANAOIG 
according to The Self/Same . For if All similarly borne deprived of The One , 
20 KATO TOALTO . YAP EL TAVTA OMOLMS PEPETAL EOTEPYUEVA TOD EVOG , 
then on the one hand , inasmuch as All are deprived in The Same Way 
sv n MAVTA EOTEPTNTAL WOULTOSG 
they will be Th’Same according to Their deprivation/sterility/loss , 
Oven TATA KATO TMV OTEPNOLV 
(and because Those that Exist in The Same Way according to th’same habit 
(te yap TA EXOVTO WOULTOG KATA TALTA THV EXLV 
are also being deprived in the Same Way by to their deprivation) 
KQL TO EOTEPHLHEVO OOAVTOG KATA TV OTEPNOLV), 


while on the other hand , inasmuch as All are wholly deprived of any One , 
P7 dE N RAVTOG OAMS EOTEPNTAL EKAOTOV EVOG , 
The Many will be Different from Each other . 
TO MOAAQ AV EIN ~—ETEPAL QAANAV . 
For if The One in Many is Th’Same , then that which in no way is One , 
yap Eu to €v Ev MOAAOIG EOTL TADTOV , TO UNSaHaS Ev 
will in no way be Th’Same ; accordingly then , 
QV OLSALMS EIN TALTOV : apa 
The Many are Th’Same and not Th’Same with Each-other . 
TO MOAAG EOTL TALTA KOL OVD TALTA QAANAOIS . 
But if The Many are Th’Same and not Th’Same , 
5 de Eu TALTA KOAL OD TALTA, 
it is clear that they are also Different from Each-other ; 
SNAOV OTL EOTIVKOL EsTEpa OAANAW®V 
for That which is Th’Same and not Th’Same , insofar as It is not Th’Same , 
yap to TALTOV KOL OD TALTOV , n EOTLV UN TALTOV, 
is not Th’Same by no other than by to The Difference . 
EOTLV OL TALTOV KAT’ OV GAAO N KATA TO ETEPOV. 

Now then moreover , if The One is not , these Many will be moveable and immoveable . 
TOLVDV Ett El TO EV EOTLV LN] , TAVTOA TH MOAAG EOTAL KIVOLHEVO KOL AKIVNTO . 
For if each is not One , then they will be immoveable by being at-a-loss of The One ; 

10 yap Et ekaotov ovy ev, EOTOL QKIVNTOV KOTO THV OTEPNOLV TOD EVOG : 

For if that which is not One were altered/changed , then each would possess The One ; 
yapél TO OvY EV HETABAAAOL , EKAOTOV ESEél TO EV: 
for if their poverty/destitution changed , then those that are changed would be entirely 
yap Ql otEepnoig pstaPaArAAovoaL TO WETABAAAOLEVGL TOAVTOG 
Led into certain habits/conditions/states-of-existence . 
OYOVOL ElG TAG EXEC ‘ 
But one must say that if The Many are Many and not One , 
dg tivo AELEIMELV El TOATMOAAM TOAAGM KOL OLY EV, 
They will Remain Immoveable by their being destitute of The One . 


EOTAVALL OKIVYTO KATA THV OTEPNOLV TOD EVOG. 
But certainly , This Self is indeed impossible ; that The Many Remain-Still . 
15 AMAaunvy TOvTOaLTO YE GALWNYaAVOV, TO TATOAAM sEOTaVaL. 
For surely then All that Remain-Standing-still are in Something that is The Self/Same ; 
yap 6n av to EOTOC EOTLV EV TLVL TO QvTO, 
either in The Same Idea , or in The Same Place ; since All that is in The Same 
n TO ALTO ElSEL tomm: d€ TAV TO EV TO ALTO 
is in One Being that is The Same ; for That which is Th’Same is One in which Self is ; 
EOTLV EV EVL OV TO ALTO, YAP TO TAVTOV EOTLEV EV @ EOTIV: 
accordingly then , All that Remain-Standing-still are in a Certain One . 
apa OTAVTA TO EOTWG  EOTIVEV TLVL EVL. 
Then The Many will certainly not partake of The One ; since it is all-perfectly impossible 
AkAa ta TOA UNV Ov HETEYAL TOL EVOG: OE TOAVTEAMSG aAdLVATOV 
that those that do not participate of One , be in a Certain One ; 
20 TOL UN HETEYOVTA EVOG ELVOL EV TLL EVL: 


since those that are not in a certain One will be unable to Stand-still , 
dé TH OVTa LN ev EVL  AVOLK SLVAITO EOTAVAL, 
if indeed Those that Stand-still are Entirely in One and in The Self/Same . 
ELITEP TO EOTWTA EOTLV TAVTMS EV EVL KOL TJ  QvTO: 
Accordingly it is impossible , for The Many to Stand still and Remain Immoveable . 
apa QadvoVaTOV , TO TOAAG TO EOTMTA KOL MEVELV GKIVNTO. 
Whereas it was also demonstrated that Selves necessarily indeed Stand Immoveable . 
dE KOU ASSELKTAL OG ALTA AVAYKALOV YE EOTAVAL AKIVYTO. 
Accordingly , The Selves are both Moveable and Immoveable by The Same Experience 
P8 apa TO AUTO EOTLV KAL KIVODHEVO KOLAKIVYTA KaATATO ALTO TAC 
(surely then I mean by Their being deprived of The Habit/State-of-Being of The One) ; 
( dn AEYO TV OTEPYOLV = THG ESEWG TOD EVOG) : 
for by as much as The Immoveable and Those that Stand-still are unstable 
yap a0’ ooov TOA QKIVYTOA  KOL TO EOTOTOA EOTL MOTATA 
by so much must Selves appear to be moveable . 
KATA TOOOLTOV AVaYKN datvEecOat KLVODLEVE . 
And there is certainly no Number of The Beings , if The One exists in no way at all 
5 Kot ott wUnv ovdsic apiOpog ToV OVT@V, EL TOEV  EOTL UNSaL@s 
since Each and All are not One . 
OAAM EKAOTOV KAL TAVTO OLY EV. 
And since The Part of Number , The Monad is 1 , including Each Self of The Numbers ; 


Kai yap to Loptov tov apt8uov , Nn WOVaG, EV, KOLEKMOTOG AVTOG TOV APLOLLOV : 
for if 5 Monads Exist , then The Pentad also Exists , 
YOP El MEVTE LOVAGEG  , MEUMTAG KOL ; 
then if 3 Monads Exist , then The Triad also Exists ; 
OE ELTPELG WOVadEC, TPLAG KOL 
whereas if The Self Triad is A Certain Unity/Oneness , then so also i is The Pentad ; 
AAA KOAL ALT TPLAG EOTLV TIC EVOG , Kat 1] MEUMTAG : 
so that if there is no One , then there will be no Part , not even The Whole of Numbers . 
10 mote €1 EOTLV UNSEV EV , EOTOL OUTE LOPLOV OUTE OVSEV TO OAOV TOV APLOLOV . 


And since how can any Number Exist , if The One Is not ? 
Koi yap mas av Tic apiOuoc EIN, TOD EVOG OVTOG OUK ; 
For The One is The Source of Numbers ; but if The Source Is not , 
yap Toev apyn apiluav: d& aApYNs ovens ovK, 
then neither will it be possible for Those that Arise from This Source to Exist ; 
00s’ —s_ avs SVAITO TO &k TALTNG  slval : 
accordingly then , if The One Is not , then neither will there be even One Number . 
apa TOD EVOG OVTOG ODLK , ovds EOTL OVvdE El aptOLOG. 
Now then moreover , if indeed The One is not , neither will there be any Knowledge 
15 towvv Ett ElNEP TOEVEOTLUN, ODOE EOTAL ODdSEVOG YVMOIG 
of The Beings ; for it will not be possible to speak nor bring-to-mind any of The Beings . 
TOV OVT@V .yap Ovte dvvatov” Agsyelvovte Stavosto8al TL TOV OVT@V. 
And since Each and Every Self of which we can speak and upon which we can impress 
Kal YAP TO EKAOTOV KAL TAV ALTO OTL TEP AV AEYOLLEV KL Otc EmtodpayiConsOa 
The Nature of The One , will not exist , since neither does The One . 
THV OUGIV TODEVOG, OvLK EoTaL, SLOTL unde TO EV. 


Is it not the case then , that there will neither be any Logos nor Knowledge ; 
20 


OvKkovv OvdE = EOTAL OvdEVOG AOYOG OLOE YVMOIG : 
for The Logos is also One Arising from Many , if indeed Self is Perfect , and 
yap oOAoyosS Kal Eélc Ek  TMOAAM@V, ELMEP TEAELOG , KOL 
Knowledge Arises , when That which Knows becomes One with That which is Known . 
N] YV@O1G , OTAV TO YLIV@OKOV YEVYTAL EV TPOG TO  YV@OTOV. 
But if there is no Union , at the same time it will also not be possible to explain about 
dé OvOT|S OLK Ev@oEac , OLOv KO ODK EOTAL TOAEYELV TEPL 
The Knowledge of Each One which we Know ; and in relation to which , the inexplicable 
TO YIVMOKELV TO EKAOTA OV YLVM@OKOLEV, KL TPO T  thv avEeseAtktov 
in Each of The Unlimited must always fly-away from The Limit of Knowledge . 
25 EV EKMOTOIG ATMELPAV AVaAyYKNS aEL LTOdEDYELV E& TO TEPAS TNS YVMOEDS . 
For each apparent infinity which the Knower yearns to touch and rushes 
yap Ekaotov POLVOLEVOV AMELPOV W TO YLVMOKOV OpEyETat O1yEelv KL OTEVSOLVOAV 
to be bound by-intuitive-apprehension , 
ayao8at ETiPaAAEw ; 
will immediately escape The Gnostic Power of Self ; 
Ev0UG SLASPAGEL THV YV@OTUKHV SUVALLV AUTOD , 
which is incapable of contact nor apprehension . 
OV EOTLV. ENTE aon pnte O1E1¢ 
Thus on the one hand , this many absurdities will necessarily result and even more 
ovv Lev TOOMLTA  ATOTA 
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avayKN OvUBAVELV KAL ETL TAELO 
for those who posit ; (1) if only The Many Exist , then The One will in no way Exist 


TOG TIOELEVOLC : Et HOvov TO TOAAG EOTL , TOD EVOG OLOQUWSG OVTOG ; 


(2) Whereas on the other hand , if indeed only The One Exists ; The One-Self , 
5 


og él YE HWOVOVTO EV EOTL 


and nothing else exists 
KQL LNOEV AAAO EOTLV 

(for in this way , not only would there Be Many but also One ; 

(yap ovtw OVDY, HOVOV av EIN TOAAG AOAAD Ka EV: 
since The One and Another are more than One , and Are not Only One) , 
yap TOEV KOL QAAO TAELO EVOG , KAL OLY HOVOVEV), 
there could Be None of The All ; neither Whole nor Part . 
EXOV EOTAL ODLOEV TOV ATAVT@V OVTE OAOV OLTE HEPN . 


For surely then , Every Whole which has Parts is Many and Every Whole has Parts ; 
yap én Tlav to 


, TO ADLTOEV, 


EXOV HEPN EOTLTOAAM KOL TOV TO OAOV EXEL HEPN : 
whereas The One is in no way Many ; nor is accordingly a Whole nor possesses Parts 
10 de TO EV EOTL OVOAUWS TOAAGM : ODT’ EOTLV APA OAOV ODTE EXOV HEPN. 


Moreover , in that case neither A Certain Beginning nor End is possible . 
Et dE OLTE TLIVOG APYNV OLTE TEAEDTHV ELVaL SOVATOV . 


For That which has A Beginning and A Middle and An End is Divisible ; 
yap To Eeyov APYNV KOLMEGOV KOLL TEAELTNV EOTL HEPLOTOV : 
whereas The One is not divisible because Self Possesses no Parts ; 


o€ TO EV OD HEPLOTOV OTL EYOV UNde LEpN : 
accordingly then , Self Possesses no Beginning nor Middle nor End . 
15 apa ECél 


OVT APYNV OVTE HEGOV OVTE TEAELTHV . 


Moreover , if only The One-Self Exists , then not one of The Beings will have a shape . 
Ett OLK OLVdEVOG TMVOVIMV E0TAL OXNHO. 
For surely then All those that have a shape are either straight or round or a mixture ; 
yap 6n Tlav_ to EXYOV OXYNUA Eotlv Nn EvOvd 1 TEplbEpEs N PIKTOV: 
but on the one hand if it is straight , it will have for parts , the middle and the extremes ; 


AX’ El LEV ev0v_, eSEl EP], TOMEGOV TEKAL TA aKPA: 
whereas on the other hand if it is round , there will be in Self 
og El TMEPLMEPEG , EOTAL EV ALTO 


the middle and the extremes from which the middle extends ; 
TO HEV MG HEGOV TA OE WC EDYATA Eh’ A TO LEGOV SLOTELVAL : 
but if it is a mixture , then it will be from more and not one . 
20 SE El EOTL LIKTOV, EOTAL EK TAELOVMV KOL OLY EV. 
Then certainly , none of The Beings will neither be in Self , nor in Another . 
AAAa unv oOvdE EOTAL EVALT@ ODLdE EVAAA®. 
For That which is in Another , is Different from That in which It is . 
yap To OV EV QAAM E0TLV GAAO EKELVOD EV @ EOTIV. 
Therefore only One Is and no other ; and since Self will not in any Be in another ; 
dé LOvOv Evoc ovtos Kal OVSEVOG GAAOD; KALYAP  OVSALOL EOTAL EV AAAW: 
nor will there be any of The Beings which is in another . 
25 0v6’ AV YEVOLTO TL TOV OVTMV O EOTL EV OAAD . 
Thus indeed That which is in Self will Contain and also be Contained At-Once ; 
de YE To OV EVQUTM TEPLEYOV TE KOL EOTOAL TEPLEYOMEVOV ALLA , 
and That which Contains and That which is Contained will not be Th’Same in This ; nor 
P10 koi to TEpleyEtv TE KALI TO mTEepieyeo0ar OD EOTAL TALTOV EV TOLTM , OVSE 
The Self/Same Logos for both ; thus there will be Two and no longer only The One . 
O avtog Aoyos apdolv. apa eotat AvO KL OLKETL HOVOV TO EV. 
Now then furthermore , neither will any of The Beings be Moved . 
TOLVDV Ett OLSE TL TOV OVTM@V EOTAL KLVODLEVOV . 
For on the one hand , by being Moved it must necessarily be Changed ; 
5 yap LEV KivovLEevov QVayKALOV pETABOLAAELV : 
but on the other hand , by being Changed it must come to be in another way ; 
o€ pEtaPaArAAOV yiveo0at EV AAAW 
but if only The One Is , then nothing can come-to-light in another way ; 
SE HOVOV TOUG EVOG OVTOG , ovdsv dbvvatov Eedvavyn EV GAAAw 
accordingly then , it is not possible for any of The Beings to be Changed . 
apa ovK dDVATOV Tl TOV OVTI@V = LETABOAAELV . 
Thus indeed , All that Remains-Standing-Still is necessarily in The Self/Same ; 
de YE TOV Eotac ELVOLL AVAYKALOV EVT@ ALTHO 
but That which is in The Self/Same is in A Certain Self/Same ; 
dg TO OV EV TM ALTO EOTIVEVTMTIVL GALT 
however , The One is not in anything that is The Self/Same . 
10 OAAO TO EV EV ODOEVL EOTL TO ALTO. 
For That which is in a certain way , is either in itself , or in another ; but it was shown 
yap To ov €v_— Tv EOTLN EVEALTO® YN EV GAAM@: dE SEdELKTAL 
that One is neither in Itself , nor in another , thus neither is One in A Certain Same ; 
SG OVTE EVEALTM OVLTE EVAAAM: 8’ APA OVD’ EOTLV EV TO TIVL ALTO : 


nor accordingly , do any of The Beings Remain-Standing-Still . 
ovo’ apa OvdEvV —s- TOV OVT@V EOTNKE 
And it is certainly impossible for That to be The Same and Different from Anything . 
Kau UNV GOvVATOV TH  ELVOALKOLTAVTOV KOL ETEPOV Tl 
For if there is no other except One-Self , then on the one hand , there is no other 
15 yap Et eott undev aAAO TANV § avTOEV, LEV OvK GAA 
that can be Th’Same nor Different than This , for not one other of The Beings Exist ; 
QVElN TAvLTOVODLdSE ETEPOV TOUTO , YAP OVdEVAAAO THWV OVTMV EOTIV: 
since Self will neither be Different nor Th’Same as Self 
d€ ALTO AV ODT’ ElN ETEPOVOLTE TALTOV GADvDTOD 
(for then Self would be Many and not One) ; 
( yap QV ElN TOAAG Kat OvY EV ): 
and since This that is Th’Same is also in Another and not One-Self . 
KOLYAP TOLTO TO TOALTOV KOL EV GAAM KOALOVK QDLTOEV. 
For on the one hand , The One is Simply One , because Self is not Many ; 


20 yap LIEV To €v ONAWG EV OTL ov ToAAa, 
whereas on the other hand , That which is Th’Same is Th’Same as Another . 
dE tO TAVDTOV TAVLTOV AA . 


Then certainly That can neither be Like nor Unlike Anything . 
A\Aa UNV T@ SOVATOV OLDE ELVAL OLOLOV ODSE AVOLLOLOV TL. 
For surely then A// that is Like undergoes a certain Experience that is Th’Same ; 
yap dy [lav toopoiv  nemov0e Tl Taos TADTO , 
while A// that is Unlike undergoes a certain Experience that is Different . 
dE TO AVOLOLOV ETEPOV . 
Whereas The One cannot indeed undergo Anything , 
dE Toev ov-—dvvatov ye metov0Eevat —dEV , 
nor is this possible for Any other besides The One , which indeed in no way Exists , 
ovds ko tT AAO mapa TO EV , O Ye pUndauws Eotiv, 
if indeed there ‘Is’ only The One Self . 
25 ELNED EOTL LOVOV TO EV QMDLTO. 
Moreover then , in relation to These we say that it is neither possible for Anything 
Pil Ett de TpO0G TovtToIG AEsy@uEv Etvat ovde SvVATOV Tl 
to be touched nor to be separate , if indeed there is Nothing other than The One . 
anteo8ar ovds Y@PIS , ElmEp EOTLV LUNdEV AAO TOD EVOG. 
For how indeed can that which does not exist be separate or touch Anything ? 
yap Ilac ye av or UNdé EOTLV ELN YOPISG N AMTOITO TIVOG ; 
Whereas The One is neither Separate from Self or Touch Itself ; 
5 AAN’ —- TO EVEOTIV TN] OVSE YHPIG ALTOD N ANTOMEVOV EADLTOD : 
for in this way Self would Experience The Being Touched and The Separation . 
yap OvTwW<S Ov memovOog TO anteo0al KOL TO YOPIC 


Therefore The One indeed Experiences No other besides Self ; for it is necessary that. . . 


o€ To év_ YE TETOVOEV OLOEV AAAO TAP’ ALTO : YAP SEOL OK 
Moreover then , None of The Beings will either be Equal or Unequal . 
OLSEVL TOV OVT@V  ODdE EOTAL LOOV OVdE AVIOOV. 
For That which is Equal to Another is also said to be Unequal to Another ; 
yap To Kexehy QAAO KL AEYETAL TO AVLIOOV TPOG AAAO : 


however Another does not Exist , if indeed only The One Exists . 
10 OE yYE TOAAAO OLDK EOTIV, ElNMEP HOVOV TOEV EOTIV. 
But neither can The One be Equal nor Unequal to Itself . For if Unequal , 
AAW’ ovdE AV TO EV YEVOLTO IGOV OLSE AVLOOV EALTO@ . yap Et avioov , 
then there will be one in Self that is greater , but another that is less ; 


EOTAL TOMEVEV ALTO Wc LELCOV To dE => EAQTTOV , 
so that there will be Two and not One . 
WOTE OVEN SLO KOL ODY EV. 
Then if The One is Equal to Itself , then The One Self will Measure Itself ; 
de Et toev lOOV EQUTO, TOEVGLTO LETPNOEL EQUTO: 
but this is impossible , for then The One will Measure and be Measured by Itself ; 
15 QAn’ QSVVATOV , YAP TO EV AV LETPODV TE KL EL LETPOLLLEVOV DO’ EXLTOD : 
so that One is not One-Self . 
WOTE ovK QUTOEV . 
Accordingly then , there is no Equality or Inequality among The Beings . 
apa sottv OvdE 1O0OV KOL AVIGOV EV TOG OLOLV. 
Surely then if These are impossible , then neither will it be possible for there to be 
én Et tavta advvata , a- av tn -dvvatov Ov 


either Contact or Separation , nor Like or Unlike , nor Th’Same or Different , 
LUNTE OTTOMEVOV KOL YWPIS , UNTE OMOLOV KAL AVOLOLOV , UNTE TALTOV KQL ETEPOV , 
nor in turn , Rest or Motion , nor generally Any One , 
20 UNTE AD EOTMS N KLVOLHEVOV , UNDE OAMG TIVL EV, 
nor have Any Shape , nor Whole or have Any Part of The Beings , 
Unde EYOV UNdEVL OYNLA, UNSE OAOV N EXOV TLLEPN TOV OVT@V 
if only The One Self Exists , which is Without-multitude and Un-receptive of All These . 
KO HOVOV TO EV AUTO ELVOL, O EOTLV TOGMANODVTOV KOL ASEKTOV ATAVTOV TOLTOV . 
But certainly neither is it indeed possible for only Many to exist , as shown before . 
AkAa unv ovde yé  Sv0VATOV LOVOV TOAAG ELVAL , WG SESELKTOAL TPOTEPOV . 
Accordingly then , it is Necessary that Each One of The Beings Be both Many and One. 
apa Avaykn EKAOTOV TOV OVTMV ELVAL KOL MOAAQ KO EV. 
Therefore , if both Many and One Exist , then either The Many Participate of The One , 
P12 AA’ evkat moAAG KaL EV EOTIV, apa  TAaNOAAM WETEYEL TOD EVO, 
or The One of The Many , or else Both of Each-other , or Neither of Each-other ; 
NY TOEV TOV TOAAV , N KALALOOTEPA GAAANAWV, TN OVdSETEPA GAANADV, 
thus the one hand , The Many are Separate , and on the other hand , The One is Separate, 


OQAAG LEV TO TOAA Y OPIS dE TO EV Y@PIs , 
in order that both Many and One may Exist , as The Logos may reveal ? 
wa KQL TOAAQ KOL EV y ,@G OAOYOS amEbnvev; 
Now then if neither The One Participates of The Many , nor The Many of The One , 
5 towvv Et unte  Ttoev LETEYEL TOV TOAAWV UNTE TA TOAAG TOD EVOG, 
there will be the same absurdities which we also brought together before in 
EOTAL TAALTA  ATOTA or KOL  ODVNYOLEV TPOTEPOV ETL 
The Hypothesis of The Many ; for again , there will be The Many Separate from One . 
TNS LUMOVEDEMS TOV TOAAMV : YAP TAALV AQVEMN TATOAAM YOPtc EVOG. 


For if both The One Exists by Itself, and The Many do not Partake at all of The One, 
yap erKat toev sotl ed’ E“LTOV, KALTATOAAG UN pETEXYEL UNda"N TOV EvocG 
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then the many will be infinitely unlimited , and like and unlike , th’same and different , 

10 ta ToAAG OMELPAKIC AMELPO , KALL OMOLA KOAL AVOLLOLA , KOLL TALTA KOLL ETEPA , 

in-motion and at-rest, and there will be no Number nor any Knowledge of The Many ; 
KQL KIVODHEVO KOL EOTMTA , KAL EOTL OLTE APLOLLOG OVdSE OVSEVOG YVMOIG TOV TOAAWV : 
for the absence of The One compels all these results to come to light in the many . 
YAP NAMOVOLA TOL EVOG AVAYKACEL TAVTA TALTA HalvecBat EV TOIG NOAAOIG . 
Accordingly then , it is impossible that neither The Many Participate of The One , 


apa Advvatov unte TO MOAAM METEXYELV TOD EVOG 
nor The One of The Many . 
15 UNTE TOEV TOV TOAAMV. 
If indeed then , both The One Participates of The Many and The Many of The One 
Eu ye d& KOL TOEV LETEYOL TOV TOAAMV KOL TA TOAAGM TOLD EVOG 


and both of These are in Each-other , There Must Be Another Nature besides These 
KQL OMOOTEPA TALTA ELN EV GAANAOIC , AVAYKN ELVAL AAANV ovOL TAPA TALTA 
Arising from Three , which is neither One nor Many . 
EK TPLTOV, NN EOTL UNTE EV ENTE TOAAG. 
For if Both of These are Being-Blended with Each Other , surely then 
YAP OUdOTEP@V TOLT@V MeéEnIyHEV@V EV GAANAOIC, én 
There Must Be The Cause of Their Self Blend (Philebos 27B) ; That which 
20 SELLTAPYELV TOQITLOV TNS ALTOS LIYEs , ) 
Yokes-together both The Multitude to The One and The One to The Multitude ; 
ovCevyvvucot Kat TO TANVOG TM EVL KOL TOEV TO TANOEL: 
for it is Necessary that All that is Blended must possess The Cause of The Blend . 
yap avayKn TOV LUKTOV EXELV  TOAITLAV TNS MISEWC. 
For if both The One and The Multitude Wholly Participate of Each-Other , 
yapeiKat toev Kat to mANB0G OAWS  LETEXEL QAANAVY , 
then neither is The One The Cause of The Ousia to The Multitude , nor 
OUTE TO EV QUTLOV TNGOLOIa = TO TANOEL OvTE 
The Multitude to The One , but A Certain Third is The Cause of Ousia to both , 
to TANVOG TMOEVL, AQAAM TL TPITOV TO AUOOL , 
That which is Prior than These . 
25 re) EOTLTPO TOLTOV . 
What then , may That Be which Makes This Multitude but That One ? What then, is 
Tu yap av to en TMOUMOQV TOUTO HEV TANVOG SE EKELVO EV ; Tu d€ 
The Cause of This Communion in Selves and of The Companionship with Each Other , 
TO QITLOV TG TAVTNG KOLVO@VLAG AVLTOIG KL TNC OLVOLOLAG MPOG AAANAG, 
insofar as One of The One has nothing at all in Common with The Many ? 
P13 y EV TOD EVOG undaun KOLV@VOUVTOG TOLG MOAAOIG ; 
For insofar as Many and One are Different from Each-Other , 
yap Hit nodda Kar ev ETEPAL QAANAVY , 
and insofar as Neither arises from Neither They are Un-Sympathetic to Each-Other . 
Ka y UNdSeTEepOV EK  LUNdETEPpOD aovutadn TpOs OAANAG : 
What then , Collects Selves together into One , since Selves Fly-away from Each-Other 
Tu ovv OLVV— QUTA-NYAYEV E1G EV, dEvyovta OAANAG 
and by Being Un-Blended with Each-Other ? 
KQL  OVTO OLUUKTOL QAANAOIG ; 
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For in this way , by being Different from Each-Other , 


5 yap OvT@ SLAdEPOVTA OAANA®V 
Selves are not able to Long for Each-Other , or else , 
Ovde dvvatov = n00Etv OAANAG y 
The Coming-together for Selves would be by chance/spontaneous/automatic . 
™Vv ODVOSOV QUTOLV ElVOL NOTOMATLOLEVIV . 
For if this were to happen in this way , then there will be a time when Selves are also 
yap Et ETDYEV OLTOSG , EOTAL MOTE Kat 
Separate from Each-Other , if indeed They now also exist together by chance ; 
YMOPIG OAANAWV , ELMEP TALTA VV KOL OLOD KATA TOYNV: 
however it is certainly impossible for The Many to exist Apart (from The One) 
AAO unv advvatov TO MOAAM ELVAL YOPIG 
accordingly then , The Blend is not according to chance . 
apa N MEIC ovK KaTa TDoYNV. 
But The Blend is certainly not from Selves , 
10 Adi unv ovde an’ avtov , 
if indeed neither The One of The Many nor The Many of The One are The Cause . 
ElEp UNTE  TOEV TOV TOAAWV UNTE TA TOAAM TOV EVOG QUTLO . 
Surely then , What in the world , is This Superior Cause ? 
dn ovv TL MOTE EOTLV TOTO KPELTTOV TO 5 


For Self is either One , or not One. 
yap cottv H ev novyev. 
But if on the one hand , Self is also One , then in turn we must inquire concerning this 


AAW’ é1 LEV QvTO KOL EV, TOALV epnoopeba MEPL TODTOD 
whether This Self also Participates of Multitude or of nothing . 
TOTEPOV TODTO KOL  ETEXEL TANBovG NY ovdEvOGC. 
For if This also Participates , then it is clear that A Certain Other Prior to This 
yap él tovto Kat peOeger_, dNAov @G Tl QAAO TPO TOVTOD 
will Come-to-Light According to The Same Logos , and this will be the case to infinity . 
15 avabavnostar KATA TOV ALTOV AODYOV, KAL TOUTO E1C OMELPOV . 
But if That which is Such as This is Entirely Without-Multitude , 
de Et TO TOLOVTOV TAVTN AnANOvVTOV , 
then in turn that which was said at the beginning will not be True ; 
Apa TAAL TO rated APYNSG AV ovK E1N AANOVEs , 


that both The Many do not Participate of The One and The One of The Many 
@G TE TATOAAM ODK HWETEYEL TOUEVOG KAL TOEV TWV TOAAWV 
(surely then I mean The Most-Masterful and Primarily One) , 
( én AEYO TO KLPLMOTATOV KOL TPWTMG EV), 
since on the one hand , there is The Certain One among The Many , 
20 OA’ LEV EOTl TO Tl EV EV TOLG TOAAOIC , 
while on the other hand , there is The Certain Imparticipable One 
og EOTL TO TL ALEBEKTOV EV 
which is also Simply One but nothing other . 
O €OTlV KALAMAM@G EV dE ODdEV AAO. 
But if That Prior to Both is Not One , 
dé Et to TpO0 apdolv ovyxeEv, 
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then without a doubt The Not One must be Superior to The One ; 


dnmov TOOLDXEV SEL ELVAL KPELTTOV TOD EV : 
whereas All which Exist and come to Be That which They come to be , 
6& MAVTA GQ EOTL KOAL  YIVETAL Oo YEVETOL 
also Arise through The One , 
KO EOTLV TO EVL, 
and on the one hand , Each One of The Beings is Preserved together with The One ; 
KQL ev EKAOTOV TOV OVTOV owcetat METH TOD EV, 
while on the other hand , Each One of The Beings that is Separate from The One 
o€ Y OPIS TOU EV 
proceeds to the corruption of itself . 
25 MOPEVETAL ElG THY POOPaV EAvTOD : 


Whereas The Self Blend of both The One and Multitude , 
OAM = NALIN WIIG §=KOL TOD EVOGKaL TANOOVG, 
which The Not One Provides to The Beings , is Communion and Union . 
NV TOODXEV TOAPEXYEL TOG OVOL, EOTLV KOLVOVLO KAI EVWOIC : 
Accordingly then , The One and The Not One , 
P14 apa TOEV KOL TO ODY EV 
are The Cause of nothing else to The Beings than of The One . 
EOTLV QITLOV OLdEVOGAAAOD TOLGOLOIV TOD EV. 
Surely then , if The One is The Cause of The Likes of This , then 
én Eu toev QITLOV. = =TOL  TOLOVTOD , 
The Not One will not be The Cause of That which is Superior ; since Everywhere 
TOODXY EV OVKEOTAL QITLOV KPELTTOVOG : 6& TavTayYov 
The Superior must indeed be The Cause of Another Superior for The Beings 
TOKPELTTOV SEL YE ELVAL ALTLOV QAAOV KPELTTOVOG  TOLG OVOLV 
According to The Power of Self ; for in this way Self will be Superior 
5 KOTa THVSvoVALLV AvLTOD: YAP OvLTH OV EN KPELTTOV 
by Being More Good , According to The Greater Nature of Superior Good 
WG HAAAOV ayabov KATH THVUELCOVOS OvOLV KPELTTOVOS ayaBov 
to those which the less (Good) is also The Cause of less (Good) . 
OK O1lG TONOOOV EOTIVKAL AITLOV EAAOOOVOG. 
Surely then from these Logos it is necessary that both The Many Participate of The One , 
én Ek TOOTOV avayKy TE TO MOAAQ ETEXYELV TOD EVOC, 
and that The One Remain Un-Blended with The Multitude , 
Kau TOEV ElVOL OALIKTOV mMpos TO TANGVOc, 
and that nothing be Superior to The One , but that This must also 
Ka LNOEV ELVOL KPELTTOV TOD EVOG, AAA TOLTO KQL 
Be The Cause of Existence for The Many . 


10 ELVAL TOD GITLOV —s- ELVAL.—s- TOLG TOAAOIC . 
For surely then All that are deprived of The One , immediately run-away 
yap én Tlav to GTEPOLEVOV TOD EVOG Ev8vUG StadtdpaoKel 
into that which is not one , and to the corruption of itself , 
E1G TO unoev Kat tHV od00pav savtov , 


but that which is not many , is not at-once not many and is nothing . 
d& TO OV UN TOAAG EOTLODY ALA OVK TOAAG Ka EOTL ODdEV . 
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For on the one hand , That which is The One is opposed to nothing , 


yap LEV To TO EV GQVTLKELTAL ovdev, 
whereas on the other hand , That which is The Many is opposed to The Not Many . 
av dE TO TOAAG | TO OV TOAAG: 
Now then , if both The One and The Many are not Th’Same , 
15 TOLVDV EL TE TOEV KOLTAMOAAM EN  TaDvTOV, 
then neither will The Not Many be Th’Same with the not one . 
ovo’ QV TAUNTMOAAG EIN TALTOV TO  UNOEV. 


1 January 2023 
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Chapter 2 —B 


Thus on the one hand , by considering The Logos in this way , 
OvV Lev OKOTOVHEVOG Tavt 
it has come to light for us that The One is Beyond The Multitude 
Edavy TMLv TOEV EMEKELVa TOV TANDOUG 
and The Cause of The Existence to The Many , 
KL  — QITLOV TOD ELVAL =TOLG _MOAAOIC, 
whereas on the other hand , by following The Same Logos in another way 
20 o€ LETEABOVTAG TOV ADTOV AOYOV Ka’ ETEPOV TPOTOV 
we must in turn see if we can follow what has been said in a certain way , 
SEL TOALV 1OELV EL ODVETOLEDG TOUS ELPN}HEVOLG 7 
and refer it to The Self/Same End . 
KOU OVNGOMEV Elg TOGLTO TEAOG. 
Now then it is necessary that there either Be The Singular Source or Many ; 
P15 TOLVDV AvayKn n EVAL THV LAV ApPYNnV Nn TOAAGG : 
for one must rather begin from That Source . 
yap WOAAAOV APKTEOV evtev0Ev 
And if there were many sources , 
Kat eu TOAAAG ‘ 
then they must either be Sympathetic to each-other 
n ovutadets OAANAQIG 
or they must be scattered/separated from each other 
n SLEOTOAPHEVAG an’ AAANA@V 
and they must either be finite/Limited or infinite/Unlimited . 
KaL n METEPAOHEVAG N OMELPOUG . 
But if there is The Singular Source , then either This must be Ousia or not Ousia . 
de Et LLL ; HtOL TALTIV OVOLAV TN LN OvOLAV : 
And if it is Ousia , then This must either be Incorporeal or corporeal , 
5 KOLEL OLOlAV, TavtTnV =n ALOOLATOV TN OMLATIKNY , 
And if Incorporeal , then it must either be Inseparable or separable from bodies . 
KOL El COOLATOV , n AYOPLOTOV N]} YMOPLOTOV TOV OMLATOV , 
And if separable , then it must either be Immoveable or moveable . 
KQL El YOPLOTOV , n QKIVNTOV TN KIVODHEVT : 
And if it is not Ousia , then it must either be subordinate to Every Ousia 
KOLEL = UN OVOIAV, n KATASEEOTEPAV TACT|S OVOLAG 
or be Imparticipable or Participable by Ousia . 
n apsPeKtov 1 pUs0EKTOV LTO OVOLAC. 
Now then on the one hand , if many sources exist and are unsympathetic to each other , 
10 towvv LEV Et aumoAAarapyat Kat un ovunabetc aAANAQIC, 
then none of The Beings will arise from Selves nor will Selves be Common to All , 
OvOEV TOV OVIOMV EOTAL 6& AVTO®V ODLdE EDOVTAL KOVAL TAVTOV , 
since each one will be made by self . 
QAM”? EkKaOTH TOIMoEl Kad’ avTHV. 
For what Commonness is there for those that are foreign by Nature 
yop Ilo KolWw@viIO E0TL TOV CALOTPLOV KATA PLOLV 
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or what Co-operation is there for those that are entirely of a Different Genus ? 
YN Ts ODVEPY1LO TOV  TOAVTEAWG ETEPOOLAOV 5 
And surely then besides These Logos , 
Katdn kot mpoc TOVTOIG 
there will be The Many which do not Participate of The One ; 
15 EOTAL TO MOAAM UN = HETEYOVTH = TOD EVOG: 
for if there is A Certain Common One in All , 
YAP El EOTLV TL KOLVOV EV TOOAIC, 
then Selves will not be entirely separate from Each-other According to Ousia . 
KE— OV ODK ELEV TAVTN —Y@PLOMEVAL AT’ AAANA@V KOT’ ODOLAV. 
If then selves are Different and nothing is Th’Same about selves , 
Et ovv ETEPAL KOLENSEV EOTL TALTOV MEPL ADLTAC, 
then selves are only Many and in no way One. 
ElLOL LOVOV TOAAGL KAL OVOALMS EV. 
On the other hand , if Many Sources Exist , and if Selves are Sympathetic , 
o€ Et moAAa KQL El ovuTtabets , 
then Selves will have Something in Common which also Leads All 
EGOVOL Tl KOLOV O KOLaYEL TACAC 
to Sympathy and Brings-to-Light All that is Like . 
20 MPOG TO OLUTAVES KAL AMOMAIVEL TAGAS OMOLAC. 
For we say Those are Sympathetic which Experience a certain result in The Same Way ; 
yap Asyonev Tavta étvatovpmabyn og maoyetv tt ovPatvet TADTOV 
but The Like are Entirely Alike by Participating of One Idea and A Singular Nature . 
SE TO OMOLA EOTLV MAVTWSG OMOLA METEXOVTA TOD EVOG ELSOLG KAL LAS PLOEMS. 
If then These have to be in this way , then it is necessary that That which is Everywhere 
Et 6€ TavTa  EXOVTO OLTOS , QAVayYKN TO EKELVO OV EOTLV TAVTAYOD 
and in All The Sources must Be More-Masterful/Authoritative than The Many ; 
P16 KalEéev MAOAIG TAS APYatc Elvat KDPLOTEPOV TOV TOAAOV : 
since This Singularity Provides Selves The Source of The Sympathy for Each-Other 
yoov TOVTO d16MOl AVTOIG TOYEVVAV THV OLUTAVELAV TPOG AAANAG 
and Provides Their Communion According to Nature . 
KOL TAPAOYOV THV KOLV@VLOV KATH vol . 
Again in turn , if on the one hand , The Sources are Unlimited , 
Kat av ét sv QLAPYAL aANELpoL, 
then either those that arise from Selves are also Unlimited , 
5 n TOL 6 Qavt@V Kal  anElpa, 
and straightaway/immediately/already The Unlimited will be Twice , 
Ka non TOQNMELIPOV Es0TaL dic, 
or else The Sources are Limited , and in this way , All The Sources will not Be ; 
n MENEPACHEVA, KOL TACAL APYAL Ov EGOVTAL: 
for those that are Limited arise entirely from the Limited . 
YAP TO MEMEPACMEVA EOTL MAVTIWS EK TETEPAOHEVOY : 
Therefore , The Unlimited will Arise in vain/with no purpose , and in relation to which 


ODV CQTMELPOL LLOALTI}V , Kat TLPOG TO 
The Unlimited Selves also make those which arise from Selves unknown ; 
TYV ATELPLAV ALTACG TE KAL TOLELV TO 66 QALTWOV AYVOOTOVG : 
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for it is necessary that Those Sources remain Unknown ; 
10 yap avayKn TOV APYOV  AYVOOLHEVOV , 
and those that arise from Selves to be unknown ; 
Ka TO tal QvT@V ayvoEeloOat : 
for at the time when we think that we know Each Cause 
yap TOTE OTOV OLOMEDA YIVWOKELV EKAOTOV TO CITLO 
at that time we also think we know The Primary Sources . 
KOU YVM@PLOWLEV TAG TPWTAG TAS APYAS . 
But if The Sources are Limited , it is clear that there will be a Certain Number of Selves ; 
de Et TEMEPAGHEVAL, ONAOV wc EOTAL TUG apibuwog ALTOMV: 
for we say that Number is The Definite Multitude ; but if Number Exists , 
15 yap dapev aptOuov tov wMptopEevov TANBOG: dE El ApLOLOG j 
then it is also necessary that there be The Cause of All The Numbers ; 
KOU avayKn ELVAL = TO ALTLOV ATAVTOV TOV APLOLOV : 
for All Number Arises from One and This is The Source of The Numbers ; The One . 
yap Tas apropos 66 EVOG KO TOUTO apyn TOV aplOU@v , TO EV: 
Therefore This will be The Source of Sources and The Cause of Limited Multitude ; 
ODV TOUTO EOTAL OPYN APYOV KAL TOV QLTLOV TETEPAOLEVOD TANBOVUG , 
since The Self Number is also One , and The End in Many is One 
EMEL OALTOGAPLOUOG KOL EV , KML TO MEPAC EV TOAAOIC EOTLV EV 
and Self Defines/Determines/Binds The Many by That which is One . 
20 Ka optcet TO TOAA TO gv . 
Then by positing that The Source Is Singular and This is Ousia , then it is necessary 
de  tWEUEVOLG tHSaAPyNs ovoNs Miac Ka TALTNS OVOLAG, MAVayKALOV 
to agree that This Source of The Others either be Incorporeal or corporeal . 
OMOAOYELV TALTHV APYNV TOV AAAV 1 TALTHV AOWLUATOV N CWLATIKNY . 
Is it not the case then , that if body is the cause of the production of The Beings , 


Ovkovv El OWLA TO AITLOV TNS YEVEOEWS TOV OVTOV , 
then without a doubt it is necessary that self be divisible and possess parts ; 
25 dnTov AVAYKN ALTO LTAPYEtV SLALPETOV KOLL EXELV HEPTN : 


for every body is divisible by the Nature of itself ; and since every Magnitude 
YAP TAVOMOHA SLALPETOV TH HvOEL EALTOD : KAL yap aTav pEyEOG 
is a Certain Whole ; but That which is A Whole consists of Parts . 
EOTL TL oAkov: O€ TO ohov EK HEPOV. 
Now then Each One of These Parts (thus I mean Each One of Selves) 
P17 TOLVDV EKQOTOV EV TavTa TA HOpla, SE AEYM EKAOTOV ALTOV, 
must either Participate of a Certain Sameness , or not Participate . 
y usOefEl Tivovoovv TaLTOD 7 Ov LEOETEL. 
Thus on the one hand , if selves do not Participate , then selves will only be many 
OvV LEV Mn petexovta , LLOVOV EOTOL TOAAG 
and in no way One ; is it not the case then , that whatever arises from selves will not be 
KQL ODOAHMS EV: OVLKODV TO 6& GQvLTOV OV ODdE EIN 
a Whole ; for there being no one , that which arises from all will not become One . 
OAOV: YAP OVTOG UNdEVOG EVOG, TO EK TMOAVTMV OV OUK YEVOLTO EV. 
Whereas on the other hand , if Selves Participate of Something Such as This , 
B) o€ Eu LIETEYXEL TLVOG TOLOLTOD 
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and Self is A Certain Sameness All , then That which is Such as This 
KOU EOTL TL TQAULTOV EV TOOL , TO 


TOLOUDTOV 
must necessarily be Incorporeal and Impartible According to The Nature of Se/f. 
AVAYKTN ELVOAL COOUATOV KAL AWEPLOTOV KATO TV ovolv QvTOD . 


For if Self were also corporeal , then The Whole would either exist in each of the parts 
yap E.avto KoaLlo@patikov, dn oAov 1] EOTLV EV EKAOTH TOV LOPLOV 
or else the whole would not exist in each of the parts . 


y ohov OvY 
Surely then on the one hand , if The Whole exists in each of The Parts , 
én LEV Et odAov EV EKQXOTO 


° 


then self will be separated from itself ; 
QVTO EOTAL KEXYWPLOLEVOV EAVTOD : 
For The Parts in which self is are Separate from Each-Other . 


10 YAP TA MOPIA EVOIG EOTIV Y OPUS QAANA@V . 
On the other hand , if The Whole is not in each of The Parts , then This will also be 
dE Eu ohOV OvDY , APA TOVTO KAL EOTAL 
Divisible and have Parts according to The Self/Same Parts that were discussed . 
LEPLOTOV Ka ESEL LEPN KOTa TO  QULTA LEPEOL TOIC ELPNUEVOIC. 
And in turn there will be The Self/Same Logos concerning These ; 
Kat av6ic O a@vtog Aoyooc EPL TOLTMV: 
whether there is also Something Common in These , or else if nothing is in Common ; 
él EOTL KOL Tl KOLVOV EV TOUTOIG = ovdev , 
we shall also place The Many Separate from The One . 
Kat OnoousevV TATOAAM YwPIC EVOG. 


Surely then let us consider The Whole ; for every Body is both a Whole and has Parts . 
15 AAAa dn OKEMTEOV TO OAOV : YAP NAV OMUG EOTL KAL OAOV KA EXEL HEP . 
Now then what will be Connective of The Parts of Self , 
TOLWLV = TL QV ELN ODVEKTIKOV. TOV LEPWV ALTOD , 
since without a doubt Selves are Plentiful ? For it is necessary to say , 
dynTov OVT@V TAELOVOAV; yap AvayKn  AésyElv 
that either The Whole Makes-One of The Parts , or else of All The Parts of The Whole , 
n TOOAOV = EVOTOLA = TOV LEPOV , N MavtOSTAaAMEPH TOvLOAOD, 
or else A Certain Third that is Prior to both , which is neither A Whole nor any Part , 
Tl TPLTOV TPO QOL, O EOTL UNTE OAOV LNTE LNSEV HOPLOV , 
That Connects and Unites The Whole with The Parts and The Parts to The Whole of Self. 
20 ODVEYELV TE KALEVODV TO OAOV TOLG HEPEOL KAL TA LEPN TPOG TO OAOV ADLTOD. 
But if on the one hand , The Whole is Connective of The Parts , 
AAW Et Lev TO OAOV ~— ODVEKTIKOV TOV HEPOV , 
then The Whole will Be Incorporeal and Impartible ; 
TOOAOV GV EIN GQOWLHATOV KAL GHEPES: 
for if it is a Body , This will also be Partible and will be in need 


YaP Et OWUA TOVTO KQL EGTA HEPLOTOV KO SEeNOETAL 
of a Nature which is Capable of Being Connective of The Parts ; 
OOEWS SOVALLEVNS ODVEYELV TH _-MEPT|: 
and this will be the case to infinity . 
KL TODTO ElG OATELPOV . 
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Whereas on the other hand , if The Parts are Connective of The Whole , 
P18 o€ Eu ta pepy TOD OAOD , 
then how can The Many be Connective of The One ; 
TOG TO TOAAM ODVEKTIKO TOD EVOG 
and Those that are Divided of The Being from which Selves Arise ? 


Ka Ta OlnpnpEeva TOD OVTOG 6&6 avtwov : 
For on the contrary , it is necessary that The One must Possess The Power 
yap Tovvavtiov avayKy TO EV EYE THV SVVALLV 


That Unifies The Many , but not The Many of The One . 
TNG EVMOEWG TOV TOAAMV AAA’ OV TA MOAAG TOD EVOG. 
If Self is That which is Prior both , which is neither a Whole nor Possesses Parts , 
5 Et gottiv TO TPO AUMOlV,  O EOTLLNTE OAOV ENTE EXEL pPopPla, 
then This will be All-Perfectly Impartible ; but by Being Impartible , Self must also 
SE TOLTO AVELN TAVTEAMG OpEPLOTOV: SE OV  ALEPLOTOV, AVAYKALOV KAL 
Be Without-Interval ; for all that have interval also have parts and are divisible . 
ELVAL QOLAGTATOV : YAP TAV TO SLAOTATOV TE EXEL MEPN KOL EOTLV SLALPETOV . 
Thus by Being Without-Interval , Self is also Incorporeal ; for every body has interval . 
dE Ov ASLAOTATOV, EOTL KAL GOMLATOV : YAP TAV OM@UA S1IAOTATOV. 
Now then moreover , it is necessary that The Source Be Eternal ; 
TOLVDV Ett ELVAL OVAYKALOV THVAPXYNV aLdtov 
for surely then The Whole of Being is Eternal or corruptible ; or is it not the case then , 
10 yap dn to Ilav ov geotivaidiovn d0aptov: OVKODV 
that one also must grant that The Source of The Beings Be Eternal or corruptible . 
Ka SOTEOV THVAPYNV TOV OVTOV Elval aidiovy O0aptHnv. 
Thus on the one hand , if we were to grant that This Source can also be corrupted , 
AAW’ LEV El ETITPETOLMEV TOAUTHV Kat o0EipeoB8ar, 
then none of The Beings will be Incorruptible ; for if The Source is Destroyed , 
ovdev TOV OVIOV EoTal adBaptov : yap apYNns aAnmoAAvUEVYG , 
neither will Self Ever be Produced from anything , nor Another from That Self ; 
OVTE QUTN MOTE YEVNOETAL EK TIVOG OvTE GAAO && EkELVI|G: 
for Self will neither be able to Produce Herself (Phaedrus 245D) 
15 yap OvTE SLVIOETALL YEVVAV sQUTTV 
(for neither will Self Exist , if indeed Self is not Eternal) 
(yap ovde EOTLV EMEP uy a1610G) 
nor can another be Produced from Self , if indeed Self is The Source of All . 
ovte  aAdAo QvTNV , ElmEP EOTL APYN TOV TAVTOV . 
Whereas on the other hand , if Self is Incorruptible , then Self will Possess The Power 
o€ Eu scott ad0aptoc , ESél OOVOLLV 
of being In-Corruptible , and This Power is Unlimited , in order that Self may Exist 
ToD Un d0Eeilpso8ar, Kal TavTHVv OMELPOV wa y 
to The Infinite Whole of Time ; for every finite power of existence is corruptible 
ET’ TOV AMELPOV OAOV YPOVOV : YAP MAGA TETEPAGLEVN SLVALIC TOD Elvat EOTLV POAPTOD 
According to Nature , whereas The Unlimited Power belongs to The Eternal Natures 
20 KaTa vol, o€ OLMELPOG TOV GLLOLOV 
Whose Existence is Unlimited . 
OlG TOELVOL EN’ ATELIPOV. 
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Is it not the case then , that This Unlimited , surely then I mean The Unlimited 
OvKkovv TO TOLTO ANELPOV , én AEy® TO ATELPOV 
According to Power , is either Impartible or partible . 
KATA SLVALLV , EOTLV N ALEPLOTOV N LEPLOTOV. 
Thus on the one hand , if The Source is partible , 


AW’ LLEV El LLEPLOTOV , 
then there will be the infinite in a finite body ; since The Source is Limited 
25 EOTOL TO ALMELPOV EV TETEPACHEVOV OMUATL: YAP NAPYN TMEMTEPACLEVOV 
(for if The Source were Unlimited , then there would be no Other except Self) . 
(yap €t OMELPOV , EOTAL ovodev GAAO TANV avTNS) : 
Whereas on the other hand , if The Source is Impartible , 
o€ El QUEPES , 


then The Power of The Unlimited Being will be Incorporeal , 
1] SOVALIG TNS ATELPLAG TOD ELVAL AV ELT] COWLATOG , 
and The Power of The Self Source of The Beings will be Incorporeal , 
P19 KaL 1 SLVOLIG N avtTn apyn TV OVT@V 
and through which That which Underlies Self Always Is . 
Kat év nV TO DLMOKELMEVOV ALTN MEL EOTLV . 
Thus on the one hand , from These Logos , it is clear that 
ovv LEV EK  TODTOV EOTLV bavEepov OTL 
it is impossible for The Source of The Beings to be corporeal . 
advVaTOV THVAPXNV TOV OVTOV ELVAL OOLATIKNV : 
On the other hand , if The Source is Incorporeal , 
5 o€ El QOWYATOG 
then Self must either be inseparable , or Separate from bodies . 
QvTNV N —- ELVAL AYOPLOTHV N YOPLOTHV TOV OOLATOV . 
Thus on the one hand, if self is inseparable from bodies , 
AW’ LLEV El AY WMPLOTOG ; 
then self will have all her energies in bodies and be about bodies ; 
ECEL MAGUS TAG EVEPYELAG EV OHLAOL KAL OLOAS MEPL OMLATE : 
for that is inseparable from body , which is not in any way 
YAP TOVTO EOTLV AYOPLOTOV OM@UATOG O undapov 
Naturally-adapted to energize either than in bodies and with bodies . 
TMEPUKEV EVEPYELV N EV OOLAOL KAL HETA CMLATOV . 

On the other hand , if The Source is such as this , then it is clear that it is necessary that 
10 o€ Et n apyn Eottv toimvty , dyNAOov SG avayKy 
none of those that arise from self be more Masterful than The Source of All The Beings . 
undsev —s TOV Et’ QALTNV ELVAL KVPLOTEPOV TS APYNSG ANAVTOV TOV OVTOV . 

If then , there is nothing More-Excellent than The Corporeal Power of Ousia 

Et d¢ EOTL [UNdEv KPELTTIOV THV OOLATIKHV TS SUVaLEwWS OVOLAV 

that Subsists and Energizes both in and about the bodies , that will in no way exist in 
DPEOTMONG TE KAL EVEPYOLONG KOLL EV KAL MEPL TOLG GHUAOL,  OVLdSAHOD EOTAL 
The Beings of Intellect and According to The Power that Energizes about Intellect ; 
15 t@VOVT@V OVOLDG Kat Kata dvVvaLIG  EVvEpyovvoan VODV : 
for every Such Motion is Made from no power that exists in bodies ; 
YAP MAGA TOLALTY N KLVNOLG TOLOVON|S ATO OVSEV SLVALLEWS EOTLV ELG COMLATC : 
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since it neither was , nor is Lawful , for Those that are Begotten 
d&  OvTE NV OvT’ ETI DELIG TOL YEVV@EVO 
to Excel The Power of Their Causes ; for All that Exists among Selves 
LTEPBAAAELV THV SLOVALLV TOV GOETEPOV AUITLOV : YAP TAVTO EOTL EV ALTOLG 
Arises from The Primary Causes (Timaeus 30A) , 
&k TOV TPWTOV 
and Those are The Ladies/Mistresses of The Ousia of Selves . 
KOL EKELVOL KUPLO TNS OVOLASG TNS AVTMV . 
If then , The Source of The Beings Is Able to Beget Intellect and Presence-of-Mind , 
20 Et ovv n apyn TOV OVIOV SLVATALYEVVAV  VOLV Ka dpovnow , 
how could Self not Beget through Self and in Self ? 
TOG ODK YEVVO  ElG AVTNV KAI EV GOTH 5 
For One of These Two must be the case ; 
yap Batepov Avotv avayKn , 
that either That which Intellects in no way belongs to The Beings 
TO  VOELV UNSALOD ElVAL TOV OVT@V 
or that That which Intellects is inferior to The Beings ; 
n ELVAL KATASEEOTEPOV ; 
and if that which intellects exists , then that which makes is only in bodies . 
KO EL EOTL , TOD TOLELV HOVOV ELG OMLATH . 
However on the one hand , it is impossible to maintain these claims ! 
25 AAha LEV aovvata AEyelvV = TADTA : 
Whereas on the other hand , if The Most-Primary and That which is The Source 
de él TO MPM@TLOTOV KOL Oo EOTlV apyn 
of All The Beings are Separate , 
TOV TAVTMV TOV OVTWV YWPLOTOV , 
then it is entirely necessary that Self be posited to be either Immoveable or Moved . 
TOAVTOS OVAYKALOV GULTO tHE00at N QAKIVNTOV N KIVODEVOV . 
Then on the one hand , if self is moved , then there will be A Certain Other Prior to self 
P20 AAA’ pEv EL KLVODHEVOV , EOTAL T QAAO  Tpo avTOD 
about which self is moved ; for surely then All that is moved , 
MEPL OO KIVELTOL : YAP d6n  TAV TO KIVODHEVOV , 
is Naturally-adapted to be moved about Another Self , which Remains/Abides/Stands . 
TEQUKE KivElo8al TEpt GAAAOV ALTO LEVOVTOG . 
And furthermore , self is moved in Relation to This by Desiring Another ; 
Kau Tl KLVELTOL TPOG TOLTM SU’ EbEGIV AAAOD: 
for on the one hand , self must be moved by desiring A Certain One ; 
yap LEV QvTO Sél KivELGAAL EdIELOVOV ~~ TLVOG . 
because on the one hand , the self motion by self is indefinite (has no End/Purpose jfb) , 
5 d1ott LEV N AVTN KIVNOIs KAO’ GUTHV MOPLOTOS , 
whereas on the other hand , The End of Self is That for The Sake of which Self Is . 
3° TELOG QUVTNV EOTIV EVEKO ov EOTLV . 
Therefore Self will Desire either Anther or Itself . 
o€ av Edioitto nN addov n EavtoD. 
Whereas All that Desires Itself Remains Immoveable ; 
AAA TAV TO EMLELOVOV EALTOD EOTLV. AKLIVITOV: 
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for why would any Particular-Self that Abides in Itself , need to Be in Another ? 
yop tT av wT EKQAOTOV TOL OVVOV EV EAUTH , SEOLTO YIVEOBAL EV ETEPO } 
And since on the one hand , The Motion of Those that are being moved , 
Kai. yap Lev N Kivyolc TOV KLIVOUHEVOV , 
is inferior/lesser to The Motion which is More-Near to The Good , 
EXACOMV NH Kivjnolg @ EYYLOV to ayabov , 
while on the other hand , The Motion of Those that are Being Moved , 
10 d€ 
is Superior/greater than The Motion which is more-remote from The Coot: : 


pEerC@v 0) TOPPWTEPOV 
whereas The Motion which Possesses The Good in Itself and for The Sake of which 
dg Oo EXEL TO ayABov EV EALT® KALI EVEKQ ov 
This will be Immoveable and In-A-State-Of-Rest . 
TOLTO EOTAL OKIVNTOV KOI EOTMG ; 
For by Always Being in Self , Self is in The Good ; 
yap CEL ovEvavtm s0Tl Ev THO ayado: 
since That which is in Self is in The Same (for Each Self is Th’Same with Itself) ; 
dE TO OV EV AUTO EOTLV EV TO ALTO (YAP EKAGTOV ALTO TALVTOV EALTO) ; 
thus without a doubt we say that That which is in Self Is Abiding and Immovable . 
dynTOV bape TO OV EV AVTW UMAPYELV EOTAVOAL KOL AKIVITOV . 
Whereas that which is not Immoveable is neither in The Same nor in Self but in another , 
15 dé O — EOTLV LN AKIVITOV EOTLV OVTE EV TO AVTM OVTE EV ALVTM AAA EV ETEPO , 
and is moved in relation to another , and is in every way in need of The Good . 
KO KLVELTOL TPOG ETEPOV , KALEOTLV TAVTMG EVdEEG TOV ayaBoD. 
If then The Source of The Beings is Moved , then All that is being moved 
Et ovv Noapyn TWVOVTM@V KiVvEITAaL, SE TAV TO KIVODLEVOV 
is moved by being in need of Goodness and in relation to Another 
KIVELTaL = OU EVOELOLV ayabov Kal TPOG  §TEPOV 
which is Desirable for Self , then there will be Something Else that is Desirable 
OE€OTLV EETOV QvT® , av Ely Tl aAAO EdETOV 
to The Source of Beings besides Self and Another about which we must say 
20 T APYN TOV OVT@V TAP’? ALTYHV KaL GAAO TEPL re) dATEOV 


Self has to be is moved in The Same way . 
OLTNV EXOV KIVELGBAL WOALTHS 
However this is impossible ; for The Source for The Sake of which All Desire 
AW’ advvatov :yap napyn TO EVEKO OD TAVTO EHLETAL 
and for That which is in need of nothing . For if Self were in need of anything , 
Ka TO EVOEEG UNOEVOG : YOP El SEOLTO TWOG , 
then Self would be in every way inferior to That of which Self is in need , 
EOTAL TMOAVTMS KATASEEDTEPOV TPOG oO delta 
and in relation to which its energy has to be directed by Being Desirable . 
25 Kat TMPOG O THV EVEEYELAV EXEL OG EETOV . 
If then The Source is Immoveable — for this is That which Remains — 
P21 Ev 8? nN apxyn QKLVNTOG — YAP TOUTO LTOAOIMOV  — 
then it is necessary that Self Be The Singular Incorporeal Ousia , and 
AVAYKALOV = AVTNV Elvat LLL QAOWOLATOV OLOLAV KALI 


Ze 


that Always Has to Be in The Same Way . 


OEL EYOLOAV WOALTOG 
How then does Self Possess The One and how does Self Possess The Singular Idea ? 
TOG EYOLOAV TOEV KOL TOG LLLAV ODOLOV ; 
For if on the one hand , Ousia and One are Th’Same , 
yap Et Lev OLOLA KAL EV TAVTOV , 
then one must grant that The Source Is Ousia . 
SOTEOV THV APYNV ElVaL OVOLAY . 
On the other hand , if The Ousia is Different from The One 
5 o€ Eu ovo aro TOD EVOG 


then to Be One and to Be Ousia is not Th’Same . 
TO ELVOL EVL KALTO ELVOL OVOLA OD TAVLTOV, 
On the one hand , if Ousia is Superior , then The Source will be said to be through This ; 
eV ELT] OVOLA KPELTTOV, TO aApPYN PNONOETAL Elva KATA TALTHV : 
on the other hand , if indeed The One is Superior and Beyond Ousia , 
dE él YE TO EV KPELTTOV KOLL EMEKELVA OVOLAG , 
then The One is also The Source of The Ousia . 
TOEV KO apyNn TNS ovotac: 
Then if Selves are Co-ordinate to Each-other , then The Many will be prior to The One ; 
O€ EL OVOTOLYG QAANAOIG , TO MOAAQ EOTAL TPO TOU EVOG: 
but this is impossible , as we pointed-out before (P13.22—P14.7) . 
10 dE TOLVTO ASLVATOV, WMG  SESELKTOAL MPOTEPOV . 
Thus on the one hand , it is clear that Ousia and One are not Th’Same (Parm 142B) ; 
Ovv LEV SnAov Ott ovola KaLEV OD TALTOV 
for it is not Th’Same to say One One , and that The Ousia is One ; since 
yap OD TOULTOV ELMELV EV EV TEKOL THVOLOLAV EV: GAAG 
the former is not yet a Complete Logos , while the latter is already Complete . 
TO HEV ovmr@ OYOS , to O&€ non oyos . 
And in Relation to These ; if Ousia and One are Th’Same , so also will The Multitude be 
Kat MPOG TOVTOIG EL OVOLA KAI EV TALTOV,  KOAL E0— TO TANBOG —TAL 
Th’Same as that which does not exist and that which is not Ousia , but this is impossible ; 
15 tavtov TO un élval KaL TH UN ovola: AAA’? advvatov 
for both , The Many are in Ousia , and The One is not in Ousia . 
YAP KOAL TOAMOAAM EV OVOLA KOL TOEV UN EVODLOLO. 
But if Ousia and One are not Th’Same , then on the one hand , These will not be 
de Evovoia kat sv uN TavToOV, LEV TALTO OVK EOTAL 
Co-ordinate to Each-other ; for if They were , there would be Another Prior to Selves , 
OVOTOLYA QAANAOIG : yap av EIN GAAO TPO avtTav, 
if indeed All Must Arise from The Singular Source ; but if One of These is Superior ; 
ELMEP TOAVTO SELELVAL EK LLLOLG apyns:  d& VatEpov OVTOG KPELTTOVOG , 
then it is clear that one must posit either The One Prior to Ousia or Ousia Prior to One . 
20 dnAadn OEtEeOV = TO EV TPO TNG OVOLAG N THV OVGLAV TPO TOD EVOG. 
Thus on the one hand , if The One is Prior to Ousia , This and not Being is The Source 
AA’ Lev El TOEV TPO TNS OLOLAG, TOLTO KALOD TO Elva NapYN 
of All ; for it is Necessary that nothing be Superior to The Source . 
TOV TAVTWV : YP EOTLV AVAYKALOV ODLOEV ELVAL KPELTTOV TS APYNG . 
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But if The Ousia is Prior to The One , The One will have the Experience of The Ousia , 
TOD EVOG, TOEV EOTAL mEmovO0og tHhvovola, 


de Et yn ovotm TPO 
but not The Ousia The One ; for if The One Experiences The Ousia , 


QAM’ ovY NOvoIa TOEV :dEEl TOEV TETOVOEV THV OLvOLAV, 


then it is Necessary that The One and Ousia Be All , 
TO EV KQL OVOLAV ELVAL TAY , 


25 avayKy 
and surely then that All -As Many As- Are One are Ousia , 
KOU én TOVTO 00a EV OvOLG , 
but that not All - as many as- are ousia are One ; 
dE ovy, ooa ovola Ev: 
since there will be a certain ousia that has no Share/Portion/Allotment of The One ; 
OLLOLPOG TOD EVOG : 


P22 apa EOTAL TL ODO1La 
but if this is so , it will be nothing ; for that which is bereft of The One is nothing . 


QV EIN OLOEV : YAP TO EOTEPNHEVOV TOVEVOG OvdEV. 
According then , The One is Prior to The Ousia ! 
apa toev IIpo  tysovoriac. 
But if indeed The First is not Ousia , then on the one hand , it is absurd (to say) 
de Et ye tToTPWTOV LN OLvOLA, Lev OTOTOV 
that This is inferior/subordinate/in need of Ousia ; since The Source 
5 TOLTO El KOLTOASEEOTEPOV ovolas: yap nN apyn 
is The Most-Authoritative/Masterful and The Most-Self-Sufficient 
EOTL TO KUPLOTATOV KOL TO QUTAPKEOTATOV 


but not that which is most ignoble nor that which is in need of The Many ; and since 
EVOEEG TOVTMOAAMV. TE 


QAM EL TOTO, 


QAM? ov = TO QTILOTATOV OvVdE TO 
itis Wholly Necessary that none of The Secondary be Superior to The Source ; 
Odws O€l oOvdEev TOV SELTEPOV ELVAL KPELTTOV TNS APYXNS: 
for The Beings must not be Governed in a deficient way . 
yap TaOvTa dSELlov ToAtEvEGVAL KOKOG 
If then on the one hand , The Source has the inferior order to those that arise from Self , 
Eu 6¢ LEV Napyn EeYXOLTHV YElpPova TAELV  TwV an’ avtns, 
while those that arise from Self will be superior to Self , then All will be confused 
10 de TO QT’ ALTNS EIN KPELTIOVa aALTNS, TAaVvTa ovyyvoOnoeTar 
in an unsound way , and According to Nature , neither will The Source ; because 
TANMMEAMG =, KAL KaTa  gvow OUTE 1 apyn OTL 
That is not The Best , nor will those that arise from The Source possess 


TO EOTOAL UN] APLOTOV ~—OLTE TO sk THC apPYNS EXovta 
The Power from Self to Prevail-over The Source of themselves . Accordingly then , 


to dvvaptlv 66 QvLTNSG E1G KPATELV THCAPYNG  EAvTwV apa dg 


on the one hand , The Source of The Beings will exist according to chance , including 
napyn  tevovtav Eotat KATA TOXNV dE 


Lev 
The Beings that arise from Self ; but this is impossible ; for those beings that arise by 
15 ta ovta an’ QvUTNG: AAA? advVaATOV : YAP TOA OVTA KOTO 


chance are disorderly and infinite and indefinite , if indeed this that exists by chance 

TOXNV EOTL ATAKTA KOLOATEPAVTA KOLQAOPLOTA , ELMEP TOLTO TO EOTLKATH TOXYNV 

is that which is not According to Intellect , nor Defined in Relation to The Mark/End , 
UNSE MPLOHEVOV TPOG TELOG 


TO un KOTO vovov 
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and by all these beings being defined by the less ; whereas The Source 
KQL OG TAVTA OVTO em’ eAQTTOV: dE n apyn 
is Always The Source in The Same Way , and The Others Arise from Self . 
QEL apyn @OALT@G ,kKAL TAGAAG 66 avtys. 
If then that which is not ousia is superior to all Ousia , 
Et de O EOTL HN OVOLA KPELTTOV ATAONS OLOLAGS , 
then either that will be Participated by Self , or that will be entirely imparticipable . 
20 n av METEXOLTO OT’ ALTIS, N El] TAVTEAM@S apEOEKTOG . 
Whereas on the one hand , if The Ousia Participates of The Source , 
AAW’ LEV gl novo  pelsceEr ms apyns, 
what will be The Source , which is also The Source of All The Beings ? 
TLVOG EOTAL apyn ob Ka APXN ATAVTOV TOV OVTOV . 
For The Source of The Beings must be None of The Beings ; for if The Source would be 
yap THv ApYNnV TMV OVTWV SEL ELVAL OVSEVOG TWV OVTM@V: Yap ovoayv 
one of The Beings , then Self must not be The Source of All The Beings ; 
EVOG F OAVAYKALOV OD ELVAL TAVTOV : 
since All that is being Participated by Another , is said to be of That 
25 d5& TOV LETEYOUEVOV vm adkAov, AEYETAL TODTOD 
by which Self is Participated , and in which Self Primarily Exists . 
P23 bdOb — ELVAL METEYETAL  KOL EV @ TMPOTMS  EOTIV: 
Whereas on the other hand , The Source is Separate , 
o€ Nn apyn YOptotov, 
and is More of Herself than of The Other Beings . 
KQL EOTLV HOAAOV EALDTNG NY T@V AAA@V 
Since All That Participates Wholly Arises from Another Superior Cause ; 
d€& TaV TO HETEYOWEVOV OdAwsEoTtIV €& AAAS KPELTTOVOS AITIOS , 
since The Imparticipable is Better than The Participable ; 
TEL TO ALEDEKTOV KPELTTOV Tov we OEKTOD : 
since it is in no way possible to conceive of anything Superior to The Best 
dE ovdevt = Sv0VATOV —_EVVOELV Tl KPELTTOV TOD APLOTOD 
and which we call The Source . 
5 Kat Oo AgsyopEev Opyny : 
For it will not be Lawful to define Those that are Secondary to The Source 
yap  avov sin OEuttov Kptivetv TOL SELTEPO TMS APXNS 
including Those that are about and from Self as Better than The Source of Themselves . 
TE KOL TOV TEpl *** QT’ ALTNS PEATLOV TMS aAPXNS EAUTOV . 
Accordingly then , The Cause of All The Beings is Above Every Ousia , 
apa TO AITLOV ATAVTOV TOV OvT@V EoTLV UTEP TADAV OLOLAV 
and Remains Separate from Every Ousia , 
KOU YOPLOTOV anaAGNS OvOLac, 
and is neither Ousia , nor possesses The Ousia as an addition ; 
10 KQL  ODLTE OVOLAV OLTE EXOV THVOvLOLA TPODGONKHV: 
For such an application is a lessening of The Simplicity and of The One . 
YAP TOLALTN MPOGVEGIG EOTL EAATTMWOIG THGAMAOTHTOG Kat TOD EV. 
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Chapter 3 — y 


Surely then , Behold The Third Logos following after These Logos’ 
én Opa tov tpitov Aoyov ETL TOVTOLG 
that also Leads us to Th’Same Conclusion as Those Logos . 
KOLL ETAYOVTOA NMOS ElG TADTOV TOG ELPT]HEVOLG . 
For it is necessary that The Cause of All The Beings Be That of which 
15 yap Avaykn QLUTLOV ATAVTOV TOV OVT@V ELVAL TOLTO OD 
All The Beings in some way Participate , and in Relation to which they must refer 
TMOAVTO TH OVTA TOD METEXEL , KOL TPOG fe) EXEL AVOPEPELV 
The Underlying-Reality of Themselves , and which is absent from none (Parm 144B) 
™VvV DTMOOTAOLV EAVTOV , KAL O AmOOTADEL HNdSEVOG 
of Those that are in any way said to Subsist ; for only This is Desirable to The Beings 
TOV OTMOOVLV AEYOLEV@V LPEGTAVAL : YAP HOVOV TOLVTO EMETOV TOLG ODOL 
which is either Primarily or in some other way The Self Cause of The Being of Selves , 
20 to ete Ilpm@tas Kat OAAWG Q@DTO CITLOV Ov QLTOV , 
and since it is necessary that All that are brought into Being 
KaL AVAYKALOV TO TOV YEVOLEVOV 
in Relation to That and Through That Possess A Certain Habitude in Relation to That 
MPOG &KElvo Kat dl’ EkELVO EYXELV TIVO = OXEOLV MPOG €KELVO 
and surely then without a doubt Through This also Possess a Likeness to That . 
Kat dnmov Sta TALTIV Kat OLOLOTATHA ; 
For Every Habitude/Condition/State-of-Being , of One in Relation to Another , 
yap aca OYEGIC aAAOU TLPOG aro 
is predicated/said/pointed-out in two ways ; 
AEYETAL SLY 
in one way ; by Both Participating of One , 
nH TO ALO METEXYELV EVO 
which Provides to The Participants The Commonness in Relation to Each-Other ; 
O TNAPEXETAL TOLG HETAAABOLOL THY KOLV@VLAV TPOG OAANAG , 
or in another way , on the one hand , by One Participating of The Other ; surely then 
P24 yn tT] LEV Batepov Batepon , én 
by The Other being Superior , Self Imparts to That which is Subordinate to Itself ; 
@S TO KPELTTOV dt6@ot TO YElPOVL EavToOD, 
while on the other hand , by The One by being Subordinate/Inferior/Less 
og SG TO EAQTTOV 
(insofar as Self Participates of That Nature) Self is Assimilated to The Superior Nature . 
Ka0’ OGOV HETEYEL EKELVOD TIS PLOEWG OLOLOLTAL TO KPELTTOVL 
Now then if those that are here , possess a State-of-Being in Relation to The First , 
TOLVDV El Ta  THOdE EXEL OYEOIG MPOG  TOTPWTOV, 
and Long for That , and All Exist about That , then either there is A Certain Third Cause 
5 KQL ELETAL EKELVOD , KOLL TAVTO EOTLV MEPL EKELVO, T] TOELVAL TL TPITOV ALITLOV 
of The State-of-Being , or that The Source Provides to The Natures after Self The Desire 
™MS OYXEDEWG ,N TMHVAPYNV rapaoyeobat TOG = HET” AVTIV THV EdEoLV 
in Relation to Self and by This Longing Each One is Preserved and Exists ; 
TMPOG ADLTHV KALI SU TOLTOV TOV TODOV EKAOTA OV OWCETAL TE KAI EOTIV : 
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since certainly nothing else is Superior than The Most Primary Self ; and accordingly 


OQAAG® UNV OvdEVGAAO EOTLV KPELTTOV TOU TPWOTLOTOD > KO’ apa 
The Habitude and The Existence and The Longing of The Beings in Relation to The First 
10 n OXEOIg KAL TOELVAL KOL_ 1 EbETIG TOV OVTOV TMPOG TO TPWTOV 

Arise from That Source , and All Participate of The Source of Themselves . 
ekel0Ev , KL TAVTO METEXEL ™S apxns EQUTOV . 
If then this is the case , then That which is Being Participated must Come-to-Light 
Eu <de> TOLTO TO yeteyousvov det avadaivecbat 
in All The Beings from That Source , if indeed That is The Source of All 
EV TAOLV TOLG OVOLV EkelOEV _, ELMEP EKELVO EOTLV APYN TAVTOV 
and if indeed That abandons None of The Beings (Parm 144C) . 
Ka OTMOAELTETAL UNSEVOG TOV OVTOV . 

What then will This Be that is surely Everywhere and Follows-along in All The Beings ? 
15 Tt ovv av tovto Ein TO 6n Tavtayovo Kal ETOV EV TOOL TOLG OLOLV ; 
Is This accordingly Life and Being-Moved ? 

TODTO Apa Cnv «cat  ktivero8ar ; 


For without a doubt many are bereft of Life and Motion . 
yap énmov ToAAG Eott EoTEpYUEVA Kat CONS KAL KIVOEWG . 
Whereas is not permanent place/position Everywhere and in All ? 
AA’ apa 1 OTAOIG TMAVTAYOL KOAL EV TAOL 5 
But neither is this True ; 
AAA ovde Tovto adn Ges : 
for insofar as Self is in Motion , Self will not Participate of a permanent place ; 
20 yap N GALTNEOTLKIVOIG,  GAVOLK — LETEXOL OTAGEWG 
for it is entirely impossible for Self to Participate of The Opposite (Rest) . 
yap avin advvatov HETAAQUBAVELV TOD EVAVTLOD . 
Then is Self Much-honored Intellect , insofar as Intellect is Participated by All 
AA’ AbTOG O TOALTILNTOS O VOUG n VOLG  [ETEXETAL VTO TAVTOV 
The Beings ? But this also is impossible ; for then Al/ The Beings would Intellect 
TOV OVTOV ; AAAG TOLTO KaLASLVATOV: YAP TAVITA TA OVTIA AV vooln 
and None of The Beings would be without-Intellect . 
KaLOLSEV TOVOVT@V av EN Qavovv.. 
Accordingly then , shall we say that The Self Being and The Ousia are Participated 
25 AAW’ apa odNOOLEV TO ALTO OV KOL THVODLOIA LETEYEONaAL 
by All that Subsist in any way at all ? And in what way ? 
DIO TAVTOV TOV DOEDTHKOTOV OTMOODKV ; Kat TOG ; 
For That which comes to Be is said to be and is without a share of Ousia . 
P25 yap To YWVOMEVOV = AEYETAL TE KL EOTLV OLOLPOV ODvOLaC. 
And neither must we wonder if Self even now Participates of Ousia , since Self is 
Kat pn Tot Pavpac@pEV Et ALTO AV KAL NST HETEYOL OLOLAG *** EOTIV 
of The Beings ; for insofar as Self comes to Be , Self is not ; but then Self Ends in That 
TOV OVT@V yap Kao YIVETOAL  , EOTL ODK , SEAPA TEAELTA EG TO 
which Is and Ousia when Self has already come to Be and is no longer coming to Be . 
ELVOL KOL TV OVOLA OTAV yEe— NSN —yOVOG KOLN ODKETL YlVOLEVOV. 
Accordingly then , not All that Subsist in any way at all Participate of The Ousia . 
b) apa Ovd’ navta TA VMEOTHKOTA OT@OOLV HETEYEL TNS OVOLAC. 
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What then will that be which is Everywhere and is Participated by All ? 
Tt ovv av to ety TAVTAYOD KOLL WETEYOLEVOV DTO TAVTOV ; 
Surely then , one must consider Each of The Beings , and consider what All These 
én XKETMTEOV EKQOTOV TOV OVTMV TL OAMAVTA TADTH 
Experience and what in the world is Common in All these Selves ; such as The Ousia , 
TMEMOVOEV KAL TL MOTE EOTLV KOLVOV EV ANAOLV ALTOIG: OLOV 1 OVOLA 
The Sameness , The Difference , The Permanency , or The Motion (Sophist 254D) . 
10 to tavtov to OatEepov N OTAOIG N KIVyOIGc , 
Then can we accordingly say that Each of These is anything else than One , 
apa  dapev EKQOTOV TODTOV ELVAL TL QAAO 1 EV, 
and not only Each One separately , but also Those that Arise from Selves . 
KQL OV HOVOV YOPIG aGAAAaKat Ta rated QUTOV , 
And is it not wholly possible to speak otherwise of all 
Ka Un OAMs SLUVaTOV AEyYElV AAAWS ATAVTA 
than in this way , that Each and All are One ? 
n mM WC EKAOTOV KOL TAVTO EV ; 
For if anything were without a Share of The One - even if one speaks of Parts 
yap Et Pana OLLOLPOV TOV EVOG, KOV  AEYTS TOV LEPwV 
and of Wholes - that which comes to be without a share of The One , 
15 KQV TOV OAMV , TO YEVOLEVOV OLLOLPOV TOD EV, 
will immediately be altogether nothing . 
av sv0vc_ gly To Tapamav ovdev . 
Or what would we wish to say that , that which is not perfectly nothing , 


H w BovAopEevot AEyOLEV TO OV OvLK TEAEWG ODdEV, 
unless The One would be the last to leave The Beings , and accordingly 
glun TOEV EOYATOV AMEAIME TO OVTA , KAL apa 
this is that what it is to come to be that which is at all , 
TOUTO NV ov yeveo0al TO UNSaUas , 
and that which comes to be in every way bereft of The One ? 
KL TO yeveoOat TAVIN OtTEpNnOEV Tov EvOc ; 
For on the one hand , it is possible for That which is Immoveable to Be 
20 yap LLEV SUVATOV To LIN] KIVODHEVOV EVOL 
and for The Hyparxis to possess no Being ; 
KOU TO DTapEIV ss EXELV. UN COV: 
whereas on the other hand , that which is left without none of The One of self 
o€ TO OMOAEIMOMEVOV UNSEV TOL EVOG ALTOD 


will also be nothing at all (Parmenides 144C). 
QV KAL El] OLdEV TO TAPATAV . 
Accordingly then , The One is Present with All The Beings ; even if one speaks of 


apa TOEV TOPAYLVETAL MAOL TOLG OVOL: KAaV ELS 
The Self Multitude , it is also necessary for This to Participate of The One ; or else 
TOGLTO TANVOG, KQL AVAYKALOV TODTO LETEXELV TOVEV , Y 
Self will not become One , nor will it be possible for Self to Subsist ; even if one Divides 
un yevopEevov Ev ovde SUVNOETAL DLTOOTHVAL : KOV SLAPS 
Self to Infinity , there will immediately be nothing else than The Whole One ; 
25 QvTO ElC ATELPOV , ev0ucG OK GAAO *** TO OAOV EV: 
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for either That which is Divided will not Subsist , or That which comes to Be 
yap 7 To =: StatpsNEv ovy vMOOTHOETAL N TO YEVOLIEVOV 
by Subsisting upon Another , or else Self will Immediately Be One . 
P26 vTootav em aAAo , nN ev0v0c EOTOL EV. 
Surely then The One that is Everywhere and that Comes-to-Light in All The Beings 
én TO EV Tlavtayoo Kat POALVOLEVOV EV TAOL TOLG OVOL 
and that abandons None of The Beings , either Arises from The One that is Simply One , 
KQL OAMOOTATOLV OVSEVOG TOV OVT@V, 1 aa TOV EVOG EOTL ATAWG EVOG, 
or from That which is Superior to The One ; for otherwise it is not possible 
nN &k KPELTTOVOG TOV EV: YAP AAAWS ELVAL OVDK SVVATOV 
for The One to Experience , than by Arising from The Primary One , 
TO EV memovO0og ny ae TOD TPOTWS EVOG , 
and in Relation to which The One is not Present , 
5 Kat 0) TO EV UN TPOOEOTL, 
since The Self is One or nothing other than One . 
QAM’ TO ALTO EOTLV EV NOVOEVAAAO TN EV. 
Now then in turn , we may See The Self from Another Source by speaking in this way . 


towvv Iladw KATIO@V TOaLTO 6 aAANGapPYNG AsyOVTEG OVTMOL. 
For it is Necessary that either The Causes of The Beings and Those that are Caused 
yap Avaykyn Kat H TO QUTLA TOV OVTOV KAL TO OLUTLATOL 


advance to infinity , and that there be no First nor Last among The Beings ; 
YOPELV ET’ ATELPOV , KOL ELVA UNSEV TPWTOV UNDE EDYATOV EV TOLG ODOLV : 
or that on the one hand , there be no First , 
10 N TO LLEV EVOL UN] TPMTOV 
while on the other hand , there be the last , existing only in the way of the infinite . 
bE TO ELVAL EGYATOV , OVGNSG HOVOV ETI DATEPOV TS ATELIPAS : 
Or in the other way around , it is Necessary that The Beings Advance towards 
OVATAALW TO OVTQ YOPElV— EN’ 
The Unlimited from A Certain Definite Source ; or that there be A Certain First 
OTEL|POV aT’ MPLOLEVNS APYNS: NKAL Elvat a) TPWTOV 
and Last and A Certain Limit for Each of The Beings . 
KOLEOYATOV KOL TEPAG E’ EKATEPA TOV OVTOV . 
And if there are Certain Limits of The Beings , then either These Advance from 
Koaiét gotiv TEPATA TOV OVTOV, n TALTO 6& 
Each-Other and The Production of The Beings is Circular ; or if These do not Advance 
IS GQAANA®@V KaL N  YEVEGIC TOV OVIOV KUKAM , 1 El un 
from Each-Other , then One will Advance from The Other , then either The First is One , 
6& aAAnAwv QA’ OatEpov Ek Batepov , NTO’ TO TPMTOV LEV EV 
while The Last is not One , or in the other way around , both are one , or each is not one . 
dE TO EGYATOV OLY EV, Y OVATAALW , 1] AUO® EV, N EKATEPOV OLY EV. 
Now then on the one hand , if The First and The Causes of The Beings are infinite , 
TOLVDV Lev Elta TP@TA KAL TO AITLA TOV OVT@V aTELPA, 
then Each One will arise from infinites . For on the one hand , That which Proceeds from 
20 EKQOTOV Es0TOL && ATELP@V. Yap LLEV To TPOLOV ATO 
A Certain Source must Necessarily Participate of That Source from which Self Proceeds . 
TIWOG apxYns avayKy LETEYELV TNGEKELVNG APYNG ad’ nS MpoEANAv|Ve : 
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Whereas on the other hand , That which Subsists from Numerous Causes , 
og TO VLLOTAPMEVOV EK TAELOVOV CLITLOV 
will Arise from Many-Ideas , According to The Nature of Self 
EOTAL TOADELOEG , KOTO THV OVGLV ALVTOV 
inasmuch as Self Participates of Numerous Powers ; 
QTE LIETEYOV TAELOVOV OLUVAHEOV | 
whereas that which is produced from infinites that are prior to self 
dE TO TMAPQYOMEVOV 65 ATELPO®V TOVTPO aDvTOD 
will possess the infinite peculiarities arising from the sources adapted to self . 
25 ECEL TAG AMELPOLG 1dLOTHTASG ATO TOV APYOV KAONKOLOMGS EtG MVTO . 
Therefore each one of the beings is infinite and subsists in an infinite way , 
ovv Ekaotov TOVOVTO@V ATELPOV Kat EE ATELPOV DOEOTWG , 
so that all will be rendered infinitely infinite , and there will neither be 
TO TOVTO TAPECETAL OAMELPAKIG ALTMELPA , KALL OLTE EOTAL 
any Knowledge of The Beings , nor any Unfolding of The Powers ; 
P27 OLOEVOG YV@O1G TWV OVTOV OvdE = AVEAIE IS TOV SUVAHEOV : 
for the power that is infinite is of itself all-perfectly unknowable 
YAP TO SLVALEL TY AMELPOV EALTOD TAVTEAMSG MYYVO@OTOV 
and incomprehensible by those to whom self is infinite . 
KQL  amEplAnTtov OIG EOTLV OTELPOV . 
If then beings are infinite in relation to that which is below , 
Et d¢ OTELPA TPOG TO KATO , 
whether each one of selves that is infinite always falls/flows even further below , 
5 ROTEPOV EKAOTOV ALTOV OMELPOV OEL YOPOLV KAL KOATOTEP® , 
just as we also say all things do, or else 
KQOVATEP KAL OAUEV TOA TAVTA , 1 HEV 
Each Whole is Limited , while The Beings that Always Arise from These are Unlimited ? 
EKQOTOV OAOV TEMEPAOTAL SE THAOVIA TA AELYLVOMEVa EK TOLTMV OMEI|pA ; 
For if on the one hand , Each One of The Beings is Defined According to The Source and 
yap Et Lev EKQOTOV TOV OVTMV EOTLV WPLOHEVOV KATO THV APXNV Kat 
According to The Unlimited End of Itself , then neither will there be The Turning-about 
10 Kata THY ATELPOV THY TEAELTHV EALTOD , OvTE EOTAal THY EnloTpOdH 
of The Beings to Their Innate Source in Their Parts nor in Their Wholes , nor will The 
TOV OVTOV TPOG TOLG OLKELAV APYNV EV TOLG LEPEOLV OUTE EV OLOLV CADIC, OLdE TO 
Second ever Subsist by being Assimilated to The Extremity of The Preexistent Order , 
SELTEPOV MOTE DIOOTIOETAL OMOLOOVHEVOV TH EOYATW TOL TPOVTAPYOVTOS TH TAXEL, 
surely then just as we often say (Theology of Plato Book 1.12 P57.2-7 , ET 112 , 147) 
bn MOTEP TOAAAYOU AEyoUEV 
that The Summits of The Subordinates are Conjoined to The Limits of Those Above ; 
TAG AKPOTHTAG TOV vElLEVaV OVVANTELV TOLG TEPACL TOV TOV AVOTEPA : 
for by there being no last , what contrivance can Such a Likeness of Procession 
15 yap ovtog OVdSEVOSG EGYATOD , TIS UNXAVY THV TOLALTHV OLOLOTHTA TNS TPOOSOD 
and The Mutual-Coherence of The Beings will be left , according to which 


KQUTHVY aAANAOvYLAV TOV OVTO@V LTOAELTEGOAL , Kad’? nv 
The Secondary are Always Conjoined to Those Natures that are Prior to Selves ? 
ta SEevtepa CEL OLVNTTAL TOLG TPO QvLTOV; 
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If then all the beings only possess The Unlimited such as this - each of all being Limited 
Et 6& TAVITA TA POVOV EXEL THVOATMELPLAV TOLALTNV, EKAOTOD TMEPALVOVTOG 
in relation to That which is after Self - then the wholes will be subordinate to the parts 
TPOG TO LET? ODLTO, TO OAC EOTAL KATASEEDTEPA TOV LEPOV 
and the parts will be more perfect than the wholes according to their Nature . 
20 »=KalLta EPH TEAEWTEPO TOV OAWV KaTa vol . 
For on the one hand , all the beings will be without-The-Turning-About 
yap Lev To EOTOL AVETLOTPOHA 
to The Source that is Prior to selves ; since on the other hand , 
MPOGTHVaApPYNV TMV TPO avtwv, dE 
all the beings will be turned-about to The Source that is after their procession . 
TO EMLOTPEWEL ETO TYV Mpoodovy : 
Surely then , I think , that by as much as Each of The Beings hastens to be Conjoined 
én , OLLLAL , 00 EKAOTOV TOV OVTOV MPOEYEL TO OVVATTEGDAL 
with That which is More-Perfect , by so much more must Each of The Beings 
MPOG TO TEAELOTEPOV , TOOOUTOV AVAYKALOV 
hasten At-Once to The Whole of Being , if indeed 
25 MPOEXELV OOD TOD NAVTOG OVTOG ,_ ElMEP 
This Whole Advances to The Unlimited to be Convolved-Together with The Summit 
TOVLTO OAOD YWPOVVTOG E1G ATELPOV ODVEALTTETALL MPOSG THY AKPOTHTA 


of Itself and to be Turned-About According to The Circle and to be Perfected 


P28 thv cavtov Kat ENLOTPEDEL KOTO KDKAOV KO TEAELOVTOL 


According to Such a Turning-About . 
KATA THV TOLALTHV ETLOTPEONVY . 
Then certainly if we were to hypothesize that The Unlimited proceeds in both these ways 


A\Aa pnv. él vTo8noouE8a TNV ATELPLAV Ed’ EKOATEPA 
then these following logos must also result ; and in relation to these logos there will be 
TALTA AVAYKN TE ODUBAIVELV KAL TPO TOVTOLG ELVALL 


no common object of desire for All The Beings , nor Union nor Sympathy of Selves . 


5 undev kotvov — edETOV QNAOL TOG OVOLV UNDE EVMOLV LINSE ODUTAVELAV ALTOV . 
For those that are in every way Unlimited do not possess That which is First in Selves ; 


yap Ta TMAVTN OTEIPO OvK &YEL TO T[PWTOV EV GDTOIC: 
then there being no First , we will not be able to say , what is The Common End/Goal 
5€ OVTOGOLK TPHWTOL, OLY ESOMEV ELMELV, TL KOLVOV —-TEAOG 
of The Beings , and by what Logos Some are Allotted a Superior Nature , 
TOV OVI@V , KOQL OlATL TO MEV §=EAYE KPELTTO MvOW 
while others are Allotted a Subordinate Nature . 
TO OF KOTOAOEEOTEPAV ; 
For surely then without a doubt , we call The One Better and The Other Inferior 
yap dynoOv Asyouev TO KPpéltTOV Kat TO YELPOV 


from Their Proximity to That which is Best , just as 
10 ek YELTVLALOEMG TPOG TO APLOTOV, WOTEP 
we also define the more and less hot from their communion in relation to The First , and 
KQL AMOPICOLEV HAAAOV KALI NTTOV DEPLOV EK TG KOLVOVLAG MPOG TO TMPMTOV, KAL 
we generally distinguish the more and less self in relation to that which reports the most . 


OAWG KPLVOLEV TO HOAAOV KOL NTTOV ALTO = TPOG TNS AVabOpas TO HAALOTE . 
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Now then, it is necessary that The Limit in The Beings be The First and The Last . 


TOLVLV AVOYKN TEPAG EV TOIG OVOLV ELVAL TO TPMTLOTOV TE KOLL TO EOYATOV . 
But if on the one hand , these arise from each-other , then the self/same 
15 AAW’ Et LEV TALTA = EG QAANA@V , TO QvTO 


will be older and younger , and cause will at-once also be the caused , 
EOTAL TPEGBUTEPOV KOLL VEMTEPOV , KAL ALLTLOV OLLOD KOI QITLATOV , 
and each-one will be first and last ; since it will make no difference 
KOL EKATEPOV TPWTOV KAL EDYATOV : dE ovdev S010 EL 
whether these are from each other , nor from those that are between these ; 
ovds TAvLTa OAANA@V OUTE TO HETASD TOLTOV : 
for if The Extremes/The Summits of The Beings are not-Different , 
yap TOV AKPOV OVTOV ASLAPOPOY , 
then how is it possible for The Alteration According to Ousia to fall in between ?! 
20 TOG SOVATOV THV EGAAAaYNV KOT’ ODOLAV TOPEMTIMTELV EV LEOO 5 
If then on the other hand , One Arises from The Other , then either 
Eu o€ Oatepov sk Batepov, MOTEPOV 
the first arises from the last , just as some say (Epicureans and Stoics) , who generate 
TO MPWTOV EK TOL EGYATOV , WOTLEP TIVEG AEYOVOLV OMOYEVVOVTEG 
the superior from the inferior , and the more perfect from the more imperfect ?! 
TOL KPELTTOVO EK TOV YELPOVO@V KQL TO TEAELOTEPAL TOV OTEAEOTEPOV ; 

And how then can that which is allotted the power to produce and provide The Perfect 
Kat TOG TO AAYOV = THV SOVOLLLLV YEVVALV KOLL TAPAYELV TOD TEAELOV 
whose Self is much Prior , Perfect and Adorn by the present power ?! 

25 OL ALTO TOAAW TPOTEPOV TEAELOL KAL KOGHEL TY TAPOVOGN SOVALEL ; 
How then , by leaving itself to be of the inferior allotment 
Tl@co S€ KOTOAEITOV EMVTO ELVAL TNS YELPOVOSG HOLPALG 
self could Define/Determine/Distinguish The Superior Order to another ?! 
adopicet THV KPELTTOVaA TASIV «AA; 

For on the one hand Each Longs-after Their Innate Perfection and Simply of The Good ; 
yap Lev EKAOTOV E@LETAL TNS OLKELAG TEAELOTITOG KA ATAMS TOD ayaBoDd , 
while on the other hand , not each is able to Participate of The Likes of This . 

P29 dE ODY EKAOTOV SOVATALL HETEX ELV TOD TOLOLTOD 
If each also has the power to Provide This that is Most-Perfect , 
El KOL ESEL THV OLVOLLLLV TAPALYELV TOTO TO TEAELOTATOV , 
then the last will energize in itself prior to others and will be the very first , 
dN TO EOYATOV EVEPYNOEL ELG EALTO TPO TOV AAAMV KOLL EOTAL MPWTLOTOV , 
by establishing The Whole of Good and All The Perfection in itself . 
5 LOPLOAHEVOV TO OAOV AYABOV KAL THY MAGAV TEAELOTHTA EV EALTO . 

If then , The Last Arises from The First , and the most imperfect from The Most Perfect , 
E1dg TOECYATOV EK TOUTPMTOL KOAL TOATEAEOTATOV TOL TEAELOTATOD, 
whether Each is One , or The One is One , while The Other is not One ? But if , 
TOTEPOV EKATEPO EV YN TO HEV EV TO O€ ovy ev; AAA’ €1 
The First One or The Last is not One , then neither of selves will be first nor last ; 

TO TPWTOV LEV TN TO EGYATOV OLY EV, OLDSETEPOV ALTOV EOTAL TPWTOV OVSE EDYATOV : 
for by there being Multitude in each , it is clear that each will have the better and worse ; 
yap OVTOS TANVOUGS EV EKATEPH , SNAGHN KOLL EKATEPOV ECEL TO KPELTTOV KQLL TO YELPOV , 
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and neither will The Best be Unmingled with the inferior , 
10 KOL ODLTE TO APLOTOV EOTAL ALLYEG TPOG TO YELPOV 
nor will the most obscure of all according its existence possess such 
OVTE TO OLLSPOTATOV TAVT@V KATA TO ELVAL EGEl TOOMLTHV 
a subordinate nature that is all-perfectly without a share of The More-Perfect ; 
LodEOIV TV TAVTEAMG QUOLPOLV ~— TOD TEAELOTEPOD : 
since the one will be more extreme than the last , 
OAK” TOD HEV EOTOAL HOAAOV EOYATOV EGYATOD , 
while the other will be more perfect than the first ; for everywhere and in every case 
15 TO O€ HOAAOV TEAELOV TPMTLOTOV : YAP TAVTAYOU 
The Best , will be More Perfect , than that which does not Abide in The Best 
TOQPLOTOV,  TEAEWTEPOV ‘ TOD LUN LELVAVTOG EV TO APLOTH 
by receiving another addition in that which is inferior . 
AaBovtog AAAnV TpOGONKNV Etc TO YEIPOV . 
If we say These Logos Correctly , surely then The One is both The Source of All , 
EuAeyousv tavta opbac , én TOEV TE APYN TRAVTOV 
and The Last of The Beings is One ; for I believe , that it is necessary that 
KOL TO EOYATOV TWV OVTOV EV: YAP , OLLAL , avayKy 
The End of The Procession of The Beings be Assimilated to The Source , 
TO TEAOG TNS TPOOSOD TOV OVT@V OLOLOVODAL TPOG THY APYNV , 
even as far as The Power of The First of These Beings Reaches . 


20 KOL PEXPL THV SvvapLLv TOL TPOTOD TOLTOD NKELV . 
Therefore upon returning again we say in conclusion , that it is necessary 
dE emaveABovteg Asy@pnEV LOAANPSHV = ac avaykKy 


that either The First Source be Singular , or only many , 
N THV TPOTHV THV APYNV ElVAL HLAV , 1] HOVOV TOAAGG , 
or Singular Containing Multitude in Herself , or Many Participating of One . 
NY plav syovoav mAnO90c EvEavtN, NMOAAGG METEYOLOAG EVOG. 
But if on the one hand , there are only many , then One will not arise from selves . 


25 AAA 1 LEV LLOVOV TOAAQL , EV OUK EOTAL 66 AVTOV. 
For what is that which makes One and Whole , if indeed there are the many sources , 
yap Tt TO  TMOLODV EV KOL OAOV,  ELMEP Ql TOAAGL APYat , 


there being nothing that makes one ? 
OVTOG HNSEVOG TOD TOLODVTOG EV; 
For surely then without a doubt those that Arise after The Sources 


yap dynT0v TO LET? = TALLG APY.QIG 
must be Assimilated to Selves ; or else now then , The One will not Arise 
Ast = opnotlovo8at avtas: TOLVDV TOEV  OUK EOTAI 

in any of The Beings , or One will not Arise from These Sources ; 

EV ODOEVL TOV OVTOV, 1 ODK EOTAL EK TOVTOV TOV APYOV , 


so that each of those that subsist in any way at all will only be divided multitude , 
P30 MOTE EKAOTOV TOV DOLOTALEVWV OMWMOOLV HOVOV EOTAL SINPHHEVOV TANVOs , 
and in turn each of the parts will be such as this , and we shall never stop dividing 


KQL AD EKAOTOV TOV LEPOV TOLOVTOV =, KAL OVSALLOD OTNOOPEIGA KATA— 
The Ousia and The Existence into minute pieces : for all will be many , 
THV OLOLA KAL TO ELVaLL —KEPLATICOVTEG 1 YAP MAVTA EOTAL TOAAQL , 


ape) 


and The One of The All will never Be 
Kt TOEV TOV TAVTOV OVdALOD 
nor The Coming-into-Light of The Wholes nor of The Parts . 
5 OvTE OtVvOuEVOV TOV OA@V OVTE TOV HEPOV . 
If then on the one hand , it is necessary that The Many Sources Exist , 
Eu 6€ LEV QVAYKALOV TAG TOAAAS APYas ElVal , 
then on the other hand , Selves Participate of The One , 
dE METEXELV EVOG , 
since The One will be Thoroughly-Arranged in The Many ; then everywhere in turn 
TOEV EOTAL  KOATATETAYLEVOV EV TOIG MOAAOIG: SE TAVTAYOD av 
The Thoroughly-unarranged must be More-Ancient than The Thoroughly-arranged 
TO AKATATAKTOV del Elval MpsoBPoTEpOV TOD KATATETAYHEVOD 
and The Transcendent/Exempt must be More-Ancient than The Participated ; 
Kal TO e€NPnLEvov TOD HETEYOMEVOD : 
for how else is The One in Each One of The Many , if not from A Singular Source , 
10 yap Mo EOTIV TOEV EV EKAOTM TOV TOAAMV <EL> UN EK lag ~apxYns, 
which also Co-Arranges The Multitude and Turns-Self-About to Herself 
N KOU’ ovvtattet to mANP0G Kat EMLOTPOHEL TPOG EALTHV 
According to The Commonness/Communion of The One ? 
Kata  THV KOLVO@VLOLV TOD EVOG ; 
If then in turn , The Primary One were Multiple , then The One will Experience ; 
Eu 6&€ anv TO MPWTOV EV EOTAL TANOVOLEVOV, TO EV EOTAL TETOVOOG : 
for then Self will be At-Once , One and also not One , 
yap vmapget = AULA EV TEKOL OLY EV 
and will not be Just-as/Only/Simple One ; since in Each Genus there must exist 
KQL ODK EOTAL omep ev: 6€ EVEKAOTM@YEVEL SEL ELV 
The Unblended with the inferior in order that there also be The Blended ; 
15 TO OULYES MMPOG TO YELPOV wv’ Kat 1 TO LELLYHEVOV , 
surely then just as we also say about The Ideas (Proclus’ Comm. on Parm. 788-789) . 
én MOTEP KALAEYOUEV TEPL TMV ELOO@V . 
For on the one hand , those that are Equal in This Place appear to be as if Equal 
yap sev TOL loa moe davtacetat wo toa 
from The Self-Equal , 
Ex Tov QvTOLOOD , 
while on the other hand , they are filled with the opposite nature ; 


<6dE> AVATETANOTAL TNS EVAVTLAG OVGEMS , 
and that which is blended-together with the non-Being Arises from The Primarily Being 
KL TO OVYKEKPOLEVOV TH UN OVTL TOD TPW@TOG OVTOG 


and in this way appears to Be . 
KQL OVTM@S PALVOLEVOV ELVA. 
And Everywhere The Just-as/Only/Simple Being of Each-One Wholly-All-Together 
20 Kat nmavtayov to OEP Ov EKQLOTOV ODVOAMS 
Precedes those blended with the deprivations of themselves through their descent . 
MPONYELTAL TOV ALVALLLYVOUEVOV TOIG OTEPNOESCIV = EAUTMV dt vECLV 
Accordingly then , The One According to Self is also Exempt from All Multitude ; 
apa TO EV KaQ’ avto Eotw Ka sEnpnpevov mavtos TANVovs , 
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and That which is At-Once One and not One 


Kat TO OWA EV KOL OLY EV 
is not The Very First , 
ov TMP@TOV 
since Self is Suspended-from / Depends-upon 
AN? ESNPTNTAL 
That which ‘is’ Primarily One ; 
TOD MPOTMS EVOC, 
on the one hand , by The Source Participating of The One , 
sv dla THVAPYNV pEtExov TOV EVOG , 
while on the other hand , by The Multitude already becoming less/degrading ; 
25 o€ dla THV TANVOvG §Ndy EAQTTMOLV 
even now manifestly-exhibiting in Itself The Cause of The Separation . 
Kat TMPOHALVOV <EV > EALTM AITLOV SLAKPLOEDS . 
12 January 2023 
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Chapter 4-6 


Thus on the one hand , that The One Source of All is also The First Cause and that 
P31 


ODV LEV OTL TOEV APYN TAVTOV KOL TMPOTNH AITO KO OTL 


All The Others are Secondary to The One, is clear I think , by what has come forth . 
TOVTO TO CAA SEDTEPAL 


TOD EVOG , KATAPAVES OLLLAL 51 TOLTOV YEYOVEVAL : 
On the other hand , I am indeed astonished by all the other interpreters of Plato , 
dE eyoye Davuace TE ATAVTAS TOUG AAAOUG EENyNTAsc Tov TIAatw@vos , 
as many as admit in The Beings of The Intellectual Kingdom , 
5 OOOL TPOONKAVTO EV TOIGOLVOL THV vospav BaolAEtay , 
but do not Venerate The Ineffable Transcendency of The One and 
d€ OLK EGEhONOAV THY Appntov LTEPOENV —- TOU EVOG KA 
of The Hyparxis that Surpasses The Wholes , and surely then , I am especially amazed 
voTapéiwv ekPeBnKvIAV TOV OAMV , KAL én SLAMEPOVTMG 
with Origen who Participated with Plotinos of The Education of The Self . 
QOpievnv tov petacxyovta to TTA@tive TOUGELAG TG AVTNS. 
And since Self (Origen) in turn also ends in The Intellect and The Primary Being , 
10 Kat yap avto Ob KOLTEAELTA ELG TOV VODV KQL TO TPWTLOTOV OV, 


but He omits The One which is Beyond All that is of Intellect and All that is of Being 
d& QAdINGL TOEV ETEKELVO 


TMOAVTOG TO VOb  KQLMAVTOG TOV OVTOG: 
And if on the one hand , He omits Self by ‘Being’ Superior to All of Knowledge and 
KOU El LEV OG KPELTTOV ATACNG  YVO@OEMS KALI 

to All of Logos and Every Insight , in that case we must say that He is not out of Tune 
TAVTOG Aoyou kat TANS EniPoAys , QV TNS EAEYOHEV 


OUT’ GULOMVLALG 
with Plato , nor that He misses The Mark of The Self Nature of The Realities . 


tov TIAAtT@VOG OLDT’ AV CLOAPTAVELV TNS ALTOV OVOEWS TOV TPAYLATOV : 


On the other hand , if He omits Self because The One is all-perfectly non-existent and 
15 3° El 


Otl TO EV TOAVTEAWSG AVOTAPKTOV KO 
insubstantial and because Intellect is The Best and since That which is Primarily Being 


QVUOUTOOTATOV KL OTL O VOUG TO APLOTOV KOL WC TO TPOTOS Ov 
is Th’Same as That which is Primarily One , then we cannot agree with Self saying this 
EOTL TAUTOV KALI TO TPWTOCG 


EV , NMELG ODT’ OVVOLOAOYNOALLEV ALVTM TALTA 
nor would Plato admit and co-numerate Him with The Familiars of Himself . 


ovt’ av o TTAat@v anodetEaito Kot OVVAPLOUNOELE TOLG YYMPLLOLG EAUTOD . 
For I think that such a doctrine is remote and deprived of The Philosophy of Plato 


YAP Oat To ToLlovtov Soypa Tloppw Kat eotepytat THs biAoccodiac tov TIAatw@voc 


by being full of the Peripatetic/Aristotelian innovation . 
20 AVATETANOTAL TIS Tlepitatyntucyns KOWoTtOoULas . 
If you wish then , we will go through a few arguments against as many 
Eu 


Bove de , d1eAN@YEV = LK pL TPOG OGOL 
and against all those others who set-up this opinion of The Self , 
KQL MPOG ANAVTAG TOLVG AAAOUG TPOEOTHOAV TOVTOV b0EN¢C TNS ALTNS 


by strenuously-contending for The Discernment of Plato and Point-out that He says that 
Stayo@viCopEevot vmEp tS yv@uNns WAatwvos kat dSeikvovtEc 


ono. ott 
The Primary Cause is Beyond Intellect and Transcends All The Beings , 
25 THV APOTLOTHV AITIAV ENEKELVA TOD VOD KALI EENPNSVAL ATAVTOV TOV OVTOV , 
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just as Plotinus and Porphyry and all those who have received 
womep TAm@tivoc te kat Tlopodupioc Kau mavtes 01 TapAdEEAMEVOL 
The Philosophy of these Philosophers conceive Self to say . 
THV bAOCGObLAV TOUTOV OLOLVTOL G@UTOV AEYELV . 
Now then , we shall begin from the Republic (508B-509C) . For in this Logos 
P32 = Tolvov Apgmuc8a ano tysg MoArtevac . yap sevtav0a 
Socrates distinctly points-out that The Good is Established-Beyond both The Being 
0 LMKPATYs SLAPPNSNV ENLSELKVLOL TO AYABOV = UTEpISpLOOAAL TE TOD OVTOG 
and Beyond The Whole Intellectual Kosmic-Order 
KO TOD MAVTOG VvoEspovd sioKOOLOD 
by Following The Analogy of The Primary Goodness in relation to The Sun . 
EMOMEVOG TH AVAAOCYIA THCTPWTIOTHG ayABOTHTOS MpoG TtoOVNALOV. 
For if , just as The Sun King has to Be in Relation to The Generation and to All that is 
S5yap Et wo o HAtoc Baotrevg exer TPOG TV YEVEOLV KOL TOV TO 
Visible and to All that have Sight According to The Generative Power of Light , 
OPATOV KALTAVTA TA OPWVTA KOTO THV YELLNTUCNV SOVALLLV TOD OWTOG , 
in this way also Must The Good have to Be in Relation to The Intellect and 
OLTMS KOAL AVvayKY TO ayaABoV EXELV TPOG TO VODV KQL 
The Intelligibles According to The Cause of The Productive/Fruit-Bearing Truth , 
TO VONTA KOT THVAITIAV TNS OLOTLIKNV aANnVELaAc , 
then on the one hand , we must say that The Sun At-Once Transcends both The Visible 
10 LEV ONOOLWEV TOVNALOV oOLOD EENpNnoOal Ka TOV OP@LEVOV 
and Those that are Seen According to The Singular Superiority of The Sun , 
KOL TOV OPWLEVOV KOTO LULAV = UTEPOYNV TOV NALovV, 
thus on the other hand , we must agree that The Good Steps-Beyond 
og ovyyapnoousv to ayabov exBeBrnkevar 
Those that are Intellectual and are Always Intelligible . 
TOV VOODVTMV KOU QEL VOODLEVOV . 
However there is nothing like hearing The Self Expressions of Plato un): 
dg OvdéEv OLOV AKOVOAL TOV ALTOV PHLATaOV TAat@viKwV 
Socrates: “I Think that The Sun not only Provides to Those that can be Seen The Power 
15 oluat Tov nAtov ov Lovov mapeyetv TOLG OPWLEVOIG THV Svvaptv 
to be Seen , but also Provides Their Generation , and Their Growth , and 
Tov opacBar AAA KALI TYV YEVECLV Ka aveénv Kal 
Their Nourishment , while Self is not Their Generation , Growth or Nourishment .” 
TpodNnV , GADLTOV OVTa OD YEVEOLV 
Glaucon : Why Not ? (IIc yap ;) 
Socrates: Since now I may also bring to Light that That which can be Known/Recognized 


towvv we Kat davar TO yiv@oKeo0a 
is not only Present in Those that Know/Recognize from The Good , but also , that 
LIN] HOVOV TAPELVAL TOLG YIVM@OKOLEVOIG LTO TOV AyaBOD GAAG Kat 


Their Being and Their Ousia are Present in Selves from That , while The Good is not 
20 TO ELVA TE KAL THV ODOLAV TPOGELVAL  GALTOIG UT’ EKELVOD , TOL AyaABov OVTOG OVK 
Ousia , since Self still Excels Beyond The Ousia in Dignity and in Power .” 
OVOLAG , LAA’ ETL UMEPEYOVTOG ENEKELVA TNS OLOLAS TE TPEOPELA KO SOVAEL . 
Surely then through all these Logos it is quite-clear in what Way 
én ALO TAVTOVTOLTOV KATAPAVES OTM 


ea 


The Good and The Primary Source are Defined as Expanded-Above According to 
TO AYAVOV KL THY TPWTLOTHV APYNV adopsCEtar LTEPYTABOVAL Kad’ 
Union , not only The Intellectual and The Intelligible Breadth but also The Ousia , 
25 EVOL OV HOVOV TOD VOEPOD KML TOL VONTOD TAATOLG AAAG KAL TNS OVOLAGS , 
surely then just as it is inferred that The Sun both Excels All The Visible Natures 
én Kabanep CvAAOYICETAL TOV NALOV KOLL UTMEPEYELV ATAVTOV TOV OPATMV 
and Perfects and Produces All through The Light . 


KQLTEAELOV KOL YEVVOV TOVTO TO dwt . 
In what way then , if we follow along with Plato , can we still admit that 
P33 Tag ovv ovveropevot to TIAat@vi ett ovyY@pNooLEV 


Intellect is The Best and The Cause of The Wholes ? 
TOV VODV ELVOLL TO LPLOTOV KALL THV AITLAV TOV OAV ; 
How then do we lead The Self Being and The Ousia to Th’Same Source 
Tlac de QEOMEV TOMAVLTO OV KQLTHV OLOLAV ElG TAVTOV apPYN 
that is The Leader of All The Divine Processions ? 
TN ESNYODLMEVN TAGMV TOV DELM@V TPOOSOV ; 
For Ousia and Intellect are also said to Primarily Subsist from The Good 
5 YAP N OVGLA Ka O vous Ka Asyetal TPOTOSG LDOEDTAVAL ATO TOL AyYABOUD 
and to Possess Their Hyparxis about The Good , 
KOL EXELV THV vTApelv Epi to ayabov , 
and to be Filled with The Light of The Truth that Proceeds from That Source , 
Kat TANpovoPat Tov d@TOG TIS AANVELAcG TPOLOVTOG ekelOev , 
and to Gain The Participation that is Attained by Selves from The Union of This Light , 
KQL TOYYAVELV THG HEVEEEMS TIS EXLBAAAOVGNG AVTOLG EK TNG EVWOEWS TOLTOV TOV OWTOG, 
and which surely then is More-Divine than The Self Intellect and The Ousia , 
KOLO én EOTL DELOTEPOV TOD AVTOD VOD = KAL TING OVOLAS , 
by Being Primarily Suspended from The Good and by Being Productive in 
10 OS TPOTHS ESNPTNLEVOV tov ayabov Kat TOPQKTIKOV EV 
The Beings of The Likeness in Relation to The First . For The Light Being-Shot-forth 
TOLG ODOL = TIS OLOLOTN TOG TLPOG TO TPWTOV. yap TOdWS TPOPAAAOLEVOV 
from The Sun also Perfectly-Makes All that is Visible The Idea-of-The-Sun . 
ad’? to nAtlov Kat = amoteder TOV TO OPATOV NALoOELOEG . 
And The Communion/Participation of The Light of That Brings-to-Perfection 
KL LETODOLOL TOD OMTOG EKELVOD amepyacetar 
The Intelligible and Divine Idea-of the-Good . 
TO vontov Kat QEtov ayaboessc . 
And Accordingly Intellect is A God through That Light that is More-Ancient than 
15 Kat apa 0 VOUG Os0g = Sta TO OMS TpsoPvtTEpov dia 
The Intellectual Light and The Intelligible Light and That of Self Intellect , 
TO VOEPOV TO OMG KAL TO VONTOVTO bMS KAL TO ADLTOD TOU VoDv, 
and The Intelligible And At-Once Intellectual Participates of The Divine Hyparxis 
Ka. TO VONTOV KQLOHOLD TOVOEPOV HETELANdDE TtHS DELaG UTAPSEWS 
through The Super-Abundance of This Light that is Adapted to Self , and in order that 
dia. ONOTANPWOV TOD OM@TOG KAANKOVDOaV Elc ALTO, KAL, Ww’ 
we may speak concisely , Each Divine Nature is said to be That which Self Is 
20 ELMO@LEV OLAANBSNV EKaOTOVT@V DELIMV = AEYETAL oO EOTLV 
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and Each Divine Nature Is United to The Cause of All The Beings through This . 
Kau OLVIVOTAL TH AITIA MAVT@V TOV OVT@V dla TOLTO. 
Accordingly then , by a much greater Necessity must The Primary Good not 

apa TloAAov det TO TPWTLOTOV ayabov 
be taken to be Th’Same as Intellect and that The Intelligible is At-Once More-Ancient 
NKELV ElG  TALTOV TOVO® KAI TO VONTOV ElVal OLOvD TPEGBUTEPOV 
than The Whole Hyparxis of The Wholes , which is also Secondary to The Light 
TNS ATAGHS LTAPESEWS TOV OAWV , O EOTLKGL SEVTEPOV TOL OWTOG 
that Proceeds from The Good , and by Being Perfected by This Light 
25 TOL MPOLOVTOG EK TOL AyABOL, KAI TEAELODHEVOV EK  TODTOD 
The Intelligible is Conjoined According to The Order of Self to The Self Good . 
OVVONTETAL KATA THV TAELV ALTOD TPOG TO ALTO AyaBov . 
For we must not say that The Intelligible is United to The First in the same way as 
yap Ov onoopev TO VONTOV NVOOVAL TH TPHTW TOV AVTOV TPOTOV TE KALI 
The Light , since on the one hand , The Light is Established in The Good through 
P34 tom@o , AAAa LEV TO evidpvo—at = taaya0o  d10 
The Unmediated Continuity in Relation to Self ; but on the other hand , The Intelligible 
TNV ALMOWG OLVEYXELAV TMpPOG  avTo, dg TO 
is Allotted a Share by Its Proximity to That through This Light ; since on the one hand , 
UETAAQYYAVELV TNC YELTVIAGEMG TPOG EkElvO SIM  TOVUTO : EMEL Lev 
The Light of The Sun is also Primarily of The Same-Nature , as The Perceptibles are 
TO WG NALAKOV KAV TPWTWS ODUOLETAL TOUS ALGONTOIG 
to The Revolution of The Sun , and Se/fis Led-up to The Center of The Whole Sphere 
Tm TEpipopa TOL NALOD , KAL ALT AVYKTAL MPOG TO KEVTPOV TNS CANS OhatpaAc 
and Subsists Everywhere about Self , since All Perceptible Natures gain Their Likeness 
5 KaL DOLOTATAL TaVTAYOVEV TEpL ADTO , dE TAVTA TA TOYXAVEL TSG OMOLOTHTOG 
to The Sun through This , by Each being Filled by The Illumination 
TIPOG TOV NALOV 51 TOUTO , EKAOTOV TANPOVHEVOV KATA TNS EAAALWEDS 
of The Nature of The Idea-of-The-Sun Itself . 
THV dvoW NALOELGOLG EQULTOD. 

Thus on the one hand , perhaps These Logos will be sufficient to Recall The Mind 
ovv LEV Hv TADTO IKOVO AVALUVNOAL SLAVOLAG 
of Plato to Those who Love Contemplating The Truth , and to bring-to-Light that 

10 tov WAat@vocg totic diAoc8eaHootv THs AANOVELAS KAI anodnvar 
The Order of Intellect is Secondary to The Transcendent Superiority of The One . 
THV TAELV TOD VOD devtepav tyNs scnpnuevns vmEepoyns tov Evoc: 

If on the other hand , one must recall The Self/Same Logos through many testimonies , 
El O€ Katadnoac8at TO QUTO 51 TAELOVOV HAPTUPLOV , 
then let us consider what the Elean Guest Determines about These in the Sophist (243D) . 
okswous0a tiva o EXsatys Eevoc diopiCEtat TEPt TOUTOV EV TO LOOLOTY . 

Surely then He says that it is Necessary that The Multitude of All The Beings , 
15 dry OvV Agyeu avayKy TO TANVOG ATNAVTWOV TOV OVTOV , 
whether They are Opposites or not , be suspended-from/depend-upon The One Being , 
ELT” ODV OVTOV EVAVTLOV KAI LN , ECAMTELV TOD EVOG OVTOG , 
but that The One Self Being be suspended from The One Self . 
dE TO EV QUTO OV tov Evocg | . 
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And since when we call that which is Hot or Cold or at Rest or in Motion Being , 
Kat yap otav Asy@pev To Peppov YN TO WOYXPOV N THY OTAOLV J THY KIVNOLW OV, 
we do not Determine Each of These to be The Self-Same as Being . 
OLY MPOGMYOPEVOLEV EKAOTOV TOLTMV QvUTO @SG OV: 
For if Rest were Self , then Motion would not be Being ; or if Motion 
20 YAP ELTE |] OTAOIG OV ALTO, NKIVHOIG AVODK NV OV :E1TEN KIVNOIG 
were such as Being , then Rest would not have a share of the name of Being . 
OV TOLOLTOV. ,_- TN] OTAOIG AV OLK HETELANYELV TNS ENMVOLLAGTOD OVTOG . 
Therefore it is clear that This Being has also Reached/Arrived to Rest and to Motion 
A\Aa  SdnAov OTLTODTO TO ElVaL KAL EONKEL TN OTACEL KOI TH KLVNOEL 
and to All The Multitude of The Beings from The One Primary Being . 
KOLTAVTL Tw MANOEL TOV OVT@V ES TOD EVOG TPWTMS OVTOG. 
Accordingly then This Self is The Cause of The Ousia to All 
25 apa d€ TOLTO ALTO ~—- TO AALTLOV TNS OVOLAG TAL 
which is also Being-Participated by All The Others who Participate of This One , 
EOTL KOL LETEYOMEVOV LTO ATAVTOV TOV AAAWV LETELANODOG TOD TOLOE EVOG , 
and through This not only is Self Being , but also One , 
Kat dl TOLTO OD LOVOV EOTLV OV AAAG KaLEV, 
and not just as Being Primarily Is , is Being in this way also Primarily One , and since 


P35 KOl OLY MOTEP OV TPWTMS EOTLV OLVT@G KOAL TPWTMS EV , KALAAAG 
on the one hand , Self Being is not Allotted That which Is According to Participation ; 
Lev “LTO OV OD KEKANPWLEVOV TO ELVAL KOTO LETOYNV 
whereas on the other hand , Self is One According to Participation ; 
dE EOTL EV KOTO yeOEciv 
and on the one hand , through This Self Experiences The One , 
KOL LIEV dl TOLTO TETOVOE TO EV, 
whereas on the other hand , Self is Primarily The Being . 
dE EOTL TPWTWC TO OV. 


Now then if Plato duly-renders The Hyparxis to The One that “Is still” Beyond Being , 
towvv Et oTlAatwmv anodtomow vmapyov <tOEvV> TOU &€Tl EMEKELVO OVTOG, 
surely then just as The Most Primary Self among The Wholes (Parmenides 142D) 
5 6n kabanEep TO TMpWTLOTOV *** EV TOLG OAOIG 
is also hypothesized to Transcend The Beings ; 
Kau. vomotWec0at ekBeByKOG TMV OVTOV: 
(for Intellect is also The Primary Being by Nature) ; 
YAP VOLG OLOA KAL 1 TPOTLOTN OV volts : 
then in what way is The Being not Secondary to The One , 
o€ TOG TOOV OD OEVTEPOV TOLD EVOG 
by Participating of That and through This Logos Self is Being Designated One ? 
LETEYOV EKELVOD KAI dia TOTO TMPOOMYOPELOLEVOV EV? 
And certainly in the Philebus (11C) Socrates clearly Points-out The Self 
10 Kat pnv evta®Duanbo 0 LwoKpatyns oadwe EnldElKVUGL TO ALTO 
to Those who are Able to Recognize/Know The Wholes from The Parts ; that 
TOG SLVALEVOLG YIV@OKELV TAOAQ EK TOV HEPOV, WG 
Accordingly , Intellect can not possess The Most Primary Order of The Self . 
apa OVOLG GV ODK EYOL TO TPOTLOTH tTagiv THVavTHV. 
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Thus indeed , by Investigating The Good of the Human Soul and Her Goal 
yoov emicntav To ayabov ths avOpwrnivns yoxNs Kal TO TEAOG 
by Participating of which Good in every Way , Self will sufficiently “Reap The Fruits’ 
15 petaocyovoa ov TMAVTATACWV, av iKaVMS EXO KaPTOLHEVN 
of a Good-Daimon-State-of-Being that is Adapted to Her Nature , in the first place , 
ELSALLOVLOV ™V MPOONKOLOAV , TE TPWTOV 
Socrates does away with Pleasure from a Goal Such as This , and after This , Intellect , 
ANOOKELACETAL THY NSOVNV TEAOUG TOL TOLOVTOD , KAL META TAVTNV TOV VOUV , 
since neither are Filled-Full with All The Elements of This Good (Philebos 60D) . 
OG OV6E OLUMETANPMHEVOV TOOL TOLG OTOLYELOLG TOVTOV TOL aya8oD . 
Now then if the intellect in us is also an image of The Primary Intellect , 
towvv Et OVOLGEVNHIV KOL ELK®V TOD TPHTOD vov, 
and if The Good of The Whole of our Life is not only to be Defined according to This , 
20 Kat toayabov tys anacns HUMV Cans EoTLV OVK LOVOV Aboploac#al KATA TOLTOV , 
then how is it not also Necessary that The Cause of The Goods in Those Wholes 


TOG OvK KOL avayKn THV QAITIAV §=T@V AyAB@v EV EKEVOLG 
be Established-Above Their Intellectual Perfection ? 
vTEplopvo8at TSG  VOEPAG TEAELOTINTOS ; 
For if The Primarily Good Subsisted According to The Whole of Intellect , 
yap Et to mpwtas ayabov nv KOTO TOV OAOV VOvV , 


then Every Other Self-Sufficiency and Innate Good would also be Present in us 
OANAGL TOLG AAAOLG TN] AVTAPKELA KALI TO OLKELOV AyYADOV AV KO TAPHV NW . 
According to The Participation of Intellect . 


25 KATO TNV HETOLDOLAV = =TOD VOL. 
Whereas on the one hand , our intellect is disconnected from The Good and is in need , 
P36 AAA’ LEV NMETEPOG O vous SlEeCEDKTAL TOL AyYADOD KA EOTLV EVSENG , 


and through this without-a-doubt self needs Pleasure in order to attain Human Perfection . 
kat dia Tovto syzov Kar dSEitat THs NOovys TpPOG THY AVOpaRIVHV THV TEAELOTYTOS : 
Indeed on the other hand , The Divine Intellect Always Participates of The Good and 

ye og o 010g vovg  aél LETEYEL tov ayabov Ka 
Is United-together to Self and through This Self is Divine and The Idea-of-The-Good , 
OVVHVOTAL TPOG ALTO KaL Sia TOLTOEOTL OHELOG <KaL ayabosonc> , 
and on the one hand , Being The Idea-of-The-Good by The Communion of The Good , 
5 Ka Lev @V ayabosi6nsg KATA THVMETOVOLAV TOD ayabod , 
and on the other hand , Being Divine by being Suspended from The Primary Divinity . 
5 BElog wc ESNPTNHEvoc TS Mpwtyns YeotnTt0s. 
Now then The Self/Same Logos Determines that The Good Transcends 
tolwvov O- avtoc Aoyos adopicetar to ayabov sgenpryno8ar 
The Primary Intellect and that The Good-Daimon-State-of-Being not only Arises 
TOD TPWTLOTOD VOD = TEKGL THY ELDOOLLOVLOV Ov HOVvoV 
in The Intelligence , but also According to The All-Perfect Presence of The Good ; 
10 kata tTHvV vonolv aAAG KaL KATA THV TAVTEAN TAPOVGLAV TOL ayadoun : 
for The Intellectual Self Idea of The Energy falls-short-of-The-Mark 
YAP TO  VOEPOV AUTO ELb0C TIC EVEPYELAG EAALTEG 
in Relation to The Blessedness According to Self . 
TPOG TO HOAKOPLOV kaQ’ avto. 


4] 


And what need is there to spend much time in explaining ? 
Kau O€l diatpipetv TOAAG = AEyovtac; 
For take notice that Parmenides (141E) most clearly teaches us the Difference 
yap TOL O Happevidys AMECTATA AVASLOAGKEL NUAG THV SLAPOPOTHTA 
of The One in Relation to The Ousia and The Being , 
TOD EVOG TMPOG  THVOVLOLAV KL TO Elva, 
and because The One Transcends All Other Beings including The Ousia ; 
15 KQL OTL TOEV —- EENPNTOAL ANAVTOV TOV AAAWV TE KQL TNS OVOLAS : 
for he brings This to Light about The One at the end of The 1st Hypothesis ; 
yap anme—tovto —dnos TOD EVOG ETL TEAEL TNS TPWTNS UTODEDEWS : 
since how can The Cause that also Transcends The Ousia According to 
dE TMOG TOOITIAV KOL Es€NPNLEVOV THC OVOLAG KOLTOL 
The Supreme Summit of Self , not also ‘Be’ Beyond The Intellectual Order ? 
DLTEPOYNV AKPAV , OVAL KA EOTOL ENEKELVA TNS VOEPAG TAEEMG ; 

For Intellect also belongs to Ousia . If then Rest and Motion are also in Intellect , 
YAP O VOLG KO ovoia. Et b€ OTACLG KAL KLVIOLG EOTL KA EV TO VO , 
whereas Parmenides demonstrates that The One Transcends (All) These , 

20 dé oOlTlappevidnc enideikvvoiw to ev ekBeBnkevat TovtT@v, 
how then does he not Self-Evidently bring us to The Ineffable Cause of The Wholes 
TOG ovK avtobev edloTHOL NAS TNH APPNT® AITIA  TwWV OAMV 
which ‘Is’ Prior to Every Intellect ? 
TPO MAVTOG Vvov ; 
And if Every Intellect Turns-About to Self , and is in Itself , 
Kael MAG VOUS EOTPAMTAL ElG AVTOV KML EOTL EV EALTO , 
whereas since The One is shown to ‘Be’ (138A-B) Neither in Self , Nor in Another , 


og tosv délKVDTOL OV OVTE EVALT@ OLTEEV CAAD, 
how then can we still be led to think that Intellect is Th’Same as The First ? 
TOS ETL  El¢ MeOpEV TOV VODV =TALTOV TH TPATM; 
Then in turn in what way will The One which is Prior to The Being 
25 d€ av Tw TO EV TPO TOD OVTOG 
also Differ from The One Being , which is we take-up in The 2nd Hypothesis , 
KQL OLOLOEL TOV EVOG OVTOG ,O EAALPAVOLEV KATH THV dELTEPAV LTODEOV , 
if Intellect is the best , and The Primary Source of The Wholes ? 
P37 E10 VOLG EOTLVaPLoTOV Kat [Nn] TPM@TLOTH APYN TV OAV ; 
For The One Being Participates of The One ; 
yap Toevov LETEXEL TOD EVOG : 
whereas That which Participates is Secondary 
o€ TO LIETEYOV SELTEPOV 
to That which is being Participated . 
TOD LETEXOLEVOD . 
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Chapter 5 —¢ 


Thus on the one hand , According to Plato , through These Logos we are Reminded , 
5 AAXN LEV Kata TTAatava roles TOLTOV vTEnvyo8n 
that The One is More-Ancient than The Intellect and The Ousia ; 
OTL TOEV  mTpEoPLTEPOV TOD VOD = KGL TNS OVOLAC : 
whereas on the other hand , after These , one must bring to Mind , that since The One 
dE LETO TALTOL , Oem@pnteov ; El 
is neither Intelligible nor Intellectual nor in any way Partakes of The Power of Being , 
EOTLV OLTE VONTOV OLTE Vvospov ovO—’ OAM  LETEXEL THG SUVApPLEWS TOL OVTOG , 
what will be The Ways Leading us up to Self , and through what sort of Insights 
TIVEG OV ELEV TPOTOL AVaAyYMYNS TPOGaLTO Kat da ToWwV emiporAwv 


will Plato Unfold/Reveal/Bring-to-Light to the Familiars of Himself 
o TTAatav 


EKOOLLVEL TOLG YV@PULOl c EAVTOD 
The Ineffable and Unknown Superiority 
10 THV APPNTOV KAL AYVW@OTOV LTEPOYNV 
According to The Power (Republic 509B) of The First . 
KOTO SOVALLV TOL TP@TOD . 
Now then on the one hand , I say that at one time He Reveals Self through Analogy 
TOLVDV Lev Asy® mote usv evodaviceravto dt’ avadoyiac 
and through Her Likeness to Those that are Secondary ; whereas on the other hand , 
KOU TNS OMOLOTHTOG TOV SEVTEPOV , dE 
at another time He Indicates The Transcendence and Beyond-ness of Self 
TOTE ENMLOELKVLOLV TO ESnpNnEvov Kai exkPBEeBryKOG avTOD 
from The Wholes of The of Beings through Negations . 
ad’? Tt@V CA@V TOV OVIM@V S51 ATOOACEDY . 
For on the one hand , in the Republic , He discloses The Ineffable Characteristic 
15 yap LLEV Ev Tloaiteia, 


LEMNVOKEV THV APPAOTOV 1OLOTHTA 

and Hyparxis of The Good , through The Analogy to The Sun ; 

Ka. vTAapelv. Tov ayaBov S61 THS AVAAOYLAG TPOG TOV NALOV : 
then in turn , in the Parmenides , He indicates The Difference 


d& av év TH Ilapusvidy evedElEQto THv dtadopav 
of The One in Relation to All Those after Self , through The Negations . 


TOD EVOG TMPOG TMAVTA TA HET ALTO SIA TOV ATOPATEWV . 
Thus it indeed appears to me that The Coming-to-Light from That of The Procession 


3° Aokél spolye TV EKQOLVELV QM’ EKELVOD THY TPOOdOV 
of both All The Others and Prior to All The Other Divine Orders Arises According 
20 TE ANAVT@V TOV CAAWV KAL TPO TOV AAAOV TOV DELWV SLAKOOLOV KOTO 


to Either One of The Ways ; for through This , Self Transcends All Those Produced 
ETEPOV TOV HEV TOV TPOTM@V : YAP SIA TOLTO ECNPNTAL TAVTOV TOVTAPAYOLEV@V 
by Self , because Everywhere , The Cause is Established-Above Those Kin that are 
DM’ ALTOV, OTL AAVTAYOL TO QITLOV DTEPLOPLTAL TOV OLKEL@V 
Brought-to-Completion ; and though This , Self is None of The All , since All Proceed 
OQMOTEAEOUAT@V —, KALL SLM TODTO EOTL OVOEV TOV TAVTOV , OTL TAVTA TPOEANALDEV 
from Self ; for Self is At Once The Source of All The Beings and the non-Beings . 
25 AN’ AVTOV : YAP EOTL OLOL APYN TOV NAVTOV , KAL TOV OVTWV KOL TOV LN OVTOV . 
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Then in turn , according to One of The Ways , He Jconically-Represents 
P38 d€ AD Kata TO ETEPOV OMEMKOVICETAL 
The Turning-About to Self of Those that have Proceeded ; for The Monad that is 
THV ENLOTPOONV TPOG ALTO TMV TpOEADOVT@V yap THV HOVas 
Analogous to The Good Subsists in Each Order of The Beings ; Through The Likeness 
Savadoyov taayab@ vmEoty kad’ EKAOTHV TAELV TOV OVT@V : 61 THY OLOLOTHTA 
to That , This Being in Relation to The Whole Number Yoked-together with Self 
MPOG EKELVO , TOUTO OVOM = TPOG TOV OAOV <api8uOov>  ovCvyov OvoTNS 
which Th’ Good has in Relation to All The Orders of The Gods ; since The Cause 
Oo tayabov EOTL TPOG ATAGAG TAS SLAKOGUNOEIG TOV DeMv: de | aITIA 
of This Likeness is Entirely The Turning-About of The Wholes to That . 
TNS TALTNS OMOLOTNTOG | TAVTMS 1 ETLOTPOON THWV OAMV TPOG EKELVO. 
Therefore , These also Proceed from That Source and are Turned-about to That ; and 
oOvv Tavt’ Kat TPOELOLV eke 0Ev KOLL EMEOTPANTAL MPOG EKELVO : KAI 
on the one hand , The Procession of All Reveals to us The Ascent to The First through 


10 LEV YN] TPOOSOS TOV TAVT@V EGEONVEV NULV THV AVOSOV EL TO TPM@TOV S10 


The Negations , on the other hand , The Turning-About is through The Analogies . 
TOV ATOOACEOV , dE YETLOTPOON = THV SIA TOV AVAAOYIOV. 
And let no one , by taking my negations to be privations despise/dishonor 


Kat unte pndetc tiWELEVOSG LOL TAG ATOHPADELS ELVAL OTEPTNOEIS ATILACETO 
such a way of The Logos , nor by defining The Sameness in The Logos’ of The Analogy 
TOV TOLOVTOV TPOTOV TOV AOYOV, LNTE APOPLCOHEVOS TALTOTHTL EV AOYWV THV AVAAOYLAV 
and then The Logos in habits/conditions , try to slander This Anagogic Course 
15 d€ TOUS AOYOUG EV OYEDEOL ENLYELPEITO SLAPAAAELV TALTHV THV AVAYWYOV TOPELAV 
to The Primary Source . For on the one hand , as it appears to me , 
ETL THV TPOTLOTHV APYNV . YAP sv , OG SOKOVOLV ELLOL , 
The Negations Extend Their Triple Characteristic into The Realities ; 
Al ANOPAGELG MPOTELVOLVOL TPLAANV 1OLOTHTA EV TOLG TPAYHQOL : 
and at one time , by being More-Ideas-of-The-Source than The Affirmations , 
KO MOTE LEV ovoat OPYOELSEOTEPAL TOV KOATAPACEOV , 
They are Productive and Perfective of The Offspring that Subsist from Selves ; 
20 YEVVYTIKOL = KOLL TEAELOTIKOL TNS ATOYEVVIOEMS LOEDTHKAGL ALTOV : 


but at another time , They are Allotted The Order Co-ordinate to The Affirmations 


MOTE O€ EKANPMOAVTO THVTAELV GLOTOLYOV TOIG KATAPACEOLV 


and at that time Affirmation is no more Venerable than Negation ; then in turn 
Ka 1 KATAPAGIG OVSEV HAAAOV GELVOTEPA THSG ATObAGEMG: SE AD 


at another time , Negations are Allotted The Nature Subordinate to Affirmations 
TOTE EAAYOV PLOLV KATASEEDTEPAV TOV KATAPAGEMV 
and are nothing else than the lack/loss/deprivation of Those . And since Self Non-Being 
25 KQL ELOLV OVSEV AAA’ H OTEPNOEIC EKEL_OV. Kat yap avto uN ov 
with which there is also The Negation of The Beings , at one time when Self is Placed 


TAP’ @ TOEOTIVKAL NATOPAGIG TWV OVTM@V LEV OTE TIWEMEVOL 
Beyond Being we say Self is The Cause and Provider of The Beings ; but at another time 


ETEKELVA TOD OVTOG AEYOUEV EOTL WS ALTLOV KAL WS TAPAKTLKOV TOV OVTOV : OTE O€ 


we show that self is Yoked to The Being ; just as I think , the Elean Guest (Sophist 258B) 
anodaivone—a ovCvyov TO OVTL KaOaTEP OAL oO EAgatns Eevoc 
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shows that non-Being exists no less than Being , if it Lawful to say ; 


P39 ETLOELKVUOLV TO LN OV OVSEV ODOEV EAGTTOV TOD OVTOG, €l DELIIG ELTELV : 
then and at another time , we leave self as a deprivation of Being and a need of Being ; 
dE OTE OTMOAELMOMEV ALTO OTEPNOLV TOL OVTOG KML EVVOEES TOD OVTOG : 


for according to This Way , we clearly call All Generation and Matter non-Being . 
YAP KATA TOV TOLTOV THOTOV SNAGSN ATOKAAOLHEV KOL TACOV THV YEVEOLV KAL THV LDANV LN OV. 
Therefore The Analogies are only taken-up for the sake of indicating The Likeness 
5 6€ Al QVAAOYLAL HOVOV TAPAAGALBAVOVTAL dv’ EVOELELV TG OLOLWOEWS 
of Those that are Secondary in Relation to That , and no logos nor Condition/Habit nor 
TOV OEVTEPOV MPOG  EKELVO, KO ODOEIG OLTE AOYOG OLTE OYEOIG OVTE 
Commonness of The Primary Source with those after Self comes-to-Light from These . 
KOL@VLO TNS MPOTLOTNS APYNS MPOG TA MET’ ALTNV AVAPALVETAL EK TOLTOV. 
For The Transcendent Nature of Self is not such as That which is beheld in The Second 
10 yap to EENPNMEVOV  GLTNS OV OLOV TOLOLTOV EOTLV DEMpEITat ETL TOV SELTEPOV 
and Third Orders ; since Th’ Good Surpasses The Wholes in a Much Greater Way than 
KQL TPLTOV SLAKOGHOV , CAAA TAYABOV LTEPEYEL TOV OAWV TOAA® LEICovas y 
Intellect Surpasses Those After Self , whether This Be The Demiurgic Intellect , or 
0 vouG TOV HET’ AVLTOV, ELTE OVTOGELN O SNMLOvLPYUKOG VOUG  ElTE 
That of The Whole Kosmos , or A Certain Other Intellect among Those called Divine ; 
TOD TMOAVTOGKOGHOD — ELTE TI¢ aAAOoG TOV TPOOAYOPELOLEVOV OElwv : 
since Every Intellect and Every God are Allotted That Pre-eminence that Descends 
IS aAAa mag Ovovg Kal mac OEs0g  sAayEv LTEPOXNV DLOELLEVIV 
to Subordinate Natures and of which Self is The Cause or The First in Relation to 
MPOG TA KAPASEEOTEPA KAL WV EOTLV QLUTLOG NY TO MPM@TOV TPOG 
Each of The Beings ; which Steps-Beyond/Excels All In a Similar Way , and does not 
EKQOTOV TOV OVTO@V, O ekBeBnke TOAVTOV  OLOLWG KOL ov 
Excel some more , but others less ; for in this way we would introduce to self 
TOV MEV HOAAOV TOVOENTTOV: YAP OvLTM QV TPOCAYOLLEV ALTHO 
the condition of greater and less to secondary natures . 
OYEOLV LEC KALEAATTM TpOG Ta SEvtEpa . 
Whereas on the one hand , That must be Preserved unconditionally in Relation to 
20 o€ LEV ekelvo Ast dvAGTTELV QOYETOV TPOG 
All Secondary Natures and be Similarly Preserved Exempt from Wholes , 
TOVTO Ka OLOLOG EENPNLEVOV ad’ OAV , 
whereas on the other hand , Some of The Other Natures are Nearer to That 
o€ TO MEV TOV QAAWV EYYUTEPOV EKELVOD 
while others are more remote ; for Each One also Proceeds from That According to 
TO O€ TOPPWTEPOV :YAP EKQAOTOV KOLMPOELOLV GM’ EKELVOD KATO 
The Singular Cause since All are Produced and Turn-about to Self ; 
LIAV ALTLAV TO MAVTA TAPAYOVTOG KAL EMLOTPEHETAL TPOG ALTO 
Some in One Way , Others in Another Way , while That Receives/Accepts 


TO MEV OAAWS Ta OF OAAWG »  §KELVOD ETLOEXOLWEVOD 
no condition/habit/state-of-being or commonness from Those After Self . 
25 undev OYEOLV YN KOWO@VLAV TpPOG TOV LET ALTO. 
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Chapter 6 —¢c 


Therefore just as we say , The Way of The Indication of The One is Twofold ; 
P40 ovv§ @OTEP ELNOLEV,O0 TPOTOG THG EVdELEEMG TOU EVOG Auttos : 
for in turn , Plato again transmits to us The Twofold Names of This Ineffable Cause . 
yap av 0 TTAatov Ka TAPASO@OLV NLLV SLTTA OVOMATA TNS TALTNG APPNTOV CLTLAG 


For on the one hand , in the Republic (506-508) , He Calls Self Th’ Good , by Indicating 
yap LEV Ev TloaAteia, anoKarer tayabov ETLOELKVUOLV 
that Self Is also The Fountain of The Truth that Unites Intellect and The Intelligibles 

5 avtmv Kat TNYNV TNS AAEPElac TNS EvIGOVONS VODV TE KAL TA VONTAa : 
on the other hand , in the Parmenides (166C) , He Names One The Source Such as This 
dg EV Tlappevidn EMOVOLACEL EV THVAPYNV TOLOVTOV 
and Brings-to-Light that Self Gives Subsistence to The Divine Unities/Onenesses 
KOL  OAMObAIVEL LIOOTATIKNVY TMV DELMV TOV EVAOOV . 
Surely then in turn , One of These Names is The Image of The Procession of Wholes 
dyn ovv Taw To HEV TOV OVOLATMV EOTLV ELK@V THG TPOOSOD TOV OAV, 
whereas The Other Name is The Image of Their Turning-About . 
to O€ TSG Enlotpodys. 
For on the one hand , by This Logos All Subsist and Proceed from The First 
10 yap sv ALOTL MAVTA VOLOTATAL KAL TPOELOLV ATO TOD TPWTOD , 
by Referring The One to Self we Bring-to-Light that That is The Cause 
EPOVTEG TOEV EM’ ALTO arnodatvipeba EKELVO OUTLOV 
of All Multitude and of Every Procession ; for from what other source 
TAVTOG TANVOVG KAaL TADNS TMpoCdov: yap ToOEV aAAo0EV 
could The Multitude be Brought-to-Light —— from The One ? 
EXEL TO TANVOvG EKOQAVOLV EK TOD EVOG; 
On the other hand , by This Logos Those that ee from That are by Nature 


o€ Avot TO TPOEADOVTA KATO dvVOLV 
Turned-About to That and Long for The Ineffable and Incomprehensible Hyparxis 
15 smeoTPANTAL MPO EKELVO Ka TONEL THY APPNTOV KAI OANTTOV vTapsiv 
of That , which Self we Designate Th’ Good ; for what else is That which is Convertive 
EKELVOD ,  GLTO TPODAYOPEVOLEV TAyABOV : YAP TL AAAO EOTL TO ETLOTPETTIKOV 
of All and which is Shot-forth to All The Beings as Desirable , except Th’Good ? 
TAVTIOV Kat O TpPOPEBANTAL TAGLTOIG OVOLVW WG EdETOV , tayavov ; 


For All The Others Exist In A Separate/Different Way , 
yap mavta Ta aAAa sot. SINPNLEVaS 


and thus Some of The Beings are Honorable , while others are not 
20 


TOLG LEV TMV OVTOV TUWLO TOIG O€ ov, 

and of those that are said to exist in any way , each longs for some , but avoids others 
KQL TOV AEYOUMEV@V ELVOAL ONTMOODV EKQOTOV OPEVETAL TOV HEV , EKKALVEL TO OE : 
whereas The Good is The Common Desire/Goal for All The Beings 


d€ TtTOayabov EoTILV KOIVH EPETOV ANAVTOV TOV OVTOV , 
and All Incline and Reach-Up to This according to The Nature of Selves ; since 
KQL TAVTO VEEL KO AVATELVETAL MPOG TOLTO KATA THVdvLOLV aAvLTaV: dE 
The Desire of The Longing Everywhere exists in Relation to The Innate Desirable 
N EbEOIG TOV EblELEVOVY TAVTAXOD EOTL MPOG TO OLKELOV EdETOV. 
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Accordingly then The Good is That which Turns-About , 


25 apa to aya8ov eott to Entotpentixov , 
while The One is That which Gives-Subsistence to All The Secondary Natures . 
dg TO EV DTMOOTATIKOV ATAVTIOV TOV SELTEPOV . 
And let no one suppose by This Logos of mine , that The Ineffable can be named , 
P41 Koi unte vmoAaByns Sta tovto LLOL TO APPNTOV OVOLLAGTOV 


or that The Cause of All Union can be doubled . For in this place , 
UNTE TO CITLOV TAGS EVOGEWS SITAGOIACEGNAL. yap KavtTavOG 
we transfer some names to That , by Looking to That which is after Self , 
Letadeponev Ta bev Ovonata Em’ EKEtvo PAEMOVTEG TPOG TO LET’ ALTO 
and to The Processions from Self , or to The Circular Reversions to Self , 
KOL TAG MPOOSOLG AT’ ALTOD N TPOG KATA KVKAOV ETLOTPOHAS TPOG ALTO , 
on the one hand , by The Logos that The Multitude Subsists from Self , 
5 LEV SLOTL TO TANVO0G vmEOTNH E6 avTOL, 
we are led to Address Self as The One ; 
EMAYOVTEG THV TPOONYOPLAV ALTM TOV EVOG , 
on the other hand , by The Logos that All are Turned-About to Self , 


o€ SLOTL TAVITA  EMLOTPEMETAL TPOSG ADTO 
even from as far as those that are the most obscure , 
KQL LEY PL TOV QULSPOTATOV , 


we Designate Self as Th’Good . 
TMPOGOVOLACOVTEG ALTO TAyYABOV . 
Accordingly then we also Recognize by Insight The Unknowable Nature of The First 
10 apa Kau ylvooket exiparrAousOa = To AYVM@OTOV TOD TPMTOV 
by means of Those Beings that Proceed from Self and are Turned-about to Self ; 
dia TOV TPOLOVTOV AT’ AVTOV KAL ETLOTPEPOLEVOV TPOG ALTO , 
we also attempt to Name The Ineffable by means of The Same/Selves/Beings . 
KQL ETLYELPOLHEV OVOHLACELV TO APPNTOV dia TOV OLTOV 
But That is neither Recognizable by The Beings nor Expressible by any of The All, 
de exetvo Ovte YV@OTOV TOIG ODLOIVOULTE PNTOV ODOEVI TOV TAVTOV , 
since by Transcending All Knowledge and All Logos , and by Being Incomprehensible , 
QAAQ EENPNMEVOV TAGS YVWOEWS KAL TAVTOG AOYOU , KAL LTAPYOV QANNtTOV , 
Self Produces from Self , All Knowledge and All that is Knowable and All Logos 
15 NAPHYANE AT’ AVTOD ATAGAG YVMOEIG TE KAL ATAVTA TA YVOOTA KOL TAVTAG AOYOUS 
and whatever can be Comprehended by Logos , According to The Singular Cause . 
KL onooa TEPLAN TTA Loyo KOTO UAV =—s LUT. 
Then The Unific Nature of That , that also Transcends All Separation 
de To EVLALOV EkKELVOD TOKaL EkBEBNKOG TADS SLAIPEGEMS 
Comes Forth to Light in Those After That Jn A Dyadic Way , or rather 
TPOOALVETAL EV TOLG LET’ EKELVO dvadiuk@sg  , d& UAAAOV 
In a Triadic Way ; for All Abide and Proceed and Turn-About to The One ; 
20 TPLASIKS . YAP TlaVTH KOLL HEVEL KAL MPOELOLV KAI ETLOTPEDETAL TPOG TO EV: 
for Selves are also United to Self At-Once and are Subject The Union of Self 
yap KO NVOTOAL TPOG ALTO OLOD KAL LMLETAL TNG EVMOEMS ALTOV 
which Transcends The Wholes , and by Longing for The Participation of That ; 
eSnpNnLEevns TOV OAMV KO EDIETAL  TNG METAANWEWS EKELVOD : 
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and on the one hand , The Union Imparts an Abiding Pre-eminence to All 
KO Lev N EVMOIG EVSIS@OL LOVILOV vLTEPOYNV aTaoL 
Those that are Secondary that is also Inseparable from The Cause of Themselves , 
TOUG SEVTEPOLG Ka QVEKMOLTNTOV TNS AITLAG EQUTOV , 
and on the other hand , The Subjection Defines The Procession of The Beings 
25 o€ YN vdeoig adopiet THY TPOCSOV TwV OVT@V 
and The Separation from The Imparticipable and Primary Unity , 
KOL THV SLAKPLOLV ATO THS apEfEKTOD KAI TPM@TLOTHS EVA5OG , 
and The Longing Perfects The Turning-about of Those that Subsist 
KOL N EsbEOIG TEAELOL THV ETLOTPOONVY TMV LTOOTAVTOV 
and Their Circular-Inclination to The Ineffable . 
KOL THV OVAKVKANOLV ElG TO APPNTOV. 
Accordingly then , of All Those that are also Always United to The First , 
apa dE Tlavtwv KO CEL NV@LEVOV TO TPWTO , 
Some are United in a more remote way , but others are United in a closer way , 
P42 TMV HEV TOPPWTEPOV tov O& EYYLTEPOV , 
and through This Union Receive Their Hyparxis and Their Share of The Good , 
KOL 61M TALTNS TNS EVMOEWS LTOSEYOLEVOV THV LTAPELV TE KAL THV HOLPav Tov ayabon , 
on the one hand , we have tried to make clear through Names 


LEV ETIKEYELPNKAPEV ONAOLV ~— OL’ OVOLLAT@V 
The Procession and The Turning-About of The Wholes ; 
TNV TPOOSOV KAL THV ETLOTPOONV TOV OAWV 
whereas in regards to The Abiding Pre-eminence of Selves in The First , 
5 dg TNV HOVILOV TEPLOYNV ALTOV EV TO TPOTO , 
if itis Lawful to say , and The Union of Selves with The Ineffable , 
él OELIG ELMELV, KOL THV EVMOLV TPOG THV AppNtov , 
surely then inasmuch as Self is also Incomprehensible , nor Graspable by Knowledge 
én QTE ADLTNHVOTAPYOVOAV KAL AANTTOV, OLTE EAELV SLA YVO@OEWG 
nor disclosed by Logos by Those who were Wise concerning The Divine ; since 
OUTE LNVDVELV SLA AOYOD ~—- TOL NV  oobvoig EPL ta Beta =: GAA’ 
just as Self is Primarily Kept-Hidden in Inaccessible/Untrodden Sanctuaries , and 
WOTEP ALTO TMPOTMS ATOKEKPLTATAL EV apatoic KOU 


Transcends All The Beings , surely then so also is The Union of All with Self 
10 snpytat TAVtTOV TOV OVTOV , SN OLTM KAL EOTL 1] EVMOLG TOV TAVTMV TPOG ALTO 
Hidden and Ineffable and Unknowable to All ; for not Every Being 
KPLOLOG KAL APPAOTOG KAL AYV@OTOIG TOLG MAGLV : YAP OD EKAOTOV TOV OVTOV 
is United to Self by Insight , nor by The Energy of The Ousia ; 
EVOVTOL MPOG ALTO KAT’ EXIBOANV OLE KATA THV EVEPYELAV TNS TNS OLVOLAG , 
since those that are without a share of Knowledge are also United to The First 


ETEL TO QLOIDa YVOOEWS KQL ODVYAVOTAL TO TPWTH 
even those bereft of all energy still Participate According to The Conjunction 
15 KQL TO EOTEPNHEVA TAONS EVEPYELAC LETEXEL KATO TS ovvadns 


of The Order of selves with Self. Now then That which is Unknown in The Beings 

THV TAELV ALTM@V TPOG ALTO. TOLVV TO LVTAPYOV AYVWOTOV TO EV TOLG OVOLV 
According to Their Union with The First , we neither try to know , nor to reveal 

KATA  THV EVWOLV TPOG TO TPWTOV , OUTE ETLYELPOLEV YIVWOKELV OLTE SNAODV 
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by names , since by being more able to Look to the Procession and Reversion of Selves , 
OVOLATL, AAA’ HOAAOV SLUVALEVOL BAETELV ELG THV TPOOSOV TE KAL THV ENLOTPOONV AULTOV , 
on the one hand , we assign the first two Names as if They were Divine-Images 


20 LEV TPOGAYOLEV TH THOT SLO OVopLATA KABaTEP AyAAPATA 
taken from Secondary Natures , on the other hand , we define The Two Ways of Ascent ; 
AaBOvtEs ATO TMV SEDTEPOV , o€ adopiCopev tng Svo TpitOvG avodoD , 
in One Way , by conjoining through Analogy The Familiarity with Th’ Good , 
TN LEV OLVATTOVTEG SLA AVAAOYLAS TNS TPOONyOpIA tayabov 
in the Other Way , by conjoining through Negations The Being with The One . 
TY OE 51 TOV ATOPACEMV TOV TOD EVOG. 


Surely then which Plato indicates in the Republic (508E) and calls The First Good , 
dy O o TAatov evdeucvopevos ev TloAiteva KL ATIOKGLAEL TO TPM@TOV AyaBov 
and at the same time He makes The Ascent to Self through Analogy ; whereas 


25° Ka OOD TOUITAL THV AVAYWYNV EN’ ALTO SLAVAAOYLAG, OE 
in the Parmenides (137D) He Hypothesizes One-Self , by Revealing The Pre-Eminence 
EV Tlappyevidy LTOTLOEMEVOG GADTOEV SLO EKOAIVEL THY ULTEPOYNV 


of Self which Transcends The Beings , through Negative Conclusions . 
Q“VTOD  EENPNMEVIV TOV OVTOV 1A TOV ATOPATIKMV GVUTEPAGHATOV . 
Now then , According to both Ways The First Steps-Beyond The Gnostic Powers and 
P43 towvv Kat’  apdotepa to TPWTOV EKBEBNKE TOV YVMOTLIKO@V SLVAPLEOV TE KALL 
The Parts of The Logos ; but All The Others Provide us both The Cause of Knowledge 
TOV HOPLOV TOL AOYOD : SE TAVTA TA CAAA TAPEXETAL NHLV THV QULTLAV KALL TNS YVMOEMS 
and of Naming . And on the one hand , That Unifically Gives Subsistence to All The 


KQL TS ET@VOLAS . Kar LEV TO EVLOLOG DLOLOTHOL ANAGAS TAC 
The Unions and The Hyparxes of Secondary Natures ; whereas on the other hand , 
5 TAG EVMOEIC KO TAG UTAPEEIG Tov SEDTEPOV , og 


Those After Self Separately Participate of The Cause . These also , just as we said , 
TO ET’ ALTO SINPNHEV@SG HETEYEL TNS AITIASG . TALTA Kat , MOTEP ELPNTAL , 
become Multiplied , by Abiding and Proceeding and by Turning-About ; 


TANOvETAL LEVOVTA KOL TPOLOVTA KALI ETLOTPEPOVTO : 
whereas The One is At-Once Perfectly Exempt 
dE TO EV OHOD = TEAEMS EFNPNTAL 


from All The Prolific Processions and The Restorative Powers 
ANAVTOV TOV YOVILOV TPOOSOV KALL TOV ETLOTPENTIK@V SLVALEMV 
including The Underlying Realities of The-Ideas-of-The-One in The Beings . 
10 Ka TOV VMOOTACEMV TWV EVOELOOV EV TOLG OLOLV . 
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Chapter 7 —¢ 


What then on the one hand , are The Ways of The Instruction concerning The First , 
Tivegovv Mev OLTPOTOL THGOLACKAALAG MEPL TOL TPMTOD, 
and through what Names does Plato endeavor to disclose Self , 
Kat 610 TOLWV OVOLATwV oO TTAatwV ENLyELpEl UNVLELV LTO , 
and from what Source -The Ineffable and Unknowable to All- 
15 KO mo0Ev TOD APPTOV KAL AYVMOTOD TOIG TACL 
The Names and The Ways of This Indication have arisen is quite clear , I think , 
TO OVOMATH TE KAL TOVG TPOTOUG TOUTIS TNS SELEEWS YEYOVEVAL KATAMAVES , OLLOL 
by those preceding Pore: on the other hand , if one should also Contemplate Each 
dia TOUTOV dE El det Kat OEMPNoal EKAOTOV 
of The Doctrines about Self that are spread-about in The Logos’ of Plato and 
TOV SOYLATOV TEPL ALTOD SLEOTAPHEVOV EV TOIs AOYyoIs TAatw@vvicots Kat 
Refer/Bring/Lead Them to The Singular Knowledge of Theology , then prior to the others 
20 avayayetv TMPOG THV MIAV EMLOTHUNV TNS VEOAcCyIas, MPO  TwV AAAWV 
let us Consider , if you wish , as much as Socrates indicates there in 
OKOT@pEV ,€t POvLAEL, TA OO TOD L@KPATES EVOELKVUTAL EKELVOG EV 
The 6" Book of the Republic (507B-509D) , According to The Way mentioned before , 
TO EKTO ms Hodttevac KOTA TOV TPOTOV TPOELPNHEVOV , 
and in what Way He Instructs through Analogy The Wonderful Superlative-Perfection 
KQL OnWG avadsacKEL  SlA THG AVaAOYIASG THY BavUGOTHV v7EpBoANV 
of The Good in Relation to All The Beings and The Summits of The Wholes . 
25 tov aya0ov TMPOG TAVITA THAOVIA KOL TAG AKPOTHTAG THWV OAM@V. 
Now then on the one hand , first of all He Distinguishes The Beings from Each-Other , 
P44 towvv LEV TIpw@tov SUOTHOLV TAOVTa an AAANAwv, 
and Places Some as Intelligibles , but Others as Perceptibles , and on the one hand , 
Kal OEUWEVOS TA HEV = VONTO TO OF aobnta , LEV 
He Defines Knowledge as The Intuitive-Knowledge of The Intelligibles , 
avopicEl ENLOTHUNV TMH YV@OEL TOV VONTOV , 
while on the other hand , He Yokes-together Perception with Perceptibles ; 
dE ovCevyvvet TtHV atoOnolv ToIc ALOONTOLG : 
and thus All are Distinguished/Divided in Two Ways , 
Kal TO TMAVTO O1EAWV dyn , 
and then He Places One Transcendent Monad Over The Intelligible Multitude 
5 TE EOLOTNOL WLAV EGNPNLEVNV HOvada TO vonta TANOEL 
and The Second Monad Over The Perceptible Multitude 
Kai devtEepav Lovasa To aioOnt@ 
According to Its Likeness in Relation to That One ; 
KATH THVOLOLOTHTA TPO EKELVNV 
and He demonstrates that Each One of These Monads is Productive 
KO EMLOELKVVOL —- EKALTEPAV TOVTMV TOV HOVASOV YEVVYTIKNV 
The One of Intelligible Light , The Other of Perceptible Light ; 
TYV HEV vontoo dwtog tyvdEe aio8ntov ; 
and that by The One Intelligible Light it is Revealed that All Intelligibles 
Ka ™T™  UEV VONTO att ATOPALVEL TAVTA VONTA 
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Possess The-Idea-of-God and The-Idea-of-The-Good , 
Oso0E1dy Ka ayaboeisn 
According to The Participation of The First God ; 
10 KOTQH  THV METOLOLAV EK TOD TPWTOD Deon , 
but that by The Other Perceptible Light All Perceptible Natures 
TO OF aro0nta TAaVTA aloOnta 
Possess The-Idea-of-The-Sun and The Resemblance to The One Monad 
NALoElon Ka TOPANANOLA TH pla Wovadr 
According to The Perfection from The Sun . 
KTH  THV TEAEL@OIV ah? NALOD. 
Then in turn in Relation to what has been said , on the one hand , He Suspends 


dé av TIpoc TOIG ELPNHEVOLC , LEV ECOMTEL 
The Second Monad from The One that is King/Queen (Par 143A) in The Intelligible ; 
tyhv Sevtepav Lovada TNS EV Bactvevovons EV TWO VONTO : 


thus in this way All Reach-up to The Good both The First and The Last of The Beings , 
156€ ODLTMS RAVTA AVATELVAL EG TO AYABOV TE TA TPOTA KAL TA EOYATA TOV OVTOV , 
I mean both Intelligibles and The Perceptibles . 
AEyO® TE TAVONTA KOL TA atoOnta. 
And such a Way of The Restoration to The First appears to me to be The Best 
Kat 0 TOLOLTOG TPOTOS TNS AVAYWYNS ETL TO MPWTOV SOKEL LOL ELVAL APLOTOG 
and is especially adapted to Theology ; on the one hand , by Joining-together All 
KQL PLAALOTA TpooNnKEtv OEoAoyta : lev ODVAYELV TMOAVTAG 
The Gods in The Kosmos into One Union and Suspend Selves from Their Near Monad ; 
20 tous BE0vG EV TW KOGL® EG HLAV EVMOLV KAL EEATTELV AVTOLG TNS TPOGEYOUS HOVadOG, 
on the other hand , by Referring The Super-Kosmic Gods to The Intellectual Kingdom ; 


dg ETAVAYELV TOUG UTEPKOGLLLOUG EI¢ THY vospov PaolrElav , 
then by Suspending The Intellectual Gods from The Intelligible Union ; then Immediately 
o€ ESAPTAV  TOLG VOEPOLG ™S  vontncoev@csewc, dé non 


Refer The Intelligible Selves and All The Beings through These to The First . 
AVAPEPELV TOVG VONTOVG ALTOLG KOI TAVTA TA OVTA SLA TOVTWV ETL TO TPMTOV . 
For just as The Monad of The Kosmic is Super-Kosmic , 
yap Qc N] MOVAG TOV EYKOOLIMV  VLTMEPKOOLILOG , 
and as The Monad of The Super-Kosmic is Intellectual 
25 aye TMV DIEPKOOHLOV VoEpa 
and The Monad of The Intellectual is Intelligible , 
Kat TOV VOEPWV vontn , 
so also it is Necessary that 
OLTOG KAL avayKn 
The Intelligibles be Primarily Suspended from The Monad Above The Intelligibles 
TA  Vvonta TPWOTOS eSexeo8ar HOVadOG ULTEP TH VOnTa 
and Be Perfected by That Monad , 
KQL TEAELODONAL TAP’ TNS EKELVNG , 
and by Being Filled with Divinity , [luminate The Secondary with The Intelligible Light; 


P45 kat mAnpovusva OEotNTOG, KaTAAGPTMELV Ta SELTEPA THO VontT®  dwtt: 
since on the one hand , Intellectuals Benefit by Deriving Their Being from Intelligibles , 
de Lev TO VOEPA ATOAALDOVTA TOD ELVAL TOAPA TOV VONTOV 
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but on the other hand , Benefit by Deriving Their Good 
o€ tov ayabou 
and Their Hyparxis of The-Idea-of-One from The First Cause , 
KL THS vTApEEws EVOELOOLG ~=—s- EK TNG MPOTNS aitlAc, 
to Hold-together The Super-Kosmic with The Intellectual Light ; then 
5 ODVEXELV TOA UMEPKOOMIA TO vosp® g@ti: d¢ 
by The Self Genera of The Gods Prior to The Kosmos Receiving The Pure Intellect 
T2 QvTaA YEvVN TOVOEWV TPO TOv KOOLOD LTOdEYOHEVA KABAPOV VOLV 
from The Intellectual Gods , but The Intelligible Light from The Intelligible Gods 
&k TOV VOEPOV dE vontov o> ATO TOV VvoNnTmV 
but The Unific Light from The Father of The Wholes , then to Send The ]umination 
dE TO EVLOALOV QMO TOD MATPOG TOV OAMV ,  EKTELUTELV EALOLYIV 
of The Light from Themselves into This Apparent/Perceptible/Visible Kosmos ; 
TOL OMTOG TAP’ EMVTOIG  ElC TOVdE ELoaVy TOV KOOHOV : 
and by This Logos The Sun , Is The Summit of Kosmic Beings and by Proceeding from 
KAL SLA  TOLTO TOV NALOV, OVTA AKPOTHTA TMV EYKOOHI@V Kat MpoEADovTA ATO 
The Ethereal Depths , Imparting Supernatural Perfection to Visible Natures 
10 tov AWEplov BoO@V , LETASIOOVAL UTEPHLOLG TEAELOTNTOG TOLG OPATOIG 
and Makes These as much as possible Like The Super-Heavenly Kosmos’ . 
KOL MOLELV TALTA KAL KATA SUVALLV TPOGOLOLA TOLG VTEPOLPAVLOLG KOOLOIG . 
Thus on the one hand , we shall examine These again in much detail later-on (Book6.12) ; 
ovv sv ECETACOLEV TOvTA KOL SIO TAELOVOV VOTEPOV EtG : 
whereas in turn , the present Logos Suspends All from The Good and The First Unity 
dé aD 0 TAPWV AOYOSG EENWEV TAVTA TOV AYAVOD KAL TNS TPWTIOTHS EVAdOG 
in the way mentioned . For if on the one hand , The Sun Conjoins All The Perceptibles , 
15 tov tpomov Eipnpevov. yap Et ev O NALOG OLVEYEL ATAV TO ALOONTOV , 
whereas on the other hand , The Good Produces and Perfects All The Intelligible , 
og TO ayaVov TAPAYEL KOLTEAELOL ATAV TO VONTOV, 
while The Second Monad of These is Designated The Offspring of The Good , 
de 1 SEvtEpa LOvasg TOLTM@V TPOCELPNTAL syKOVOG TOD ayadon , 
and by this Logos Self also Makes The Perceptible Brilliant and Adorned with Order 
KaLdta = TOLTO ADLTH KQL TO ALOONTOV ATOAGUMPLVEL KAL SLOKOGHEL 
and Filled with Every Good , surely since Self Imitates The First-Born Cause of Herself , 
20 Kat TANpOoLT@Vayab@v , SN OTL PIMELTAL THVTPOYOVOV aITIAV EMvTISC, 
in this way , All will Participate of The Good , and All will Reach-Up 
OLT@S TNAVTAQAVUETEYOL Tovayabov Kat OVOATELVOLTO 
to This Singular Source ; on the one hand , The Intelligibles and 
TMPOG TALTNV HLAV APXNV , sv TA VONTA KO 
The Most Divine of The Beings will Participate Without-A-Medium , 
Ta QELlotTATa TOV OVTOV OLLECOG 
on the other hand , The Perceptibles will Participate through The Monad of Themselves . 
og TO ALGONTA dla THG WOvadoc EQUTOV . 
Now then , in yet another way , 
25 towvv kad’ Ett etspov TpoTOV 
Plato Leads us by this Analysis to The First . 
0 TTAat@v vonyettat NUL EV TOVTOLG THV AVAADLOLV ETL TO TPOTOV. 
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For He Suspends All The Multitudes in The Kosmos from The Intelligible Monads , 
yap sSamter Tlavta ta TANON §=EV TO KOOLM VONTOV HOVAOOV , 
such as for example , All Those that are Beautiful from The Self-Beauty 
OlOV LEV TOVTO TO KOAG TOD AVTOKAAOD 
then All Those that are Good from The Self-Good , 
d& TAVTA TA ayaba Tov avtoayavou 


then in turn All Those that are Equal from The Self-Equal ; 
dé av TO 


P46 


irexer TOD AVTOLGOD : 
and He Places The Latter as Intelligibles , but The Former as Perceptibles 


Kau Ogusvog Ta HEV vonta Ta O€ ao8nta 
(whereas The Summits of Selves are Uniformly Established in The Intelligibles) , 
( og OL AKPOTNTEG ALT@V  MWOVOELOWG LPLVTAL EV TOG VONTOIC ), 

then in turn from These Intelligible Ideas He thinks it Proper to Ascend Higher , 

TOALV GMO TOVTWOV TOV VONTMV ELOWV ag1ou ETAVOABOLVELY , 


and by Venerating in a Greater Way The Goodness Beyond The Intelligibles , 


5 Kat osPOLEVOvG LEICOVMS THY AYAVOTATHA THV ETEKELVA TOV VONTOV , 


He Understands that All The Intelligibles and The Monads in Selves both Exist and 


LTOAQUBOVELV TOVTA  TAVONTA KOL TAG HOVADAS EV ALTOIG KAI E1VOL KOL 


are Perfected Through That , for just as we refer The Perceptible Multitude to 
TEAELOVONAL SU’ EKELVYV : YAP MOTEP AVAYOLEV TO ALOONTOV TANBOG EtG 
The Monad that is Un-Coordinated with The Perceptibles , and through This Monad 


Lovada QODVTAKTOV TOG = ato ONTOIS, Kat SIA TOADTHV 


we think it Proper that This also has to Be The Underlying-Reality , 
aélovuEv = TOUTO (neuter) Kal EYElV THY LTOOTAOLV , 
so also is it Necessary to refer The Intelligible Multitude to Another Cause 
10 OLTOS AVAYKN AVAEPELV TO VONTOV ElG AAV OLTLOLV 
that is not Numbered-together with The Intelligibles , 
un ovvapi8nLoDpEvnv TOLG VONntots , 


from which These are also Allotted Their Ousia and Their Divine Hyparxis . 


ad’ns Tavta Kal EAQYE TNV OLOLAV TE KAL THY DELav vTApéLV. 


Surely then let no one think that Plato Hypothesizes One Order of The Self of The Good 
dyn My ttc ovso8@ tov TAatwva vmotiWe00a1 ev tagtv THVavDTHY TOV ayabou 
among The Intelligible Ideas that is also Prior to The Intelligibles (Parmenides 142C-D) . 
TOIG VONTOIG ElOEOL TEKAL TPO TMV VONTOV . 
Since on the one hand , The Good that Is Co-ordinated with The Beauty , must be 
15 AAA LEV TO aYABOV TO OV GUVTETAYLEVOV TO KOAQ® , vTO— 
taken In-The-Way-Of-Ousia and as A Certain One of The Ideas in The Intelligibles ; 
—AGaUBaAVET@ ODOLMdEG Ka Tl EV TMV ELOMV TOV EV TOLG VONTOLG : 
since on the other hand , The Primary Good , in which the Article is Conjoined with 
dg TO TPWTLOTOV TO ayaDoV , Oo KOU ODVEVICOVTEG 
the Noun , we are accustomed to call Th’Good , must be placed as Super-Ousian 
TODVOLLOL ElM0anEV amoKaAEw tayabov , tIWEGOw UTEPOVGLOV 
and as More-Excellent than All The Beings both in Dignity and Power (Rep 509B) ; 
KOL MPOEYOV ANAVTI@VTOVOVTM@V TE TPEOPELA KaLSDVALEL . 
And since on the one hand , when Socrates makes Distinctions concerning 
20 Kat Ere. LLEV 0 L@KPATHS StopiGopEevoc TEPL 
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The Beautiful and The Good , He speaks in this way (Rep 507B); 
TOLD KaAOD «Kal ayabov ONOL OLTMOI TMs: 
“Surely then we have also spoken about Beauty and The Self-Good , 
én Kau KaAOV Kat avtoayabovy , 
and in this way concerning All which at one time we rightly set-down as Many , 
KQL OVTOS TEPL TAVTOV O TOTE KaA@sG etlOsusv TOAAG, 
now again in turn we set-down Each Idea as Being One , 
TOA av TIWEVTEG EKAOTOD LOEAV WC OLOYSG HLA , 
by Designating Each According to That which Each Is” , 
25 TPOOAYOPELDOLLEV EKAOTOV KAT’ re) EOTLV : 
and through These Logos He Leads us Up from Beautiful and Good Perceptibles , 
Kai dla TOLVTOV NLAG AVAYAYOV ATO TOV KAAOV TE KAI AYAV@V aALGONnTwV 
and generally , from those that are Participating and Subsist in Others and are Multiplied , 
KQL OAWG TOV LETEYOMEVOV KOLL OVT@V EV CAAOLG KAL TETANODOLEVOV 
to The Intelligible Self Unities of The Beings and The Most-Primary Ousias , and from 
P47 En’ TAS VONTAS ALTAG EVASAG TMV OVTIM@V KOAL TAG TMPWTLOTAG OLOLAS, ATO 
These in turn , he follows after The Transcendent Cause of All Those that are Beautiful 
TODTOV ALOIG LETELOLV EML THV ECNPNMEVNV ALTLAV TAVTOV TOV KAAMV 
and Those that are Good . For on the one hand , among The Ideas , The Self-Beauty 
Ka TOV ayadov . yap LEV Ev toiceideot TO ALTOKAAOV 
is The Leader of The Many Beauties , and The Self-Good , of The Many Goods , 
5 EGNYELTAL TOV TOAA@VKAAM@V KOALTO AvTOAYABOV TOV TOAAWV AyAB@V 
and Each Idea Gives-Subsistence only to Those that are Like/Similar ; 
KOL EKATEPOV VLMOOTATIKOV LOVOV TOV  §EOTL OMOLMV: 
while The Most-Primary Good is not only The Cause of All Goods , but also 
d& TO TPWTLOTOV AYABOV EOTLV OD HLOVOV AITLOV TOV AYADOV , AAA KAI 
in a Similar Way of All Beauties , just as Plato elsewhere says (2nd Letter 312E) ; 
OLOLOG TOV KAAWV, MoTEp KaLOTIAat@v ev aAAolc son : 
“And All Exist for the Sake of That and That is The Cause of All Beauties .” 
10 Kou navta EVEKOL EKELVOV KOLL EKELVO ALLTLOV TAVTOV KAAOV . 
And since in turn in relation to what has been said , on the one hand , as Self Socrates 
Kovryop av TPOG TOIG ELPNMEVOIGC , HEV MG 0 ALTOS LM@KPATNS 
instructs ; The Good that is in The Ideas is Intelligible and Knowable , on the other hand , 
AVASLOACGKEL , TO AYAVOV TO EV TOIG ELOEGL EOTLV VONTOV KOL YVMOTOV , dE 
The Good Prior to The Ideas is Beyond The Beings and Established-Beyond All 
TO TPO TWVELOWV EMEKELVA TOV OVTO@V KAL ULTEPLOPLHEVOV aATAONS 
Knowledge ; and The Former is Productive of Perfection In-The-Way-of-Ousia ; 
15° yv@oOEWG: KOL TOPMEV EOTL MOPEKTIKOV TEAELOTHTOG OVOLMSOUG , 
while The Latter is Productive of The Goods for The Divine Selves , 
TOOE ElvVaL yopNyeL ToOayaboig Ttolg OEoIg avTOIC, 
insofar as Selves are Gods , and is Productive of The Goods which are Prior to Ousia . 
KaBo0G0v glol OEol, KL YEvvynTiKOV TtTa@vVayab@V  EOTIV TPOOLOLOV . 
Now then when Socrates Names The First Good from The Name of The Idea , 
TOL VOV OTAV O LAKPATNS TPOGOVOLACH TO TPMTOV TO AyYADOV EK TOD OVOLLATOS TNS 1d6EQG, 
we must not immediately understand that He calls Self The Intelligible Goodness ; 
Mn unde ev0vucG vToAaBaLEV AEYELV GLTOV THY vonTHv ayabotnta : 
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but by Seeing that Self is Superior to Every Logos and Name , we allow/assent/agree 


20 Ar’ ETELON KPELTTOV TAVTOGAOYOD KALOVOUATOG,  ObLYYM@PWPEV 
that Self is The Cause of All Those that are Beautiful and Good , 
ALT®  TOAITLOVTAVTIOV TOV KOAO@V Kat ayadov , 


by transferring Names to That through Those that are proximately Filled from Self ; 
LETAPEPELV TAG EMMVO[LLAG EN’ EKELVO SLA = TV _MPOGEYMS TANPOLLEVOV AT’ AVTOD : 
for I think that Self/Socrates is also indicating This in All His Logos’ about The Good ; 
YAP OLUAL ALTOS KALI EVSELKVOHEVOG TODTO Eh’ ATACL TOIG AOYOIG MEPL TOD AyABOD , 
that Self Is Beyond Knowledge and All that is Knowable including Ousia and Being , 
25 AVTO ELVOL EMEKELVA YVOOEWG KAL TOV YIVMOKOHEV@V — KOLL OVOLAG KOL TOD OVTOG 
According to The Indication of The Analogy in Relation to The Sun . 


KATO THV ANOSELKVOGLV =—s- AVAAOYLAV TMpoG TOV NALOV. 
And surely then , Socrates has made us Grasp-Together in A Certain Marvelous Way 
P48 Kat on TNEMOUNTAL NULV OvVNpHWEVHV TIvVa DavUMoOTOV TpOTOV 


The Comprehension of The Negations of The One in the Parmenides ; for 
TEPIANWLIV TOV ANOPADEWV TEPL TOV EVOG EV THO TlapLEVIdN : yap 
The Conclusion that Th’Good is neither Truth nor Ousia nor Intellect nor Knowledge , 
TO TAYABOV ELVAL UNTE AANVELAV LNTE OVOLA NTE VOLV NTE ETLOTHUNV , 
At-Once Separates Self 
ouwov = ES PEL AVTO 
on the one hand , from The Super-Ousian Unities and from Every Genus of The Gods , 


Lev TOV VMEPOVOLWV EVAS6WV KAL  MAVTOG TOD YEVvOUG TOV DEwv , 
and At-Once on the other hand , from All The Intellectual and Intelligible Orders , 
5 oLOD de TOV  VOEPOV KAL VONTOV SLAKOGLOV , 
then in turn At-Once , from Every Psychical Underlying-Reality ; 
dg OOD ANAGONG WVYIKNS TNS VTOOTADEMG : 
but These are also Those which are removed from The Source of The Wholes 
d& TALTA EOTIV or AOALPEL THGAPYNS TOV OAV 


through The First Hypothesis . 
dla = THS TPM@TNS VTOVEGEWS 
Then certainly , when He Celebrates (Rep 518C) The Leader of The Most-Brilliant 


AkAa unv OTOV OvVDUVN) TONYEHOVOLV TOLD dAVOTATOV 
Being of The Divine Goods , He does not name Self as if Participating of 
10 OVtTOG ToV ODElwv ayadav, ovde ExovoLACEL ALTO WC LETEXOV 


The Most Brilliant Light (for The Most-Primary Light Proceeds from Self to 
PAVOTATOV OWTOG (YAP TO TPMTLOTOV OMG TPOELOLV AT’ ALTOD EIC 
The Intelligibles and Intellect) , but by Being The Cause of The Light that is Everywhere 
TA VONTA KOLTOV VOvV), AAA’ wc QLUTLOV TOD YMTOG TOVTAYOV 
and by Being The Fountain of Every Intelligible or Intellectual or Kosmic Deity . 
KOL =O TNYNV ATAONS TNS VONTNS N VOEPAS N TEPLKOOLLLOD OEOTNTOG . 
For This Light is nothing else than Participation/Communion of The Divine Hyparxis ; 
yap TO dws cot OvdEV GAAO LETODOLOL Ts OEivac vnApEEws : 
for just as All Come-to-Be The Idea-of-The-Good by Participating of Th’ Good 
15 yap @>S NAVTa YIvETaL ayaboston netarauBavovta tayabov 
and are Filled with The Illumination Proceeding from That Source , 
KQL TANPOLHEVa THG EAAGUWEWS TApPOLODOTS ekselOev , 
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so also are The Primary Beings also Accordingly The-Idea-of-God , 
OLTMS KAL TA TP@TMS OVTA KALI apa Oeosidyn, 
just as it is said that ,The Intelligible and The Intellectual Gods are Perfected 
MOTEP  AsYETAL, TH  VONTA TEKAL TAaVOEPA HELA OAMOTEAEITAL 
Through The Communion/Participation of The Divine . 


dla TV LETODOLOV tov OEov. 
Surely then in Relation to all that has been said , on the one hand , we shall Preserve 
20 én TIpoc ONAVTA TO ELPN WEVA LEV OVAGTTOLEV 


The Transcendent Superiority of Th’Good 
TV sSnpnuevynv vmepoynv tayadov 
by Looking in Relation to All The Beings and The Divine Orders ; 


BAETOvVTES TPOG TAVTA TA OVTA KAI TOLG DELOvG SIGKOGLOUG 
whereas in turn , we must grant that there Subsists The Monad Analogous to That 
og av OvYEOPOLEV LPEOTAVAL TV HOVASA AVAAOYOV EKELVO 


in Each Order of The Beings - not only in Perceptibles , as Plato says of The Sun - 
EV EKAOTN TAGEL TOV OVTMV, LIN HOVOV EV TOLG ALOOVTOIc, womEp TAatwv dno tov nAtov, 
but even in Super-Kosmic Natures and even Prior to These 
25 AAG KV TOLG DIEPKOOHLOLIG §=KAV TPO TOLCG 
The Generation of Those Gods Appointed from Th’Good . 
YEVEOLV —- TODTOV TOV DE@v SLATETAYLEVOIG EK TAYAOOD . 
For it is clear that Those that are Nearer to The First Cause Participate More of That 
P49 yap AnAov ott §=ta EYYUTEPHM —- TNS APOTNG AITLAG HETEYOVTA HOAAOV EkELVNG 
and are in some way More-Like in Relation to Self ; 
KQLEOTL TOG OLOLOTEPO MpoG avtnyv: 
and just as That Is The Cause of All The Beings , surely then so also do Selves 
KOLOONEP EKELVY EOTLV AITLA MAVTOV TOV OVT@V, dn OLTO KAL ALTA 
Pre-Establish Monads that are Leaders of The More-Partial Orders ; 
MPOEOTNOATO HOVASAG NYEMOVIKAG TOV HEPLKM@TEPOV SLAKOOLOV : 
and on the one hand , The Multitudes are Arranged-under Their Monads ; 


5 Kat bev TA TANOH VIOTATTEL  TOLG HOVAOLV , 
whereas in turn , All The Monads Reach-Up to The Transcendent Source of Wholes 
d& AD ANAGAG TAG LOVAdSAS AVATELVEL EIg THY EENPNLENV APYNV TOV OAWV 


and Subsist in A Singular Way about That . 
KOLLOLOTHOL  HOVOELOMS TEPL EKELVHV. 

Now then in the following way The Theological Knowledge of The Divine Orders 
TOWDV ETLOLEVOG tyHv OeoAoyiKNnv EXIOTHUNV TAIG OEtaic TAEEOIV 
must be Surpassing , Unmingled and have no dealings with Any of The Others 

10 AgivumepBarArAovoag aplyses KOL pUnN-ENITAEKOMEVaAG—dEV TOV AAAWV 
and that our Conceptions about Self be Thoroughly-Cleared , 
KOL TAG EVVOLOG TEPLaLTNS avaKkanatpeoOat , 
and on the one hand , we must Contemplate All Secondary Natures as Subsisting 
Ka LEV Os@pslv Tavta ta dSEevtspa LOLOTAHEVO 
According to That and Perfected about That ; whereas on the other hand , 
KOT’ EKELVIV KOLL TEAELODHEVO MEPL EKELVV , dE 
we must Hypothesize Self as Subsisting-Above All The Monads in The Beings 
vmotiWE08a1 QAVTNV VMEPEYOVGAV TAGWV TOV LOVASM@V EV TOLG OVOL 
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According to Her Singular Exorbitant/Hyperbolic Simplicity , 
15 


KATO LLY oTEpBoAnv OMAOTNTOG 
and as Being Unifically Arranged-Prior to The Orders of Wholes ; 
KOL EVLOLLOG TPOTETAYHEVYV TOV SLOKOCH@V OAV: 
for just as The Divine Selves Thoroughly-Mutually-Dispose The Order in Selves , 
yop SG ot OEor avtot d1eBeopoPetHOav THV TAELV EV AVTOIG , 
so also must The Truth about Selves which Precedes The Causes of The Beings 
OLTM KQL SEL THV GANVELAV TEPL ALTOV TPONYOLHEVA TOA QAITIA  TWV OVT@V 
including The Second and Third Offspring from These be Definitely-Distinguished 
TEKOL TO OEVTEPA KOAL TPLITA ATOYEVVO@HEVOA ATO TOUTMV dtopiCeo8ar : 
Now then The Singular Self Truth concerning The Primary Source also Possesses 
20 towvv Mita avtn adndera 


MEPL TNS TPATNS APYNG KAL EYODoa 
in-an-Exceptional-Way One Logos Conformable to The Platonic Hypotheses ; 


SLAMEPOVTMG eva Aoyov apsoxovta tac TAat@vicais vmo0Ecsovy , 
that Accordingly This Source Subsists-Prior to The Orders of Wholes in The Gods 
SC apa TPOLTAPYEL TOV SIAKOGH@V OAMV EV OEIC 

and Gives-Subsistence to The Ousia of Idea-of-The-Good of The Gods , 
Ka LOLOTIOL THV OVOLAV ayabosion tov OEewv , 
and that This Source is The Fountain of The Super-Ousian Goodness , 


KQL OG EOTL myn TNS vLTEPOvOLOD ayaboTNTOG , 
and that All Those after Self Reach-up to Self to be Filled with Goods , 
25 KQL OTL TAVTO TA HET HUTNV AVALTELVOMEVA TPOG ALTNV TANPOLTAL TOV AyABOv , 
and are United to Self in an Ineffable way and Subsist In-One-Ideal-Way about Self . 
KQL EVOUTOL MPOG ALTNV APPNTOV TPOTOV KOALDLOEOTHKE  EVOELSWS TEPL QUT . 
For The Unific Nature of Self is not unprolific , 
yap To EVLALLOV. OUTING EOTLV OLK AYOVOV , 
since Self is Generative of The Wholes by as much more as Self Pre-Establishes 
AAO YEVVNTUCOV TOV OAMV TOGOLT@ UAAAOV 0OOW  TpOEOTNOATO 
Her Union Exempt from Those that are given Subsistence . 


EvMoL ESHPNLEVyV TOV LPLOTALEVOV : 
Nor does The Prolificness of Self refer to multitude and division ; 
P50 Ov6E 


TO YOVLLLOV OVTNSG ATODEPETAL EG TANVOG Ka SLAIPEOL , 
Since Self Remains Hidden-away in Inaccessible/Untrodden Places ; 
dE LEVEL OMOKEKPULHEVOV EV apatoic 


since even in Those after Self , we Everywhere see that The Perfect Longs to Produce 
EMEL KQAV TOG LET ADTHV 


TAVTAXYN OPMPEV TO TEAELOV EMLELIEVOV YEVVAV 
and that The Full also hurries to Impart Its Fullness to Others . 


KQL TO TANPEG KAL OTELSOV HETASLOOVALL THG TANPWGEWS AAAOIG . 


Surely then That which Comprehends in One Logos All Perfections and which is not 
5 édnovv TO ODVEXOV EV EVL TAOS TAG TEAELOTHTAG KAI O EOTLV LN 
A Certain Good but The Self-Good and Super-full (if this can be said) , 
Tt ayabov aad’ to avtoayabov KaL LTMEPTANPES , El OLOV TE OAVAL , 
will in a Much Greater Way be Productive of The Wholes and by Being 


TIOAA@ pevlovasg  sOTOL YEVVNTIKOV TMV OAMV KOI 


The Underlying-Reality of Selves ; Producing All by being Exempt from All 


DIOOTATIKOV QVTOV , TAPAYOV TA TAVTA TO EENPNOVAL TOV TAVTOV 
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and Similarly , by Being Imparticipable ; Producing The First and Last of The Beings 
TO ELVAL ALEVEKTOV AMOYEVVOV TOA TPMOTA TE KAL TA EOYATA TOV OVTOV 


10 Kat OLO1MS 
However do not suppose that This Production and Procession is Shot-Forth 
AAha 
by The Good being moved nor multiplied nor by having a generative power 
TOD AyYABOD KIVOLHEVOD LNTE TANODLOPLEVOD NTE EXOVTOG YEVVITIKNV SLVaLILV 


UuNnte vTOAABNS TALTHV THV YEVEOL KAL THV TPOOSOV TPOPAAAEGBAL 
nor by energizing ; for all these are secondary to The Singularity of The First . 


UNTE EVEPYOLVTOG : YAP MAVTA TALTA EOTL SELTEPA TG HOVOGEWS TOL TPWTOD . 
For if The Good were moved , then Self will not be Good ; for if The Self-Good 

15 yap Ete to ayaOov kiveitar, OvK E0Tal ayaBov : yap El TO ALVTOAyABOV 
-which is nothing else besides- were moved , self would depart from Goodness . 
KLVOLTO. EKOTYOETAL TIS ayaBoTNTOG : 

> ayabotnta , 


O €OTLV UNndEV AAAO —KQL, 
Then in what way can That be Productive of The Beings through Goodness , 
TOV OVTOV éu 


TOAPQAKTLKOV 


ovv TOG TO 
if The Self that Produces The Wholes will be shown to be deprived of The Good ? 
TO ALTO  TApPAyEtv TO OAL AVAPAVNOETAL OTEPOLEVOV TOL ayaBoD ; 
Or if The Good is multiplied , through some weakness , then there will be a procession 
20 Ete TANOvETAL ov aoQEevetav EOTAL TLPOOSOG 
of the wholes through some subjection , but not by The Presence of The Goodness ; 
TOV OA@V ov vdEolv QAM’ Ob = TEPLOVOLAV THS ayaBoTNTOs : 
for That which Arises in The Begotten/Product by The Innate Superiority of Self , 
YAP TO EELOTAMEVOV EV TH YEVVOV TNS OlKELAG LTEPOYNS , 
hurries to Adorn those that are inferior , but not by The Prolific Perfection of Self , 
OMELSEL KOOLELV Ta yelpova =, ov dia YOVILOV TEAELOTHTO 
but through a diminution/subjection and lack/need of The Power of Itself . 
vodEoIV Kau evdslav tH SOVVALPEwWS EADTOD 
And if The Good Produces All by Using Power , 
TNAPAYEL TA TAVTA YPO@LEVOV SvovapeEt 


Ete 
then there will be a loss of The Goodness about Self , 
EAATTMOIC THS AYAVOTHTOG MEPL ALTO , 


arAAa Ov 


25 
EOTOL 
For Self will be Two , Good and Power , and not One. 
P51 yap av ein dv0, ayabov Kat dvvaptc , KL OLY EV: 
And if on the one hand , Self is in need of Her Power , 
OELTAL = TS SLVALLEDGS , 


KQL EL LEV 
then That which is Primarily Good will be in need , 
TPMOTAsS ayaBOV av ElN EVSEEG , 


TO 
but if Th’ Good Self Is Quite-Sufficient for The Perfection of Those Produced 
dé EL TAYABOV TO AUTO ELVAL EEAPKEL TMPOG THV TEAELOTHTA TOV TAPAYOLEV@V 
and for The Fullness of All , then why do we assume The Power as an additional part ? 
5 KQL MPOG THV TANPOOL TOV TAVTOV, TL AAUBAVOLEV THV SLVaLLV EV TPOGONKNS HOLA; 
For any addition in The Gods implies Their Removal from Their Transcendent Unions . 
yap At MpooVEGEIG EV TOIG DEOIG ELOL AHAIPEDEIG TOV ULMEPEYOVOAV EVMOEOV. 
Therefore let Only , Th’Good be Prior to both Power and Prior to Energy ; 
MPO TO KOAL OVVALEMS KL TPO EVEPYELAG : 


tayabov 
For All Energy is The Offspring of Power . 


ovv cota Movov 
YAP MAGA EVEPYELA EOTLV EYKOVOG SUVALEMG . 
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Therefore neither does That Give Subsistence to All , through Energy by energizing , 


OvV Ovt’ sek etvov DOEOTHKEV TAVTO KOT’ EVEPYELAV EVEPYODVTOG , 
nor by That being in need of power , are All Filled with Powers , 
10 OUTE SEOLEVOD SOVALEMG TAVTA TANPN SvvapEov , 
nor by That being multiplied , do All Participate of The Good , 
OUTE TANOvOLEVOD TOVTO HETELANOEV TOL ayabon , 
nor by That being moved , do All Those Present Benefit of The First . 
ODTE KLVODHEVOD , TAVTA  TMAPOVTOG ATOAQVEL TOL TPMTOD . 
For Th’Good Precedes 


yap tayabov mponyettat 
All Powers and All Energies and Every Multitude and Motion ; 
Tlao@v SVVAHEMV KOL TAOWV EVEPYELWV KOL MAVTOG TANBOUG KAL KIVNOEWG , 
since Each One of These also refers to The Good as in Relation to The End . 
15 MEL EKAOTOV TOVTMV KAI AVAHEPETAL TPOG TO AyYABOV WG TPOG  TEAOG. 
Surely then The Good is The Most Final of All The Ends/Goals/Aims/Designs/Objects , 


én To TEALKOTOATOV ANAVTOV TOV TEAELOV 
and The Very Center/Core of All The Desirable Wholes 
Ka TO KEVTPOV TOV EMETOV OAWV 
since on the one hand , All Those that are Wholly Desirable , 
LEV TO EbETO 
Impart/Provide/Produce The Goal for The Secondary Beings ; 
yopnyovov TEAN TOUG SELTEPOIC , 
whereas on the other hand , The Self which Pre-subsists Un-circumscribed by All 
dE QvTO TPOLTAPYOV  ATMEPLYPAHOV TOG TACL 


is The First Good . 
EOTLV TO TPWTOV ayabov , 
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Chapter 8 — ny 


Surely then after These Logos , let us in turn take-up the conceptions 
20 dyn AAA ETA TALTa avtiAaBonE8a TOV EVVOLMV 
about The Primary Source in The 2nd Letter (312D) to Dionysius , and Contemplate 
MEPL THSTPOTNHS APYNS EV TH ETLOTOAN mpoc Atovvolov Kat DempnowpEev 
The Way in which Plato Celebrates The Ineffable and Exorbitant Beyondness of Self . 
OTM@G  OOnV DEVEL THV APPNTOV Kat LTEPPOANV AUNYaAVoV avTISC. 
But perhaps someone (Amelius?) may be displeased with us for rashly dragging 
25 8 Taya TIS AV SVGYEPAVELEV NULV WG TPOYELPWS EAKODOAV 
the conclusions of Plato to the hypotheses of ourselves , and they will say that 
P52 ta  TtTovlAatmvoc emi tac vmoVEcEIG EQUTMV , KAL onoEet 
“All The Three Kings are Intellectual Gods , since Plato will not 
TMOVTAG TOUG TPELG BAGIAEAG Elvat VOEPOUG BEOUG, SE ovos 
think it is fitting to co-arrange nor to con-numerate The Good with Secondary Natures ; 
AE1LMOEL OVVTATTELV OvdE OvVapLOLELV TO aAyaBov TOLG SEVTEPOLG : 
for surely then such a con-numeration is not deserving of The Transcendent Superiority 
yap dy TolavtHnyv thy ovvaptOunoty Elvat ov ENaglav THs EsNPNLEVNS LTEPOYNS 
of Self in Relation to The Others , nor does Th’ Good in any way Help to Complete 
5 avtov Tp0G TovGaAAOUS, ovdE Elval TAYABOV OAWS ODUTANPWOLW GLVTEAELV 
A Triad as The First in Relation to Another Second and Third Cause along with 
ElG TPLASOG WG TPWTOV POG QAAO SELVTEPOV TN TPLTOV GITLIOV HET’ 
Other Natures ; since That Prepossesses Every Triad and Every Number 
QAAWV :QAAM EKELVO TPOEYELV TAGS TPLASOS KAL TAVTOG apLOLOD 
in a much Greater Way than The Intelligible Gods Prepossess The Intellectual Gods . 
Letcovas N  tovsg vontovs VEouc TOV VOEPOV . 
How then can we at once con-numerate That which Transcends All Divine Numbers 
10 Tl@s ovv OLOD ovvaptOLOULEV TO ESNPNMEVOV TAVTOV TOV DELMV APLOL@V 
with The Other Kings , and co-arrange One as The First , 
TOLG AAAOIG PAGLAEDOL KOL ENLOVVAATOLEV TOV LEV TPMTOV 
Another One as The Second , and Another One as The Third ? 
d& TOV SELTEPOV d& TOV TPUTOV ; 
Then others may also make many other claims that indicate 
o’ osyou av Katdsystv TloAAa adda evdeikvoLEevoc 
The Superiority of The Primary Source in Relation to All The Divine ; 


TS vmEpoYNs TNS TpOTNS APYNS TP OG TOV TO OELOV: 
and surely then anyone who also explains The Logos in such a way will be 
15 Ka én Ka ESNYNtTNG TOV AOY@V TOLOLTMV EOTAL 
especially in accord with us , who say that Th’ Good is Imparticipable and Steps-Beyond 
SLAMEPOVTMG NEL , oldapev tayabov eat apEedextov kat exBePynKEevat 


All The Intelligible and Intellectual Genera 


TOAVTMV TOV VOT]TTOV 1) VOEPWV YEVOV 
and is Established-Above All The Divine Monads” . 


Ka voTEPLOpLGOAL TAG@V TOV DEL@V HOVASOY . 
On the one hand , that Plato Hypothesizes (312E) that The First God Is The King of All , 
LEV ott 0 TAat@v vno0t0etar TOV TPWTOV DEov PaclrAEaA TAVTOV , 
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and also says that This is That for The Sake of which All Exist , 


20 KL ono TOUTOV EVEKQ OD TOAVTA ELVOL 
and by Being The Cause of All that is Beautiful , I think , does not need 
KQL OS QUTLOV TOAVIOV KOAWV  , OLLLAL ov déetv 


much proof to those who consider His Logos’ by Selves , apart from their own 
TOAAOD = TOIG EMIGKOMOLUEVOIG AOoyoD Kal’ avTAG YWPIC THV OLKELOV 
conjectures which violently try to apply and harmonize to The Logos’ Plato ; 
ETLVOLOV AG ELOPLACOVTAL ENLYELPOVOAL EPOVTEG KOL TPODAPHOTTELV TO TAATOVI ; 
whereas on the other hand , we do not claim that These Orders co-numerate , 
d€ ov OOLEV OTL TALTA GOVAPLOLODVTES , 
and Plato makes this clear , by Self neither calling The First King The First 
KkarolTTAat@v SnAoiv =, avtoc OvTE EINWV TPwTOV PAOIAEA TOV TPWTOV 
but only , The King of All , nor do we claim that some are about Self 
OANA WOVOV PAGE TAVTOV, OUTE TA TMEPL ALTOV 
just as He said about Those that are Second are about The Second , 
P53 WOTEP ta SEevTEpa MEPL TO SELTEPOV 
and Those that are Third are about The Third , 
KOL TO TPLTA MEPL TO TPITOV 
but Simply All The Beings . 
AAA ATAMS TAVOTA OVTO , 
And on the one hand , He introduces Number and Divided Kingdoms to the Other Kings ; 
Ka LIEV TPOCAYOV apLOLOV Ka SINPYMEVNV PaOAELAV TOLG AAAOIC | , 
whereas on the other hand , He does not attribute to The King of All 
og OVTE ATOSLOOLG TO PAGIAEL TOV TAVTOV 
a Part of Number nor an Opposite-Distribution of The Source to The Other Kings . 
5 poptov api8pov ovtE AVTLOLALPEOLV TNS APYNS TPOG tous AAAOUG 
Surely then , Such A Way of The Logos’ neither con-numerates Self with The Others , 
én TOLOLVTOG O TpOTOG TOV AOYMV OLVTE OGLVAPLOUEL ALTOV  TOILC AAAOIC 
nor co-arranges Self as The Leader of A Triad with The Second and Third Power ; 
OVTE ODVTATTEL @S NYOLMEVOV TPLAdOG SELTEPA KOAL TPLTY SOVaLLEL : 
for on the one hand , The First Monad Leads The Triadic Division of The First Orders 
YAP HEV N APTN LOVAS NYEITAL TIS TPLASIKN|S SLALPEGEMS TOV TPATOV SLAKOGL@V 
which are also Co-ordinate with Herself ; then on the other hand , 
KOL OVOTOLYOV EQUTN , dg 
The Second Monad Leads The Second Orders ; while The Third Leads The Third . 
10 n devtepa tov devtepOvV , OE NTPITH TOV TPLTOV . 
If then , someone were to Understand that The First Monad is The Leader of All , 
Et de TUG vToAauBavot  tHV TpaTHV nyelo8at = mpwaTwV 
so as to Comprehend At-Once both The Second and Third Allotments ; 
OS TEPIAGALBAVOLOAV OLOD KOL TOLG SEVTEPOLG KAI TOUS TPITOLG KANPODUG , 
while still Understanding that The Cause which Subsists According to Comprehension 


OA? 1 QITLO KOTO MEPLOYNV 
is Different from That which Pervades to All In-A-Similar-Way ; since on the one hand , 
EGNAAGKTAL Ts SinKovoNG EL AAVTaA OMOLWG , KAL LEV 


All are Subject to The King of All According to One Logos and One Order ; 
15) TA NAVTA VIOTETAKTAL TO PAGIAEL TAVTOV KAO’ EVA AOYOV KAL LLAV TAELV , 
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while on the other hand , Those that are First are Subject 
dE TO HEV TPWTA 
to The First of The Triad According to The Order of Self ; 
TO TPOTW TNS TPLAdOG KOTa THV TAS aAvTOD 
while Those that are Second and Third must be Subject to Those that are First 
o€ TO OELTEPA KQL TPITA avayKn SOVDAEVELV TA TPMOTA 
According to Their Communion with The Remaining Kings . 
KOTO THV KOLV@VIAV TPOG TOLG AOLTOUG PaolAEac . 
How then , is The Exempt and Un-Coordinated Nature of The Most-Primary Cause 
20 Tlag ovv = TO EENPNLEVOV KAL AOLVTAKTOV TNS MPOTLOTAG ALTLAG 
especially un-celebrated in Relation to The Other Kingdoms of The Gods 
SLAMEPOVT@G AVOUVEL TPOG TAS AAAASG BaolrElag tTwaV Bewv 
nor by This Logos ; when Self also says that Self Reigns Over All In-A-Similar-Way , 
OLY OLTOG O AOYOG, OTAV Kau Asyn avtyns PaolrElslv TAaVT@V = OMOLMG , 
and that All Subsist about Self , 
KOL MAVTA VMEGTAVAL MEPL AVTNV , 
and that The Ousia and The Energy of Self Exist for The Sake of All The Beings ? 
KQL TE THV OVOLAV KL TO EVEPYELV ALTNGLMAPYELV EVEKA TAOIV TOIG ; 
If Socrates also clearly teaches in the Republic (509D) that 
25 Et 6€ 0 LMKPATHS KAL GAb@s avadidaoKsl Ev TH TloAttEeLA 
The Sun Reigns over The Kosmos Analogous to Th’ Good then no one must dare accuse 
TOV NALOV PAOLAEVELV TO KOGLO AVAAOYOV TAYAVa , SE OVSELG AV TOALNOELEV AITLAGOAL 
This Analogy as con-numerating The Good with The King of Kosmic natures ; 
TAVTHV THV AVAAOYLAV KAL GUVApLOLOLOGY TO ayABOV TO PAOLAEL TOV EYKOOLLOV : 
but if we think fit to Preserve-together That Transcendent Leadership 
P54 OAK’ EL AGLODMEV OLVOLAMLAGTTELV EKELVNV THV ESNPNLEVIV NYELOVIAV 
with The Likeness of Those Secondary Causes in Relation to The First Sources , 
T OpoLotntt TOV SELTEPOV ALTLOV TPOG TAG MPWTAG APYAc , 
then it will be impossible for us to say in what Way The Super-Kosmic Kings 
QOLUVATOV dnNOOpEV TOG  TOvG LTEPKOOLLOUG PaolAEAc 
have Their Own Allotments Analogous to The First Cause , 
NYELOVAL TOV OLKEL@V KANPO®V AVAAOYOV TO TPOTHO 
just as That is Arranged-Prior to The Wholes According Preeminent Singularity ? 
5 KQOATEP EKELVO TPOTETAKTAL TWV OAWV KOTa  vLmEpOYNnV LAV ; 
And why say so much ? Since on the one hand , Plato calls God The King ; whereas 
Kat t1 det Agyetv moAAa ; AAAa ev o TTAatov anoxadst Oeov tov BaotrEa , 
on the other hand , He no longer thinks it fitting to apply The Same Name to The Others 


o€ OUKETL ag1ou ETMW— TNG ALVTNG —VOHLAG TOLG AAAOUG 
not only in the beginning of what he says about Selves , but later he goes on to say ; 
OUK HOVOV EV apyn PNOEMS TEPL ALTOV , AAAG LUKpOV Ka TPOEADOV ONOL : 
“Surely then , about The King of which we have also spoken ; 
én mept Tov Baotiem@s wv KQL EelTOLEV , 
there is nothing Such as This/Like This (2nd Letter 313A) .” 
10 EOTL ODvdEV TOLODTOV 
Is it not the case then , that on the one hand , only The First God is called King ; 

OvKovv LEV LLOVOG O TP@TOG DEOG AEyetat BaotAEUG : 
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whereas on the other hand , not only is Self King of Those that are First , 
6€ ov Hovov Baotdsevc TOV TPWTOV, 
surely then just as The Second King is of Those that are Second , 
én MOTEP o d&UTEPOG TOV SELTEPOV 
and The Third King is of Those that are Third , 
Kat 0 TPLTOG TOV TPITOV 
but just as Self is At-Once The Cause of All The Beings and All That are Beautiful . 
15 adda OLOv QUTLOG TAVTMV TOV OVTOV , KAL TAVTOV TOV KAAOV . 
Accordingly then , Self Prepossesses The Other Causes 
apa TPOEYEL TOV AAA@V ALTLOV 
in A Transcendent and Singularly-Ideal Way 
Eénpnuevac Kar EVOELOWG 
and According to The Preeminence of Self over The Wholes , 
KaL KaTa THY vTEpOXYNV TOV OAV , 
and is neither celebrated by Plato as being coordinated with Selves , 
KL OVTE AVOULVYTAL LTO TOV TIAAT@VOG GLVTETAYLEVOG AVTOIC 
nor as Being The Leader of a Triad . 


20 OLTE WG NYOLOLEVOG TPLAdOG. 
And that These Logos are also so disposed about The First God , we shall learn 
Kat ott = tavta KQL SLATETAKTAL MEPL TOD TPTOD DEov , av LABOILEV 


by returning a little to The Logos about Self (2nd Letter 312D-E) ; 
ETOAVEABOVTEG HUKPOV TOV AOCYWV TEPLALTOD : 
“For surely then according to That Logos thou says that it has not been sufficiently 


yap én KOTO EKELVOD TOV AOYOV Ons ovK UKAVOG 
demonstrated to thee about The First Nature . Now then I will show thee in Riddles , 
amModEdEly9Ql GOL TEPL TOD TPWTOV THG OUGEWG. TOLVLV Dpaowm dv ALVIyYH@V 
in order that if anything happens to befall the letter , either by Sea or Land , 
25 wa av Tl mabn evtoyns ndeAtoc Nn Tovtov n yns 
the one who reads it may not know/understand . 
) OVAYVOLG un yo . 
For Self has to Be in This Way . 
P55 yap EXEL Ode. 


All Exist about The King of All and All Exist for The Sake of That , 
TOA TAVTA Eott IlEept TOV PACLAED TAVTMOV KOL TAVITA EVEKO EKELVOD , 
and That is The Cause of All Those that are Beautiful .” 
KOL E§KELVO QUTLOV TAVTMV THV KOA@V 
Surely then in These Logos Plato Proposes to Purify our conceptions about The First 
5 6n Ev tovtoic mpo0Epevos avaKabnpacbat NU®V TAS EVVOLASG TEPLTOD TPM@TOD 
through Riddles , by Celebrating The King of All , and by referring to Self 
dV QLWLYHAT@V , EEDUVEL TOV PAOLAEA TAVTOV , KAL OVAMEPEL ET’ AVTOV 
The Cause of The Wholes of The Beautiful and The Good . Who/What then 
THVQITIAV = =TOV OAWV KOAM@V tTEekat ayabov . Tic OvvV 
is The King of All , except The Unific God , who is Exempt from All and Produces 
EOTL BAOLAEDG TOV TAVTM@V N O EvLALOG AE0G, O EENPNHEVOSG TOV TAVTOV KAI TAPAYWV 
All from Himself and is The Leader of The Whole Orders According to One Cause ? 
TO MAVTA Ah’ EAVTOD KAL EENYOLHEVOG TOV OAWV SLAKOGH@V KOTO LAV AITLAV ; 
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Who then Turns-about All Ends to Himself and Gives-subsistence to All about Himself ? 
10 Tic 5€ ENLOTPEHOV TAVTA TA TEAN] TPOG EAVTOV KOL VTOOTNHOALEVOG MEPL EALTOV 5 
For you will not fail to Light-upon The Truth about Self 
yap av ovK ALAPTOLS TNS AANVELAG MEPL AVTOV 
by Addressing This as The One for The Sake of Which All Exist 
MPOOELM@V  TOLTOV fe) EVEKOL Ov Ta navto 
and The End of All Ends and The Primary-Creative Cause . 
TELOG ATAVTOV TEAMV KOLL MPO@TOVPYOV = QLLTLALV.. 
Who then is The Cause of All Those that are Beautiful , and Who Illuminates All 
Tic de O QITLOG OANAVTIOV TOV KOAMV — , KOLKATAAGUTOV TAVTA 
with The Divine Light , and Who Encloses that which is deformed and 
15 TO 01m =bM@TL, KAL KATAKAELGAG TO QLOYPOV KaL 
that which is without measure including the most obscure of wholes among the last ? 
TO OLLETPOV KQL TO ALVSPOTATOV TMV OAWV ELC TO EOYATOV ; 
If then you wish , we will also show from the following Logos of Plato , 
Eu d6€ fBovaer, Kat dnoonEev sk Tov E&Ns pnuatwv tov TAatwvoc , 
that to be Receptive of any Logos or Knowledge is not Proper for The First . 
TO O€KTLKOV TLVL AOyoD LNdEVOG YV@GEMS NSE TPOCONKEL TH TPWTO . 
For The Logos’ (2nd Letter 313A) ; “Then Certainly What Quality does Self have ?” 
20 yap To ‘oAAG =o uv TL  TOLOV = 
“This enquiry , O son of Dionysius and Doris , is to blame for bringing/bearing 
TOLT’ EP@THUA , @ Tat Atovvotov Kat AWPISOG , EOTLV TO AITLOV HEPOLLEVOV 
all this mischief concerning The Primary Source” 


OTAVTOV KAKWMV E1G THV TPOTLOTHV APYNV : 
for it is not possible to Intellect This , by being Unknowable , 
yap ovté SvVvatTOV vonoat TALTHV WSC YV@OTOV 
nor to Unfold , by being Un-circumscribable ; since whatever you may say , 
OVTE QHEPHUNVELGAL WG aATEPLYpadOV , AAA’ o7TEP QV ETN , 
you will speak of a certain one ; and on the one hand , you will speak about That , 
25 EPEIC Tl KO Lev EPEC MEPL EKELVIG , 
whereas you will not speak of Self ; for in speaking of those which Self is The Cause , 
dE OLDK EPElIG QALTHV: yap AEyovtTEs WV EOTLV CLUTLOL , 
we are unable to say , or to Grasp through Intelligence What In The World Self is . 
QOLVVATOLHEV ElmetV Nn AaPELV Sta VoONnOEws O Tl MOTE EOTLV . 


Now then in this case the addition of Quality/Kind and the Busy Energy of The Soul 
towwov Evtav0a nxapoo8nKn Tov nOLlov KOI TOALTPAYLOOLVN THS WoXNS 
on the one hand , removes Self from The Transcendent Goodness of The Wholes , 


P56 LEV QAOLoTHOLavTHV THGEsNPNLEVNS ayaBotntTog TOV OAV, 
by the redundancy/plurality of Her conceptions about Self , 
TAEOVACOLGAV TOG EVVOLOIG MEPL aALTNS, 
while on the other hand , this addition draws The Soul down to Conceptions 
o€ KaOEAKEL ElG TOA VONLATA 
of Many— Kindred and Connate —Ideas , thus preventing Her from receiving 
TOAD— KOL ODYYEVY KAL GDEdLAG —E167 , dE anmoAauUpavet 


The Unific and Hidden Communion of The Good . 
TO EVLALOV KO KPUOLOV TNS LETOVGLAG TOV MyaOov . 
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And it is not only Proper for the human Soul be purified from Those Coordinate 
5 Kou 


OD HOVOV TPOONKEL THY AVOPHTIVYHV WOENV KABAPEVELV TOV OVOTOLYOV 


with Herself in The Union and Communion with The First 
EQAUTNS EV TY] EVWOEL KAL KOLVOVLA TPO TO TNWTOV 


Leaving behind All The Multitude of Herself , 
KATOAEITOLOAV EF TAV TO TANVOG EavTIGC, 


and as Plotinos says (Ennead 1.6 , 8.25) , by Awakening The Hyparxis of Herself 
Ka ono. 


, AVEYELPOLVGAV THV LTAPELV THV EALTNG 
with eyes closed , approach The Queen of All and Participate of The Light of Self , 


HLOQOAV , TPOOAYELV TO PACIAEL TAVTOV KOL HETEXELV TOV OWTOG ALTHV, 
as much as it is Lawful for Self (2nd Letter 312E) ; so also is Intellect 
10 


SG OsuItov avtn > QAAG KAL vous 
-which is also Prior to us- United to The First , and so are 


KOL TPO NYUOV NVOVTOL TO TOOTH KQL 


All The Divine Natures by Their Highest Unions and Their Super-Ousian Torches 
TAVITA TA Eta 


TALG AKPOTATAIG EVMOEOLV KOL TOLG VTMEPOVOLOLG TLPODOIC 
and Their First Hyparxis and Always Participate of The Fullness of That Source ; but 
KQLL TALG TPMOTAIG TALS VTAPEESL KAL HEL METEXYOLOLV TNS TANPHOEMS _EKELDEV: 
then not insofar as They Exist , but insofar as They Transcend Those Akin to Themselves 
OvV OLY NEP ElolV , GAN EENPNVTIAL TOV OLYYEVOV EQVTOIC , 
by Converging to The One Source . For The Cause of Wholes Inseminates in All 
15 OvVVEvOvOL MPOG THV LIAVaAPYNV. YAP O AITLOG TMV OAWV EveoTEIpev TIaot 
Signs/Covenants of The All-Perfect Preeminence of Himself , and Establishes All about 
ovvOnuata mS MavtsdAovc vmEpoXNs EAVTOD , KAL LOPLOE TA TAVTA MEPL 
Himself through These , and is Ineffably Present to All by being Exempt from Wholes . 
EAVTOV SIMA TOLT@V , KAL APPNTMS TApPEOTlvV TACIV E&NPNWEVOG ad’ OAV. 
Thus Each One who Enters The Ineffable Nature of Themselves Finds The Sign/Symbol 
20 ODV EKAOTOV ELOSVOLEVOV TO APPNTOV TNS PLOEWG EALTOD ELPLOKEL TO GULUBOAOV 
of The Father of All ; and All Naturally Venerate That , and are United to Self by The 
tov Tlatpog TAVTOV : KAL TAVTA KATA PLOLV GEPETAL EKELVOV , KAL EVICETAL ALT SLA TOD 
Appropriate Mystic Sign that Strips Selves of Their Own Nature , and hastens Selves 
MPOONKOVTOG LLOTLIKOD OVVONLUATOG ATOSLOHEVA TV OLDKELAV QLOLV , KAL OTELSOVTA 
to only Be The Sign of That and to Participate only of That , by Longing for The 
LOVOV ELVOL TO ODVONLUG EKELVOD KOLL HETEXYELV LOVOV EKELVOD , ToO@ ™S 
Unknowable Nature and The Fountain of The Good ; and having run up as far as 
25 ayV@OTOD dLOEWSG KAL TNS ANYNS TOvayabov: Kat aAvadpapovtTa EXPL 
This Cause , Selves become Still/Calm and are Liberated from the labor-pains 
TAVTNS TNS AITIAG = YIVETAL «= EVYOANVN KO Anyet TOV OSIVOV 


and from The Love , which All Naturally Possess , of The Unknown 
P57 KOL TODEPMTOG , OV TA TAVTA KATA LOL EXEL, TNS AYVWOTOD 

and Ineffable and Imparticipable and Super-Abundant Goodness . 
KaLappHtov Kat apEsOEKTOD KaL LmEPTANPOUS WyABOTNTOS . 


31 January 2023 
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Chapter 9 — 0 


Thus on the one hand , that one must Hypothesize The Present Logos about 
5 AAW’ LIEV OTL vTmo8EetEov TOV TMAPOVTA AOYOV MEPL 
The First God , and that in These Conceptions , Plato especially 
TOD TPOTOV DEOv , KAL MG EV TOLTOLG TOLG vonHaoLV O TTAatwv Stadepovtas 
leaves Self Uncoordinated and Transcending The Remaining Causes 
APUG AVTOV AOVVTAKTOV KAL EENPNHEVOV TOV AOLTOV 
I think Self has been brought to Mind in a Measured Way through These Logos . 


OLLAL vTOLEUVN OVAL LETPLOG S10 TODTOV : 
On the other hand , let us also consider in order Each of The Doctrines and 
o€ KQL OKEyauEBa EsbEsnS EKAOTOV TOV SOYLATOV KALI 
let us Harmonize them to The Conceptions concerning The Cause 
EPAPLOOMLEV TOG EVVOLOLIG MEPL THC AITIAC, 
in order that from These , we may Comprehend According to The Way of The Logos 
10 wa KQK TOUTOV TEPIAGLBOLEV TO LOYLOLO 


The Scope of The Whole Theology . 
TOV OKOTOV THG OANS BEoAoytas . 
Thus on the one hand , let One Truth concerning The First Source Especially Be 
Ovv LEV so— Mia aaAnera mEpt tTHS TpATHS APYNs SiadEpovtTMs —TH 
That which Celebrates The Ineffable and Simple and Going-Beyond All of Self ; 
DEUVODOa TO APPNTOV KAL ATAODLV KAI EKBEBNKOSG TOV TAVTOV AVTNG , 
which on the one hand , Gives-Subsistence to All The Others about That , 
nH LEV LOLOTHOLV TA TAVTA GAAG MEPL EKELVNV , 
and on the other hand , does not assume that Self Generates nor Produces anything 
is dg OLTE LMOTIOETAL GVTNV YEVVAV OLTE TAPAYELV ODOEV 
nor that Self Pre-subsists as The End Those after Herself . 
OvTE MPOLTAPYELV WG TEAOG THV LEO’ EQvTHV. 
For such an Idea of Those Names neither adds anything to The Unknown that 
YAP TOLOVTOV ELO0G TOV OVOLAT@V OLTE TPOGTLONOLV OLdEV TO AYV@OTH To 


Transcends The Wholes , nor multiplies That which is Established-Above All Union , 


EENPNLEVOV TOV OAWV , ATO *** ODTE MANDEL <TO>  UMEPLOPLLEVOV TAONG EVEDEDG , 


nor refers the Habitude and Communion of Those that are Secondary to That which is 
20 OvTE AVAHEPEL OYECLV KAL KOLV@VLAV TOV SELTEPOV EL TO 
All-Perfectly Imparticipable , nor does Self also generally proclaim to teach about 
TOAVTEAWS aueOsKtTOV , OLVTE KOL OAWSG AaTayyEAAETAL SIOQOKELV TEPL 
The Nature of That , but about The Second and Third Underlying-Realities after That . 
TNS PVOEMS EKELVOL , AAA MEPL TOV SELTEPOV KAL TPITOV VLTMOOTAGEMV LET’ EKELVO 
Such then Is This Indication of The First God , 


25 TOLALTHS dé OVENS Tavty,s Evdet—gEwWs TOL TPM@TOvD DEov 
and in This Way Is The Veneration The Ineffable . 
P58 KOL 


OLTMS ™ms osBovonsg toappntov, 
The Second after Self is The Turning-About of All The Desires of The Realities 
SELTEPA HET’ ATV EOTLV 1] EMLOTPEHOVOA TAOUG TAG EPEDELG TOV TPAYLATOV 
to Self , by Proclaiming That as The Object of Desire of The Wholes and 


TIPOG ALTO , AVELONLOVOG KAKELVO EETOV TOV OAMV KO 
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The Common End According to The One Preceding Cause of All The Other Causes . 
KOLVOV TEAOG KOTO LLOV ALLTLALV TPONYOLMEVV CLUTLAV TACMV TOV AAAWV AITLOV . 
For on the one hand , The Last of The Realities (Becoming) 
5 yap LEV To EOYATOV TOV TPAYLATOV 
only exists for the sake of something , 
LLOVOV EOTL EVEKQ TOD , 
whereas on the other hand , The First is only That for the sake of which (The Good) , 
dE TO TPWTOV LOVOV EVEKQ ov: 
while All Those in Between Participate of Those Two Characteristics ; on the one hand , 
d& TAaVTa Ta pEtaco LETEYEL TOLT@V SDLO TOV 1OLOTHTOV : LEV 
by Earnestly Adhering to Those which Surpass Selves by Being Desirable , and 
MAAPWS AVTEYETAL TOV DIEPEYOVTMV WSC EMETOV , KOL 
on the other hand , by Imparting The Perfection of Their Desires to The Subordinate . 
10 d€ EVOLOWOL THV TEAELOTHTA TOV EDEDEMV TOLG VMOOEEOTEPOIG . 
Then The Third Contemplation of The Source of The Wholes is (not) far behind in Relation 
ds Tpit Oew@pia THSAPXNS TOV OAWV EOTL TOAAM AEITOLEVN TPOG 
to Those Preceding Ones , which also Hypothesizes Self as The Underlying-Reality 
TALTOLG TOV TPOELPNLMEVOV , kot vmoTiWEHEevy avTHV N DTMOOTATIKNV 
of All Those that are Beautiful . For on the one hand , to refer The Chorus-Leader 
TMOAVTOV TOV KOAM@V . yap Lev avameumtety To Yoprnyov 
of The Good to Self , and since That Is The Pre-Possessing End of The Divine Orders , 
15 tov ayabov En’ ALTNV, KAL WC TO TPOEXOV TEAOSG AVATELTELV TOV DELWV SLAKOOHOV 
is not a far throw from the direction which says that All The Causes after Self also 
Ov TOpPHw PaAAEL NHS vLYNYNOEWS AEYOLONS TAVTO TO CLTLA HET’ AVTHV KAL 
have to Be of The Underlying-Reality from Self , including The Paternal Causes and 


EXELV ™V LMOOTACIV GAN AvLTNG, TE TA TATPIKA KOL 
The Full-Complement of The Good , such as Those that Bear The Prolific Powers ; 
TANPOTIKA tov ayabou | COLL TO OLOTUKO TOV YOVILO@V SLUVALEOV : 


since to Assign The Productive and Generative Cause to Self 
SE ANOVEMELV TO TOUNTIKNV KOQLYEVVYTIKHY QITIAV ODT 
extends farther away from The All-Perfect Union of The First ; 
20 EPETAL MOPPHTEPOV TNS TAVTEAOLG EVWOEWS TOV TPMTOD : 
for if it is neither Lawful for That to Be Discussed either by Logos or to Be Known 
YOp El ovteé QEuWITOV EKELVO d1eABEtv y Aoyo YVOVAL 
by All The Secondary , nor to Be The Cause , nor to Be Generative of The Beings , 
TOG © SELTEPOIG _, OVTE El Q“UTLOV OLTE El YEVVITIKOV TMV OVTOV , 
then we should only Celebrate The Ineffable Causeless Cause of Self 
AAO OVDLVELV TO APPNTOV AVALTIOG AITLOV ALTOD 
that ‘Is’ even Prior to All Causes , In Silence . 
KQL TPO TAVTOV TOV ALTLOV olyn . 
If then , just as we attempt to Refer/Transfer The Good and The One to Self , 
25 Eu 6€ , @OTEP ET1LYELPODHEV = LETAMEPELV TO ayaBOV KaL TOEV EN’ ALTO, 
so also should we Refer The Cause , including The Final or Paternal Cause 
OLTO KOL TO QLTLOV Kat TEALKOV. 1] TOATPLKOV 
of Those That Primarily Participate of Self , 
TOV TPOTOV LETEYOVTOV AVTOD , 
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and on the one hand , one must forgive The Labor-pains of The Soul in Relation to 
P59 sev OVYYV@OTEOV TH MOVIL ™S WoXNS MEPL 
Her Yearning for That Unific God and to Intellect That and to Speak about Self , 
TN OPEYOMEVH TOV EVLALOV OEOV KOL VOELV EKELVOV KO AEYELV TEPL AUTOD , 
since on the other hand , The Transcendent , Incomprehensible , Super-Beyondness 


og THV EsnpnuEevnv OUNYAVOV oTEpBoAnyv 
such as That of The One must be considered as ‘Being’ Well-Beyond 
OGOV TOD EVOG Osteov UTEPEPELV 


any Indication Such as This . 
EVOELEEWS TNS TOLALTIG . 
Now then , from These Logos’ we may also receive The Sacred Conceptions of Plato 
5 Ttolvov Ex TOLTOV Kal ATOdSECOUENA TA LEepOTPENN VONLATA Tov TTAatwVOG 
and The Order Properly-Adapted to The Realities . 
KQL THV TAEIV §=TPOONKOLOAV TOIG TPAYLAOL . 
And on the one hand , we may say that the first part of this sentence (2nd Letter 312E) 
Kau LEV odnoopsev to tpa@tov§ (“All Wholly Exist for The Sake of That’) 
Sufficiently Indicates The Simplicity of The King of All , including The Preeminence 
UCAVOG EVSEUCVDOOAL THV ATAOTHTA TOL PAGIAEWS TAVTM@V KOL THV LUTEPOYNV 
and The Un-Relatedness and Simply The Un-Coordinateness of Self to All . 
KOL TO OOYETOV KALOTAMG TO AODVTAKTOV MPOG TAVTE . 

For All that Subsist about Self , on the one hand , Reveal The Hyparxis of The Second , 
10 yap mavta To vbeotNKEVal MEPL ALDTOV, HEV EKOAVEL THV OTAPELV TWV SELTEPOV , 
while on the other hand , They Leave That which is Beyond The Wholes 

og adinoiv TO ETEKELVO TOV OA@V 
Having No Inter-Weaving with Those after Self . 
EYELV OVSELLAV ODUTAOKNV TPOG TA HET ALTOV. 
Then the second part of the sentence , Celebrates The Cause of All The Gods 
de To devtepov AVELONHEL THV CITLAV TAVTOV TOV DEMV 
as Being Pre-Arranged in The Order of The Final Cause . 
MPOTETAYMEVHV EV THV TOEEL TEAODG 
For That which is The Highest Summit of The Whole Causes 
15 yap TO OKPOTATOV TOV OAWV ALTLOV 
is Immediately Conjoined With That which is Prior to Causes ; 
EOTL ODVEYEG To MpO atlas , 
but Such is The Final Cause , and That for The Sake of which ; 
SE TOLOVTOV EOTL TO TEALKOV QITLOV KL TO —- EVEK ov: 
now then , this part of the sentence is after that part 
TOLVDV TODTO LET’ EKELVO 
and they have been brought to Light in Relation to The Order of The Realities , 
KO OVVAVAPALVETAL TY TAEEL TOV TPAYLATOV 
including The Procession of The Platonic Doctrines/Teachings . 
20 Ka TN TPOCCS@ tys WAatmvikyns sidaoKadtas. 

Then in turn , the third part also Hypothesizes Self as Productive of The Beautiful , 
dé av To Ttpttov KOL LTOTIWETAL AVTOV TAPAKTIKOV TOV KAAOV , 
and thus adds to Self The Idea of Cause that is Subordinate to The Final Cause 

KQLTMpOOTLONOlvV ALVT@ E100G AITIAG  KATAOEEOTEPOV TOD TEAOUG 
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(From which Source , I think , Plotinos (Ennead 1 .6.1 , 6.15) does not hesitate 
( o0ev , oor, TAwtivoc OK @KVYOE 
to also call The First God The Fountain of The Beautiful) ; 
KOL MPOOELTELV TOV TPWTOV DEov TNYNHV TOD KAAOV) 5 
accordingly then one must assign The Best to The Best , 
apa dé SEL AMOVELELV TO APLOTOV TH APLOTO , 
in order that Self may also be The Cause and Pre-Cause of All , 
wo KO N = AITLOG KOL TPOAITLOS TAVTOY , 
by Being The True Logos ; but This Is The Good ! 
25 SG 0 aANONGs Aoyos , dE TOVTO EOTL TO AYAAOV . 
Since it is also possible to See This Marvel in The Logos’ of Plato , 
P60 Exe kai eEgotlv ovvopav Tovto Pavuaotov Ev TOI Aoyots Tov TAatwvos , 
since on the one hand , The Very First of These Three Divinely-Inspired Doctrines , 
(Oe Lev TO MPMTLOTOV TOLTOV TPLOV EVOEWV TOV SOYLATHV 
does not dare say anything about The Good and of This Secret Nature , 
OVTE TOALG A€YELV TL TEPL TOD AYABOD KAI TALTHS THS ATOPPNTOD dvOEWG , 
nor allows us to refer by The Logos’ any Idea of Cause to Self . 
5 OVTE OLYYMPEL NULV AvadEpEtv 61a TOV AOYMV OVLOEV ELSOG QITLAG ET’ ATO. 
On the other hand , The Second Doctrine on the one hand , 
dE To dEvTtEpov LEV 
leaves That Ineffable , as it is Lawful , 
QAMUOLV EKELVO APPNTOV , WS DELIc , 
while on the other hand , It Provides The Final Cause to be Collected by The Logos’ 


d€ TOPEXETAL TO TEALKOV QITLOV ovAdoyiceo8atr 
from The Habitude of Those after Self . 
EK TNS OXYEDEWS TOV [MET ALTO. 
Since on the one hand , It does not refuse to call That for The Sake of which , 
yap LEV ovk n&l@oe TpOGEITELV Exetvo EVEKOL ov , 
but on the other hand , It asserts that All Exist for The Sake of That , 
10 o€ OsuEvog Tavta — | EVEKQ EKELVOD 


thus Awakening in us The Inner-Vision of The Commonness and Coordination 
QVEYELPEL EVNUIVTNV EVVOIAV HG KOLV@VIAG KOI OLVTAgEMS 
of That which is The Object of Desire in Relation to The Desiring Natures . 


TOD EdETOD TPOG TO EQLIEMEVE . 
Then indeed The Third Doctrine Reveals That as The Cause of The Beautiful ; but This 
unv YE To Tpitov OTOPALVETAL EKELVO ~—- ALLTLOV TOV KOAQV : OE TODTO 


is to also say something about Self , and to add to The Simplicity of The First Cause , 
EOTLKOLAEYELV TL MEPL AVLTOV, KAI MPOOTLBEVAL TH AMAOTNHTIL THS TPOTNS ALTLAGS , 
and does not to Abide in The Inner-Visions of The Final Cause , 
Kol = uN LEVELV EMLTNG EVVOLOG TOD TELOUG 
but also to Conjoin to Self The Productive Source of The Secondary , and so it appears 
15 GAA KOL TPOOANTELV ALT TNOLNTIKHV APYNV tov SELTEPOAV , KAL SOKEL 
to me that here , Those after The First are Proximately Unfolded Into Light ; 
LOL KAVTALOAG TMV LETH TO TPWTOV MPOOEXOG EKOAVEVTOV 
for it is not possible to say anything Differently about That , except that 
yap ovdedvvatovAsyetv Ti adAAayoOEV TEpL EKELVOD y 
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at one time we were impelled from The All , and at another time from The Best ; 
MOTE LEV OPUMUEVOIG EK TOV TAVTOV TOTE O€ EK TOV APLOTOV : 
for Self is also The Cause of Hyparxis for All The Beings , and Unfolds/Reveals 
20 yap sot Kat QUTLOV THGULTAPEEWS TAOL TOG OVOLV , KAL EKQOLVEL 
The Separate Union of Itself through The Characteristics of These . 
TNS Y@PLOTNS EVEDEWS EAUTOD 61 THV LOTHTA  TOLTMV. 
Thus on the one hand , we Refer The One and The Good to Self from The Gift 
OvV Lev uetnyousv Toév Katto ayadov en’ avTtO EK TNS SODEWS 
which Pervades to All from Self ; for The Beings of which All Partake , we say that 
KAONKOLONG ElG ATAVTA AN’ AVTOV : YAP TO OVTA WV TAVTA LETELANOE , MDNOOLEV TO 
there is no other cause of These than That which is established Prior to All These . 
25 


OvOEV GAAO QAITLOV TOUT@V —s_N TO LOPOLEVOV TPO ATAVTOV TOLTOV . 
Whereas on the other hand , That about which , 


de To 1Ep oO 


and That through which , 
KQL TO ov fe) 
and That from which , on the one hand , Exceptionally Exist in The Intelligible Gods ; 
Kal TO ad’? ov LEV 


SLAMEPOVTMSG EOTIV EVTOLG VONTOIC DEoIc, 
and on the other hand , They are Referred from These to The First ; 
de OVOATEUMETAL OAMO TOVTMV ELG TO TPMTOV : 
for from what other Source can we suppose that The Unific Gods derive 
P61 yap mo0ev = =aAAOVEV vTo8noouE9a TOIG EvLALOG BEOIs EdIKELV 
Their Characteristics , except from That which is Prior to Selves ? 


TOG LSLOTHTAG n ek TOU TPO QDLTWV; 
Surely then , on the one hand , That about which 
dr OvV 


Lev TO TEPl oO 

is adapted to The Summit of The Intelligibles , by The Logos That 
TIpoonkst tT AKPOTHTL TOV VONnTOV , SLOTL 

All The Divine Orders Proceed In-A-Hidden-Way 


TAVTEG Ol VErolt SIAKOGHOL TPOEANALBAGL KPLOLWS 


about Self which is Arranged-Prior to Selves ; whereas on the other hand , 


MEPL AVTNV MPOTETOYHEVT]|V QUTOV : de 


That through which is adapted to The Middle Order of The Intelligibles ; 
5 TO ov re) ™ pEeon tacer 
for All subsist for The Sake of Eternity and Her Hyparxis that is Perfectly-Whole ; 
YAP TAVTA VMEOTIKE TNS EVEKA ALSLOTHTOG KAL TNS UTAPEEMS 


OAOTEAOUG : 
whereas That from which is adapted to The Extremity of The Intelligibles ; 
og 


TO ad’? ov ATOTEPATWOEL TOV VONTOV , 
for The Primary Self both Provides and Adorns All in Her Singular-Ideal-Way . 


yop TPOTHALTH KOA TAPAYEl KOI SLAKOOLEL TAVTO LOVOELOWS 
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Chapter 10-1 


Then on the one hand , a little later (Book 3.12-14) we shall make These Causes 


10 ovv LLEV LIUKpOV DOTEPOV TOUNGOLEV Tavta 
more recognizable by what is said in The Doctrine concerning the intelligible Gods ; 
YVOPLULOTEPA, OTWG AEYETAL EV TY OIOAOKAALA TEPL TOV VONTOV DEO : 


on the other hand , after this let us bring to an end this study concerning The First God , 
SE  — UETO TALTO HEPE ENAVATAVOWLEV THV TPAYUATELAV MEPL TOD TPM@TOD DEov 
with The Theory of Parmenides (137C) , and let us unfold The Mystic Conceptions 
tT Sempra tov MappEevidov , KOL AVAPNVOMEV TOA WOTLIKG VONHATA 
of The 1st Hypothesis , as far as it relates to the present purpose ; for we shall refer 
I5tns TPO@TIS LTOVEGEWS , KADOGOV SLAbEPEL TH TAPOLON TPODEGEL : YAP KaTO-— 
our readers to the most Perfect Unfolding of Selves in our Commentaries 
—BeBAnusOa Eig THY TEAEM@TATHYV EGNYNOLV ADLTOV EV NULV YEYPALLEVOIG 
on that Dialogue (Proclus’ Commentary on The Parmenides of Plato Books 6 & 7). 
TOV Odtaroyov. 
Therefore , in the first place , This must be determined about The Ist Hypothesis ; 
oOvv IIpmtov ev exetvo ypy SiopioacG8at TEpt THS TPOTNS LTOVEGEWS 
that Self Comprehends In a Negative Way as many conclusions as 
20 OTL TEplElAndev ATOPATIKMS TOOALTA GUEMEPAGHATA OOM 
That which follows Self Comprehends In an Affirmative Way ; for This One 
n META OavTIV KATAPATIKWSG :yap eKetwn 
on the one hand , demonstrates The Whole Orders Proceeding from The One ; whereas 
Lev ETLOELKVDOLV TAG OAASG SLAKOOLNOELG MPOLOVOAS ATO TOU EVOG , 
on the other hand , That Self indicates that The One Transcends All The Divine Genera . 
dg avty TO EV EENPTNHEVOV ATAVTOV TOV DELWV YEVOV : 
Furthermore , it is quite clear to everyone from both of These how it is necessary 
o€ KATAMAVES TOAVTL EK OUdOLV OTWG avayKy 
that The Cause of The Wholes must Transcend The Productions from Itself . And 
P62 to altttov TOV OA@V UTMEPEYELV TOV TAPAYOLEVOV ad’ EavTOD . Kar 
by This Logos since The One is The Cause of All The Gods, Self Steps-Beyond AI ; 
SLOTL yap TO EVEOTL QITLOVTAVT@V TOV Dewv, ekBeBNKEV ATAVTOV : 
and by This Logos Self Transcends Selves According to Preeminent-Superiority , 
Ka SLOTL ESNPNTAL AvLTWV Kad’ UTEPOYXNV 
and through This Self Imparts to All Their Underlying-Realities . 
[kat] dia TovtTo Evd16WOL TAGIV TAS DTOOTAGELG 
For by Self being Expanded-Above All , Self Imparts Every Subsistence , since even in 
5 yap to Avtm vomEpyntAwoOat TAVTOV , TOVTAG DOLOTHOLW , ENEL KOAV 
The Second and Third Orders of The Beings , Those Causes that All-Perfectly Transcend 
TOLG OEVTEPAIG T] TPITAIG TAEEOL TMV OVTOV, TO TAVTEAM@S ESNnPNLEVA 
Their Offspring Produce and Connect-together More Perfectly than Those Causes 
TO YEVVNMOATA OMOYEVVA KAL ODVEYEL TEAEWTEPOV TOV QITLOV 
that are Coordinated-together with Their own Effects ; and All The Divine Orders are 
ODVTETAYHEVOV TOV OLKELMV CLMOTEAEOHOATWV : KOL TAVTAG TOUG DELOvG dLAKOGLOUG 
Ineffably Produced by Self , to be Brought-to-Light Unifically Established-Above All , 
10 appyntws TApayELv TO ALTO , AVOAPOLVETAL EVLOALWG UTEPLOPOLEVOV ATAVTOV , 


3 


71 


and since Everywhere in The Productions after Self , 
KALYAP TMAVTAYOV EV TOLG YEVVMLEVOLG LET’ AVTO 
The Cause is Quite-Different from Those that are Caused , and through this 


TO QITLOV EGNAAQKTAL TOV QUILATOV 3 KAL dla TOLTO 
The One Incorporeal Nature , is The Subsisting Cause of bodies ; 
NHEV GAOWLATOG HvOoIC , VTAPYOVGA ATLA CMOLATOV , 
since by The Soul Being All-Perfectly Eternal , Self is The Cause of The Generated ; 
o€ NY worn TOVTEAMG  GALOLOG, AITIA TOV YEVVYTOV , 
for then by The Intellect Being Immoveable , Self is The Cause of All The Moveable . 
15 yap 6¢ 0 vovc QKIVNTOG , AITLOG ANAVTM@V TMV KLVODHEVOV. 
Now then , According to Each Procession , 
TOLWDV Kad’ ExaotHV TpOOdOV 
if The Causes of The Beings are Denied from Selves , then without a doubt 
El TOV QITLOV TOV OVTOV TA ANOYAOKETAL AN’ ALTOV , dynToOv 
In A Similar Way , itis Necessary to Take All Away from The Cause of All ! 
OLOLOG AVAYKN Ab-NAVTA-QIPELV TOD ALTLOD TAVTOV. 
Then in the second place , after this , I think that 
dE Agvtepa ETA TOLTO —OLMLALL 


The Order of The Negations must be Defined 
THVTAELV TOV ATOPAGEWV SElV StMPLOOAL 
by Those who Receive The Theology According to The Intent/Wish of Parmenides , 


20 toig vmodEeEauEvoic tHv BeoAoylav Kata tHv PovAnoty tov Ilappevidon , 
that on the one hand , also Advances from The Primary 
OTL LEV KOL TMPOELOL ATO TOV TPM@TWS 


in The Divine Production of Monads and All The Second and Third Orders , 
EV TOG BELOIG = YEVEOL HOVASO@V KAL TAVTA Ta SELTEPA KAL TPLTA , 
According to The Properly-Adapted Order of Each , that are Taken-away from The One 


KATA TV TPOGHKOvVOaAV TAELV EKMOTOIC , LHALPEL TOD EVOG 
(For That which Steps-Beyond The More Primary Sources 
(yap TO ekBeBnKOG TOV aApYNyYIKwTEPOV 
Must in a Much Greater Way Subsist Before Those that are Subordinate) , 
25 TOAAW HWELCOVMG TMPOLHEOTI KE TOV KOATAOEEOTEPOV) , 


however The Source of The Logos is not sown down from The United Gods 
HEVTOL THV APXYNV TOV AOYOV OV KATAPBAAAETAL ATO TOV NVO@LEVOV DEwvV 
to The First God ; for it is hard to distinguish This Genus from The One ; by this Logos 
TO TPOTO > YOLp SLOSLAKPITOV TOLTO TO YEVOG TOD EVOG, SoTL 
The United Gods are Naturally Arranged after Self , and are The Most Unific 
KOTA PUOLV TETHYMEVOV HET’ ALTO KALI EOTL EVIKMTATOV 
and Hidden/Occult and Transcendently Most-Like The Producing Cause . 
P63 KQL  KPLOLOV  KAL SLADEPOVTMS OLOLOTATOV T@ YEVVYOAVTL . 
Surely then Parmenides Sets-out from That Source , where Distinction and Multitude 
dy ovv o Tappevidyns oppnPetc exel0ev , Omov dStaipEeoic Kat TANVOG 
Come-to-Light Prior to All The Others , and then after Proceeding through 
AVEPAVN TPO ATNAVT@V TOV AAAWV, KAL TpOEAD@V 
The Secondary Orders even as far as to The Last , turns-back again to The Source , 
TOV SELTEPOV SLAKOCHOV KOALAYPL TOV EOYATOV , AVAOTPEHEL MAALV ET APYNV , 
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and Indicates in what Way The One Quite-Differs from (Parm 137C) 
Kau SElKVUOLV OTS TO EV EGNAAQKTAL 
The Gods that are Most-Like-The-Idea-of-The-One and (Parm 141E-142A) 
ToOV VEMvV EVOELOEOTATOV KQL 
that Primarily Participate of Self According to The Singular Ineffable Cause . 
TPOTOG PETEXYOVT@V ALTOD KOTO LULAV = A@PPNTOV aITLAV. 
Then in turn in the third place , I Determine that what has been said 
dé av Tpitov dtopiCopar TOIG ELPNHEVOIG 
in Relation to The Way of The Negations , that They do not deprive Their Subjects 
10 TPO TOD TPOTOL TOV ATOPAGEMV WG ELOL OVK OTEPNTIKAL TOV VTOKELLEVO@V 
but are Productive of Those that are in a Certain Way Their Opposites . 
OAL YEVVITUCOL TOV OlOV OVTLKELLEVOV : 
For Many do not Belong to The First , since The Many Proceed from Self , 
YAP TOAAG OD LTAPYElV TO TPMTOV, TO MOAAG TPOELOLV AT ADTOD , 
and since That is not a Whole , The Wholeness Proceeds from Self , 
Ka TO wn okov , oOAOTHS : 
and in a Similar Way in the case of The Others ; 
Ka OLOLOG ETL TOV AAAOV: 
since Plato thinks it Proper to Abide in Negations and to add nothing to The One ; 
Os TO TTAATMOVI TPOOHKEL HEVELV ETL TOV ATOHAGEMV KAL TPOGTLBEVTAS LNSEV TH EVL: 
for whatever may be added , diminishes The One , 
15 yap otiav mpooO@ns , EAdaTtOIG TO é€Vv, 
and finally reveals that Self is not One , 
KQL AOLMOV ATNOOAIVEG ALTO OLY EV, 
but That which Experiences The One ; 
OAM TEmOVOOG TO EV: 
For That is not only One , 
yop TO [NpMOVvov Ev, 
but in addition to This , Self also possesses something else by Participating The One . 
QAAa TpOG TOLTa | KOU EYL TL QAO Kata WEOEEIV~—s- TO EV. 
Now then This Way of The Negations is Transcendent , Unific and Primary by Stepping 
TOLVDV O OVTOSG TPOTOG TOV ATObaAGEMV EoTL EENPNLEVOG EVLALOG TPMTOLVPYOSG EK— 
Beyond The Wholes in an Unknowable and Ineffable Over-Shooting of Simplicity . 
20 -BeBnkwso TOV OAMWV EV GYV@OTM KOaLappnta vLTEPBOAN THS ANAOTHTOS . 
And having referred Such a Way to The First God 
Kot avabevtacg Tov TOLOLVTOV TH TPaTH DEW 
one must in turn even Remove/Exempt Self from The Negations ; for neither can 
O&l TOAIV KaL EGOUIPELV = OALTOV TOV ATObADEMV: YAP ODLdE AV 
any Logos , nor any Name belong to That , says Parmenides (142A) ; but if no Logos 
ovdev Aoyos ovds Ovona YEvolt’ Ekelvon , dnow o Tlappevidys , d€ El UNdEIG AOYOSG 
belongs to That , then it is clear that neither does Negation (for All are Secondary 
EOTLV EKELVOD , dNAov @G OvdE ATObAOIs (yap TavTa SEevtEepa 
to The One , both The Knowable and Knowledge and The Instruments of Knowledge) , 
TOD EVOG , KAL TOA YVMOTA KOALALYV@OEIG KAL TA OPYAVA TMV YV@OEV) , 
and is Revealed Jn an Impossible Way , at The End of The (1st) Hypothesis . 
KQL DTOOOLVETAL QSLVATOV TMG TEAELTMONS TNS LTOVEGEMS : 


73 


For if there is not even one Logos of The One , 
P64 yYOPEl E0TL pNdE EtG AOYOG TOD EVOG, 
then neither can This Self Same Logos be Properly Extended-forth to The One . 
ovde OVTOG AVTOG TALTA AOYOS MPOONKEL SLALTELVOLEVOG TM EVI. 
And it is in no way wonderful that The Logos 
Kau Ov6EV BAvLLAOTOV To AOYOV 
of Those who Long to know The Ineffable/Unspeakable by The Logos 
eQeAovtag  yvapicEiv TO APPNTOV TO AOYO 
should be lead-round to That which is Impossible ; 
MEPLAYELV —ELG TO QSLVATOV , 
and since All Intuitive-Knowledge is Joined-Together with 
KO ENEL TAOA YV@OUG ODVANTOLEV 
The Object of Knowledge that in no Way Differs from Self 
TO YVOOTH undev StadEpovtL aAvTH 
The Power of Herself is Lost . 
5 THV OVVALIV §=EALTNG AMOAADOL: 
For if we were to say that Sense-Perception also in no way Differed from Knowledge 
YO Et AEYOLLEV TV aoOynolV Ka TOD ETLOTH LOD 
then this would subvert/annul/destroy/confute/do-away-with Herself ; 
OVOLPNOEL EQUTNV , 
and if we were to say that Knowledge , including Each of The Kinds of Knowledge 
KO EL THV EMLOTHUNV, KO EKQOTHV TOV YVEOEWV 
in no way Differs from The Intelligible ; 
TOD VONTOD 
so that if Logos were in no way Different from The Ineffable , 
MOTE EL AOYOS EH TOL APPNTODd , 
then nothing would ever cease being refuted/overthrown about Itself , 
OvdEV TOVETAL KATABAAAOMEVOG  TEPL EALTM 
and always be at war with Itself . 
KOU SLALAYETAL TPOG EAVTOV . 


5 February 2023 


74 


Chapter 11-10 


Surely then , Come along , and now if indeed ever , 
10 dy] OvV AYé KQLL VDV ELTEP MOTE 
let us disregard The Many-Ideas of Knowledge , 
ANOCKEDAGMHEVA TAG TMOADELOEIC YVOOEIG , 
and let us remove from ourselves All The Variety of Life , 
KGL EsESOPLOM@LEV AO? NL@V TAaV TO TOIKIAOV THs Cons, 
and let us approach near The Cause of All by letting All Be At-Rest ; 
KOL TMPOOLWHEV EYYLG TO ALTLO TAVTWV YEVOLEVOL TAVTMV EV NPELLE : 
then let us not only let opinion and fantasy be At-Rest , 
d€ EO—NLLV LN HOvov—-T@ S0ENsc Unde bavtacias NpELLaA 
not only let our feelings which impede our Anagogic Impulse to The First Be Quiet ; 
15 unde tov TAV@V EUTOSICOVTO@V NU®V AVAYWYOV TV OPLNV TPOSG TO TPWTOV NOvYI1Ee , 

but even let The Air be Quiet , 

OAAa® MEV aNnp Novyos 

and then let This All be Quiet ; 
d€ TOLTO TO TAV NODYOV : 

then let All Reach-up along with us with The Un-Disturbed Power 
S€ TAVTA AVOTELVETO  NLOAG ™ QTPEMEL SDVOLEL 
that Communes with The Ineffable . 
TNV METOVOLAV TPOG TOD APPNTOD . 
And while standing There , having Gone-Beyond , both The Intelligible , 


20 Kat OTOVTEG EKEL , UTMEPSPALWOVTEG ,KOL TO VONTOV, 
if indeed there is Something Such as This in us , 
él On EOTLV TL TOLOLTOV EV TILLY , 


and by keeping our eyes closed as if Respectfully-Welcoming The Sun 
KOL AVLOYOVTA TOG OPOAALOLG HEULKOOL OLOV TPOOKLVIOAVTES NALOV 
(for it is not Lawful for any of The Beings to directly-behold Self) . 
(yap ov Oeuig ovde AAAO OVSEV TOV OVT@V AVTMTMELV ), 
Now then , Beholding The Sun Light of The Intelligible Gods 
TOWDV LWOVTEG TOV NALOV OWTOG TOV VvonT@V ODEwv 
Shining-forth from The Ocean , as the poets say , 
P65 TPOPALVOLEVOV EF TOD MKEAVOD , OL TOLNTAL OAGLV , 
and then in turn , from This Divinely-Inspired Stillness 
Kau = avOtc Ek TALTNG  EvOEOv TNS YOANVNS 
Descend into Intellect , and from Intellect , by Using The Logos’ of The Soul 
KOTAPBAVTES ELG VODV =KOLGNO VOD YPWLEVOL TOIC AOYLOLOIS TNS WOYNS 
let us report to our Selves , which Natures in This Procession we shall consider that 
ELMMMEV MPOG NMAC ALTOVG @V EV TALTN TH TOpPELa teOetne0a, 
The First God Transcends . 
TOV TPM@TOV BEov EGNPNHEVOV . 
And then let us Celebrate Self , not such as by saying that Self Gives Subsistence 
Kat |  vpvnompev avtov,ovy olov AgEyovtEs OTL vLoEOTNHOE 
to Earth and Heaven 
5 NV KL OVpavov 


ds 


nor in turn as Producing All Souls and Living-Beings ; 

ovd’ av YEVEDELG ATAVTOV WOYASG KAL CHwV : 

and since on the one hand , These belong to The Last ; 

KO yap Lev TOAOTOL él” EOXATOIC: 

but on the other hand , as Being Prior to These 
AN’ o€ OG TPO  TODTWV 
Unfolding into Light 
EGEONVE 
on the one hand , All The Intelligible Genus of The Gods , 
LEV MOV TO VONTOV YEvosc Tov DEwv, 
and on the other hand , All The Intellectual Genus of The Gods , 
og TOV TO VOEPOV 
and furthermore , All The Super-Kosmic and All The Kosmic Divinities 
10 SE  TMAVTOASG TOVG UTEP TOV KOOLOV KOLL AMAVTAG TOUG EV TM KOGL® DEouG 
and as Being The God of All Gods , and as The Unity of All Unities , 
KaL@G E0Tl  OEocCaTavTM@V DEWV,KAL @G EVAG EVAOOV , 
and as Being-Beyond The Primary Most Holy of The Holy Sanctuaries , 
KOL@G EeMEKELVO TOV TPWTOV TOV AOLTOV ; 
and as More-Ineffable than All Silence , 
KOL@G APPNTOTEPOV TMAONS oLyNS, 

and as More-Unknown than Every Hyparxis , and as Being-Concealed in 


KAL@G AYVWMOTOTEPOV TOAONSG VMAPEEMG , EVOTOKEKPOHHEVOG EV 
The-Most-Holy of The Holy Sanctuaries of The Intelligible Gods . 
15 QYLOG TOLG CLYLOLG vontoic QEtoc. 


And in turn after These , Descending from This Intellectual Celebration 
Kou mod sta tavta KataBavtses amo tTNS VoOEspas VDEVadLAS 
being Shot-forth into The Way of The Logos and The Irrefutable Dialectical Knowledge , 
TPOBAAOVTEG EC AOYIOHOLG  =KQLTNV AVEAEYKTOV OLAAEKTUKNG ENLOTHUNV , 
let us Contemplate in what Way The First God Transcends The Wholes , by Following 
BemMprnowLpEv OMG OTNPWTLOTOS DEOG EsNPNTAL TMV OAWV ETOMEVOL 
The Contemplation of The First Causes , and let The Descent Go as far as This ; 
™m Osa TOV TPWTOV QITLIOV, KALEOT@ NY KADOSOG LEYPLTALTNS: 
and since in this place That which is Beyond is slandered 
20 KaLyap  evtev0ev EN” EKELVG. d1aParArEiv 
and in turn passed-over as never being possible ; 
Kai av0ic SiaPativetv unmots dvvatov: 
since in turn opinion and fantasy and sense-perception , 


d& av 606 KaLbavTAGIA Kat alioOnoIc 
on the one hand , prevent us from The Presence of The Gods , 
LEV EKADOVOL NUOV THY TAPOLOLAV TwV DEwv , 
on the other hand , by drawing us down from Olympian Goods to Earth—born motions , 
dE KaOVEAKOVOL ATO TOV OALUTIOV AyYADOV ETL YNYEVN KIVNLATA , 
and by Titannically Dividing The Intellect in us , and by drawing us down 
25 Kat Titavikas diaipovot TOV vovV EV NIV, KOLL KOPAOTMOL 


from The Foundation of The Beings in Wholes , to Their Images . 
QMO TG IWPLGEWS TMV OVTWV EV TOAIG OAOIG EXL TA ELOMAG. 
6 February 2023 


76 


Chapter 12 — 1B 


What then will be The Most Primary Thought/Idea of The Knowledge Proceeding 
P66 Tiovv ave TPOTLOTOV VONLC (neuter) TSG EMLOTHUNS MPOLlovdNs 
from Intellect and Unfold into Light of Herself ? 


OTTO VOD KAL ZTpodaivovonsg  EavtHnv; 
What else then can we say than The Most Simple and Most Known 
TiGgAAo S& ONOOHEV NN TOARAOVOTATOV KAL YVM@PILOATATOV 
of All The Thoughts/Ideas in Self ? 
TAVTOV TOV VONLAT@V EV ALTN; 
What then is This ? 
Tt ObV EOTL TOTO (neuter) ; 
Parmenides says , if One Is , The One will not be Many . 
o Hlappevidys nol , El EV EOTLV , TO EV AV OLK ElN TOAAG. 
For it is Necessary that The Many Participate of The One ; 
yap avayKy Ta TMoAAM ETEXELV 


TOD EVOG : 
since The One does not Participate of The One , but Is One-Self (137D) . 
d&  TOEV ov HETEYEL TOD EVOG AAA’ EOTIV ADTOEV. 


But neither is That which Is Primarily One Participable ; 

AAW’ ovdé OTL ~—- TO TP@TM@G Ev peEOEKTOV: 
for then Self would not be That which is Purely One by being mingled with The Many , 
10 yap av ov sin TO Kabapac 


EV ODUMLYVOHEVOV TOLG TOAAOIGC, 
nor That which is One by taking on the addition of That which is Subordinate . 
ovdETO OTEP EV AaBov TpooONnknV TOU YELPOVOG . 
Accordingly then , The One Is Transcendent . 
apa TO EV Eénpytar . 
Since certainly The Many Primarily Subsist in The Summit 
AAW’ Unv Ta TOAAM TPO@TAS éV TH AKPOTNTL 


of The First Intellectual Gods and in The Intelligible Watch-Tower (Republic 445C , 
TOV TPWTMV VOEPAV OBEWV KALEV vontn TEPLOTN , 479D-480A) 
just as The 2nd of The Hypotheses Instructs us ; so that accordingly , 

Ka8anep n SEevtTEPa TOV LUTODEGEOV S1bQEEl NAS : apa 
The One Jn Every Way Steps-Beyond The Order Such as This and is The Cause of Self . 
15 to €v TOVTN ekBeBynke THC TASEMG TOLALTNSG KOLEOTIVAITLOV QDLTIC. 
For That which is Not Many , is not a loss but as we say The Cause of ‘The Many . 
yap To ov MOAAG EOTLV ODK OTEPNOIG GAAG OTEP EAEYOLIEV GLITLOL TOV TOAAV . 
Thus on the one hand , Parmenides does not think it worthy to indicate this , but as 
ObV LEV o Happevidns ovde NElM@OEV ATOdELEEMS TOLTO , AAA’ WG 


being most clear to everyone , He first unfolds this (137C) through the opposition , 


KATAPAVEOTATOV TAAVTL TPOTOV ATEdNVE dla = THV avTLWEoLV 


as it were , of The Many to The One ; and on the other hand , He removes That which 


OLOV TOV TOAAM@V TPOG TOEV : O€ AMALPEL TO 
Follows-in-Due-Order , including That which Is after That by using This 
20 EdEENS Ka TO 


LET” EKELVO YPOLEVOG TOLTH 
that is Prior to Self , and This Is Always in The Same Way (142C) , 


TO TPO ALTOD , KALTOLTO MEL KATA TOV MOTOV TPOTIOV , 


OF 


and at one time , He assumes The Elements of The Demonstrations from 
KQL TOTEMEV KOATAAQUBPAVEL TA OTOLYELa TOV amodEl—EMV Ek 
Those that are Closely-Connected , but another time from Those that Lie-Beyond . 
TOV TPOGEY MV MOTE O& ék TOV UTMEPKELLEVOV . 
For surely then , just as we said (Line 15) , after This Intelligible Order of The Gods 
25 yap 6H , MOTLEP ETOLEV ,Mseta tavtnv ***  Tagiv tov Pewv 
that Holds-together and Defines The Scope/Breadth of Selves is given Subsistence 
P67 tyv ovvEYovoayV KaLOpICovoaV TO = TA TOG QUTOV LOLOTHOLV 
from Their Transcendent Cause ; but Self is called by Self in The 2nd Hypothesis 
ano THG seNPNPEvNS aitiac: dE ALT KAAEITAL TAP’ ALTM EV TH SEvTEPA 
The Parts (One and Ousia) and The Whole (Self) (142D) . 
nEpn Ka oOAov . 
Now then He Denies These of The One , by using The Many (137C-D) 
TOLVOV ATOPACKEL TALTA TOD EVOG , YPWLEVOG TOIG TOAAOIG 
in order to Distinguish The Subjects from The One ; 
ElG  SLOPLOLOV TOV LYELLEVV TE KOLL TOD EVOG . 
For on the one hand , as He says , The Whole and That which has Parts is Many ; 


5 yap LEV ,@G ono. ,To OoOAoV Kal TO sXOV EPH EOTL TOAAG, 
whereas on the other hand , The One is Beyond The Many . 
o€ TOEV ENMEKELVA TOV TOAAQY . 

Now then on the one hand , if The One Steps-Beyond The Intelligible Simplicity , 
TOLWDV LEV Et toev ekBeByKE TNS vontNnSs anAotHtOs, 
then on the other hand , The Whole and That which has Parts Proceed from Self 

dE TO OAOV KL TO EXOV HEPN TPOELOL AT’ ALTNS 
in order to Bind-together The Whole of This Orderly-Arrangement , how then 
E1G ODVOEOHOV THGOANG TADvTHS SLAKOOHUNOEWG , TAC 
is it not Necessary that The One neither be Whole nor be in need of Parts , and 
10 ov« avayKy TOEV UNTE EVAL OAOV NTE TPODSELONAL LEPOV , KAI 
I think , that through This Preeminence The One Pre-Subsists as The Cause 
OLLALL , dla TAaLTHVTHVvoTEpoynV — | MPOEOTAVAL @SG ALLOV 
of This Order of Gods , and even Produces Self , but in A Transcendent Way ? 
TING TALTNSG TASEMS TOV DEWV, KOAL MEV TAPAYElV ALTHV AAA’ EGNPNLEVOS  ; 
Then in the Third place after These let us Contemplate The Order that is Allotted 
dE Tpityv ETL TAVTALG Oeaompsba TnV KANPM@OALEVHV 
The Limit of The Intelligible And At-Once Intellectual Gods Proceeding from The One 
TO TEPAG TOV VONTOV KO OLA VOEP@V MPOLOLGAV AMO TOD EVOG 
and The One All-Perfectly Unfolded-Above Self . 
is) KOL TOEV TOAVTEAMWG LTEPHTAWLEVOV ALTIS. 
For on the one hand , Self Subsists from The Second Genera 
yap LEV ADTY LOLOTATAL ATO TOV SELTEPOV YEVOV 
from both The Intelligible and Intellectual Wholeness . 
KO TS VONTNS Kat VoOEpag OAOTHTOG. 
Whereas on the other hand , just as it has been shown , 
O€ , MOTLEP SeSElkTAL 
The One also Transcends This Wholeness According to Cause . 
TO EV KOU eSnpntar TAVLTNS KOT QUTLAV. 
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Accordingly then , neither does The One Possess Beginning or Middle or End , 
20 apa Ovté TO EV EXEL OAPYNV NMEGOV Y TEAELTHV, 
nor Possesses Extremes , nor Participates of any Figure/Shape/Form (137C-D) ; 
OLTE EXEL EOXYATA , OVTE HETELANHE ODSEVOG OYNLATOG 
for through These , the just mentioned Order of The Gods Come-to-Light . 
yop dla TOLTOV TN TpoEIipHHEvy TAaEIG TwV BEewv EKOOLLVETALL . 
Therefore , if there Be A Perfective Summit (142C-D) 
ObV Ew’ €1y TEAEOLOvYOSG AKPOTNSG 
or That which is Celebrated as The Middle (142D9-10) in The Center of Selves , 
LTE DUVODLEVOV LEGOV EV KEVTPOV— @UTOLG 
or The Completion (143A) that Turns-about The End of These Gods to Their Beginning , 
25 E1TE AMOTEPATMOIG ETLOTPEPOVGH TO TEPALG TOLTMV TWV DEWV TPOG THY APYNV, 
The One is Similarly Beyond Every Triple Orderly-Arrangement . 
TO EV OMOLWG EMEKELVA ATAONS TNS TPLTANS SLAKOOLNOEMG . 
For then The One would Possess Parts and would be Many 
yap TO EV ov syou Mepyn kat av ein moAAa 
by Participating of Those Such as These ; whereas it has been shown that (P66.12-17, 24 
LIETEXYOV TOV TOLODTOV : dE SESELKTAL P67.6) 
Self Unifically Subsists-Prior to The Many 
P68 EVLALWG  MPOLTAPYOV TOV TOAA@V 
including The Wholeness together with Its Parts as The Cause . 
KO TNS OAOTHTOG OMOL TOLG HEPEOLV WG LITLOV. 
And Behold in what Way on the one hand , Parmenides brings-forth to us 
Kat opag onas LEV O TOPHEVLONS TPONVEYKATO NLLV 
One Negation of The Highest Order (Being) , 
LAV ATOHAGLV TNS AKPOTATNHS TASEMG , 
then Two Negations of The Middle Order (Whole , Parts) , 


dé dv0 TNG HEOOTNTOG ; 

then Three Negations of The Third and Last Order (Beginning , Middle , End) ; 
SE  TPEIC ™S EOYATNS 

then apart from These , that Self possesses no Extremes , 

SE YOPIC *K OTL EYOV un Eeoyata, 

then that The Unlimited is Like This ; 
de TO AMELPOV TOLODTOV; 
then in turn apart from These that Self is Unreceptive of All Shapes . 
5 d& AD YOPIC OTL EOTLV AOEKTOV ATAVTOV CYNLATOV . 


Surely then in turn after These Triple Orders let us Intellect 
dy ovv TaAtw Esta tavtacs TAG TPLTTAG SLAKOGLNOELG VONOWLEV 
The Intellectual Gods Subsisting from These as being-Divided in Three Ways , 
TOUG VOEPOLG DEOVG LTODTAVTAS ATO TOLTOV SINPNHEVOUS TPLYN 
and we should be shown that The One Super-Excels Selves . 
KOL amodetg@LEV TO EV DTMEPEYOV ALTOV. 
Parmenides says (138A) , Such is The One , for Self is neither in Self nor in Another . 
o Happevidys dno , TOLOLTOV TO EV, YAP EGTLV OUVTE EV AVUTM OLTE EVAAAD. 
For if in Another , Self would be Contained on all sides by That in which Self is , 
10 yap Ete ev aAdo , av MEPLEYOLTO TAVTAYOVEV OT’ EKELVOD EVM EOTL 
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and Self would Everywhere Touch/Make-Contact with That which Contains Self ; 
KOU ov TAVTAYOD OMTOTO TOD MEPLEYOVTOS : 
but if such were the case , then Self would also have Shape and would consist of Parts , 
d€ TOLODTOV OV kou Sl OYNUAKAL E0TOL EK LEPOV, 
and by this Logos Self would be Many and not One ; then without a doubt 
Kat dla TOTO QV ElN TOAAG KL OLY EV: dNTOv 
if Self were in Itself , then on the one hand , Self would entirely Contain Itself , 
ELTE EV EADTO , Lev TMAVTOG MEPLEYEL EQVTO , 
but on the other hand , by Containing and at once Being-Contained , Self will be Two , 
15 dE TMEPLEXYOV = KAL ALO TEPLEXYOLEVOV , EOTAL vO 
and no longer That which Is Primarily One . 
KOL ODKETL TO MPOTMS EV. 
Accordingly then The Logos Proceeds to the same conclusion and brings-to-Light 
apa 0 Aoyosg mpoEtotv Etc tavtov KL  anodatvet 
by The Summit of The Intellectual Orders that The One will be not One , 
™ akpotntt TOV VOEPOV TO EV ovy Vv, 
if anyone tries to mingle Self . 
El TIS ETLYELPNOELE ODULLYVUELV VOTO . 
Accordingly then , by Self being Entirely Separate from This Summit 
apa Tlavtn KexY@ptouevov TtaAvTNS 
Self also Gives Subsistence to Self , 
Ka DOLOTHOLV avTHV, 
At-One-Time , by Participating of The Third Triad of The Gods Placed-Above , 
OLOD LEV LETEYODOAV TNS TPITNS <tpladoc> Tov OEMV LTEPKELLEVOY , 
At-Another-Time , by being Produced from The Second Triad , then At-Another-Time , 
20 opov dé TOPQYOMEVHVY EK TH dSevTEepac ; OLLOD 6& 
by being Perfected by The First Triad and by being All-Perfectly Established in Self . 
EK TEAELODHEVV TNS MPOTLOTHS KAL TMAVTEAMWG LOpLHEVTV EV AUTH. 
And certainly then The One also Produces The 2nd Intellectual Order , 
Kat unv TOEV KQLOTMOYEVVA THV SevTEPaV VOEPaV TAELV , 
by being Unmixed with Self ; for Self neither Stands-still , nor Is-Moved ; 
DTAPYOV OLLLYEG TPOG ALTHV: yap  OvTE EOTNKEV ODTE KIVETOL: 
therefore Self Participates of Neither , but also Similarly Transcends Beyond 
Ovv LETEYOV UNSETEPOD AAA’ KALI OMOLM@s EENPYLEVOV EKBEBNKEV 
Both of The Middle Orders of The Intellectual Procession of The Gods At-Once . 
25 ALHOLV TOV HEGWV KOOHM@V TNS VOEPOG mpoodov tavOEMv  oHOD . 
For if Self were Moved , then Self would be Moved in a Twofold Way ; 
yap Ete KLVELTQL , ov KIVOLTO SLY ; 
according to either a Change/Alteration in Quality ; but it is not possible for 
Kat’ y QAAOLMOLV dopav : GAA’ = ovte SUVATOV 
The One to be Changed ; for by being Changed Self will be not One , 
P69 TOEV GAAOLOvGAAL: Yap GAAAOLODLEVOV EOTAL ODY EV, 
and Self will be Separated from The Unific Hyparxis . 
Kat EKOTNOETAL TNS EVLALAG VTAPEEWG : 
Nor will Self be borne in Place ; for on the one hand , Self cannot be moved in a Circle , 
OvTE depeo0ar : LEV advVaTOV KLKA@ 
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for by this Logos Self would have Parts , such as The Middle and The Extreme Ones ; 


yap Sot av EYOL WEPN, TE Ta WECH KOL TOA AKPa 
on the other hand , if Self changed one Place for another , then Self would be partible ; 
dE auEeipov Yyapav QAANV , EOTAL PEPLOTOV : 
for then neither could The Whole Self be in that Place to which Self is Moved , 
5 yap  UNTEGVSEOL OAOV ALTO ElLVOL EV EKELV@ TPOGO KLVELTL , 
nor in that Place from whence Self begins being moved ; 
UNTE EV TOLTM o8ev OPHNTAL TPOMEPOLEVOV : 
for if The Whole Self were Placed in either one , then Self would be Immoveable , 
yap teVEV EV TM ETEPO, EOTAL AKLVNTOV, 
in one way by not yet being Moved and in the other by having already ceased Moving . 
T™ HEV OLT®@ KIVODHEVOV t™ dé Non MEMAVLEVOV THS bopac . 
If The One Stands-still , then it is certainly necessary that The One Abides in The Self ; 
Eu EOTNKEV , OE dnTov avayKn TOEV  HEVELV EV TO UTO : 
whereas it has been shown that The One Is Nowhere ; 
10 OAAO SESELKTAL OV ENSapon , 


neither then in Self , nor then in Another . 
UNT OLDV EVALT@ WNT ovv EVAAAD. 
Accordingly then , The One is neither Moved nor Stands-still in any way at all , to which 
apa TOEV ovTEKIvelo8al ovte sotavat Tlavtn olov te, 
The Middle Intellectual Order refers , as it will be clear from The 2nd Hypothesis ; 
TN MESON TOV VOEPOV TAgEL SIAdEPEL, MG soTaAL SNAOV EK TG SEvTEPAsG LTODEDEMS : 
since The First God also Produces This Order , by Being Exempt from Self . 


yap  Ompwtoc PE0c KAI Tapayel TALTHV sENpNevocg an’ avtys. 
Surely then in the Third Place let us Contemplate The Logos’ that follow in Due-Order 
15 én To Tpitov DEMPNO@LEV TV ADY@V dia ees 
from The Last of The Intellectuals that Proceed from The One and are Subject to Self . 
THV EOXATHV TOV VOEPWV —«KOLL TPOLOVOGLV EK TOD EVOG KOL DLOELLEVIV ADLTOD . 
For on the one hand , Sameness and Difference Subsist In A United Way in This Order ; 
yap LEV TQvVTOTHS KAL ETEPOTHS LOEOTHKEV NV@MEV@G EV TavTH 
whereas on the other hand , The One Pre-Subsists At-Once to Both These . 
dE TO EV TMPOVTAPYEL OLOL AUPOTEPOV TOLTOV . 
For The Different is said to be Different both from Itself and from The Others , 
yap To stepov AEYETAL = ETEPOV KAL EQUTOU KALI TOV AAAOV , 
And Similarly , That which is Th’Same is Th’Same with Itself and with The Others . 
20 KL OMOIM> ~=—- TO TAVDTOV TALTOV KOLEALDTM KALL TOLG QAAOIG : 
Then on the one hand , The One is not Different from Itself , 
dE LEV TOEV  ODK — ETEPOV EAUTOD 
because That which is Different from The One will be Not One ; 
OTL TO ETEPOV TOD EVOG AV EL OLY EV: 
whereas on the other hand , Self is not Th’Same with the other selves , 
og EOTLV ODK = TOALTOV TOLG AAAOIG , 
in order that Self may not become Th’Same as those , 
wo UN] YEVOMEVOV TOLTOV EKELVOLG 
and by failing-to-notice , change into the nature of those . 
Aa8n LETOLOTOV ELG THV OLOLV EKELVOV . 
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Moreover neither is Self Different from The Others ; for Self would also Be 
25 Adda unv ovde ETEPOV TOV QAAWV : YAP KQL EOTOL 
At-once One and would Possess the addition of The Power of The Difference ; 
Oud Ev KaL EYOV TPOOGONKEV THY SOVALLV THSG ETEPOTNTOG: 
for insofar as Being One , Self will not be Different , for One is not The Difference ; 
yap «ao EV OD EOTAL ETEPOV , YAP EVEOTIVOD N_ ETEPOTNSC: 
Therefore by Being One and Different Self will also be Many and not One . 
ODV ULTAPYOV EV KOL ETEPOV ov KOL ELN MOAAG KOL OLY EV. 
Surely then , neither is The One Th’Same with Itself . 
P70 én Ovdé EOTIV  TOEV TOALTOV EAVTO . 
For if on the one hand , The One and That which is Th’Same Differ only in Name , 
yap Et Lev TOEV KOU TO TALTOV SLAMEPEL HOVOV OVOLLATL , 
then The Many will not Exist by Participating of Sameness with Each-Other ; for 
TO MOAAM = = =OLK EOTAL LETEYOVTQ TALTOTHTOG TPOG AAANAG : yap 
in turn it is impossible for The Many to ever become One/Same by being The Many . 
av QS6vVATOV TOLGTMOAAOCIC ToOTE yevecBal EV TO TMOAAG : 
whereas on the other hand , if The One that Is Wholly-Differs from The Sameness , 
5 o€ El TOEV TMELVAL ECnAAGKTAL TNG TALTOTNTOG , 
then That which Is Primarily One is not a Participant of Sameness , 
TO DTAPYOV TPWTMG EV EOTLALETOYOV TAVTOTNTOG , 
in order that The One may not in addition to coming to Be The One 
wo TO EV un MPOOAABOV TPOG YEVNTAL TH EVI 
also Experience The Sameness , but not That which Is Primarily One . 
MEMOVOOG THY TALTOTHTA GAA’ ov TPO@TMG EV. 
Surely then if The Limit of The Intellectual Orders is Characterized by This Tetrad , 
6n Et tomepagc Tov voEspav YAPAKTHPICETAL TH TALTN TETPAOL , 
then it is clear that by The One also Being Beyond This Tetrad , 
dnAov ws TO EV KAL DTMAPYOV EMEKELVA TALTNS —, 
Self Unfolds Self into-The-Light from On-High and Sets over The Wholes , 
10 eU— QUTHV —PQLvEl AVOVEV KALLOLOTNOL TOLG OAOIC , 
This Kosmic Tetradic Monad Over All Those that are Secondary . 
KOOUNTIKNV TETPASIKNV HOVASA ATAVT@V TOV SELTEPHV 
For from This Source The Others Primarily Receive Their Commonness with The One , 
yap Evtev0ev TA OAAMQ TPWTMs TapEsEEATO THV KOLV@VIAV TPOG TO EV, 
which are surely then both Produced and indeed also Joined-Together besides The One . 
o én KOL TAPAYETAL KALSNTOV KAL ODVEXYETAL TAPA TOV EVvOG. 
Surely then after The Intellectual Gods The Self Preeminence of The Ineffable One 
15 dn Meta tovg vogepovgP8e0vg nN avt vzEpoyn TOD APPNTOG EVOG 
Transcendently Arranges in a Hidden way The Scope of The Super-Kosmic Offspring , 
ESNPNMEVY SLETACEV KPLOLMS TO TAATOG TOV UTEPKOOLLOV TOV ATOYEVVOHEVOV , 
on the one hand , by Subsisting in a Neighborly Way Next to The Intellectuals , and 
LEV VLOLOTALEVOV MPOOEXYOG OO TOV VOEPOV , 
on the other hand , by Receiving In-One-Ideal-Way The Hyparxis from The First God . 
o€ TOPQASEYOMEVOV EVOELOWG THV ULTAPELV ATO TOLD TPaTOD DEOD . 
Now then on the one hand , Parmenides (139E) Produces This Genus of Gods 
TOLVDV LEV 0 Tlappevidns MPOYEL Tovto 
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through Likeness and Unlikeness from The Divinity which Encloses The Limit 
20 St’ OMOLOTHTOS KAL AVOLOLOTHTOG a0 THS BEOTHTOS SOvYKAELOVONS TO TEPAsG 
of The Intellectual Monads ; for The Like is That which Experiences Th’Same , 
TOV VOEPOV HOVASWV : YAP TO OMOLOV EOTL TO mMémovO0g  TALTOV 
surely then just as Unlikeness is That which Experiences That which is Different ; 
én ®WOTEP AVOLOLOV TO mMETOVOOG TO ETEPOV : 
Accordingly then just as He shows that The One Steps-Beyond According to 
apa SG SELKVDOL to sev skBeBryKke KOTO 
The Singular Simplicity and Characteristic of The Gods Such as/Like This ; for 
ULaAV ANAOTHTA Kat  1LOTTOG TOV VEwv TOLALTNS TNS : yap 
That which is Established-Above The Power of Th’ Same and Different , 
25 TO DIEPLOPLHEVOV TNS SLVALEWG TOD TALTOD KAL ETEPOD 
Surpasses in a Much Greater Way 
UTMEPEYEL TOAAM  pElCovac 
The Genera that are Allotted Their Subsistence According to These . 
TOV YEVOV TOV AAYOVT@V TV VTOCTACLV KATO 
What then remains after this ? 
Tt ODV AOLMOV HETA TOVTO ; 
Surely then it is clear that it is The Multitude of The Kosmic Gods . 
H SNAoV ott TO TANB0G = EYKOGLLOV TOV OEwv : 


This Order then is also Twofold ; The One is Heavenly but The Other is Sub-Lunary . 
P71 tovto GAAG® =KOL SITTOV: TO LEV 


TATA . 


OLPAVLOV TO O€ LTO GEANVYV . 
Surely then on the one hand, The Genus of These which Turn-About-The-Pole in Heaven 
dy OvV LEV to yevog + Tovt@v MEPUMOAODV KQT’ ODPAVOV 


Proceed-together with The Equal and The Greater and The Lesser ; 
OVUTMPONKEL TE TWOIDH KALTM LELCOVI KAL TM EAMOOOVI : 
whereas on the other hand , in The Sub-Lunary The Equal is Allotted 


og LEV TO UTO GEANVYV TO lOOV EAQYE 
A Different Multitude from The Heavenly Equality , 
diadepov =TANOVEL ING OVPAVLOD LOOTNTOG , 


while in turn The Un-Equal is cut by the force of the more and the less . 


B) dE AD TO AVLIOOV TELVOLEVOV TY SOLUVAHEL TOD TAELOVOG KOL EAATTOVOG . 
Accordingly then , The Monad and The Dyad will Be 
apa LOVOLG KOL dvac av sin 
According to One or the Other Genus of The Divine Orders , 
Kad’ EKQTEPOV yevog Tov DELwWv 5 
thus on the one hand , Above , One is Akin to The One and to The Sameness , 
AX’ Lev avo ODvYYEVI|S TO EVL KOL TY TALTOTNTL , 
whereas Below , One is Akin to Multitude and The Intellectual Cause of Difference . 
d& KATM tT TANOEL Kat TH VOEPA  ALTLO TNS ETEPOTNTOG . 
Accordingly then , The One Super-Excels All of These . 
apa TO EV omepexet Tavtwv tovtov . 
For on the one hand , The Equal Everywhere Arises from Parts that are The Same , 
10 yap LLEV To toov = navTAYOD LLEPOV EOTL TOV ADTOV , 
while on the other hand , The Un-Equal Arises from Parts that are Different ; 


(or TO QVlLOOV ETEPOV : 
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now then , by what contrivance can That which At-Once Transcends 
TOLVDV TIC unyavy TO OHov sSnpnpEevov 
The Sameness and The Difference that are Yoked-Together in Relation to Self , 
TNS TAVTOTNTOG KO ETEPOTNTOG ovCvyou TPOG AvTHV, 
Ever Participate of Equality and in turn of In-Equality ? 
MOTE ETEXELV 1LOOTNHTOG KOL aD QVIGOTHTOS ; 
Surely then in Relation to All These Divine Orders we must Intellect/Bring-to-Mind 


dN LPOG ATAGL TOLTOLS TOIG DELOIG SIAKOGLLOLG VONO@LEV 
The Genus of Deified Souls that are also Distributed about The Gods . 


15 TO YEVN TOV EKOEODLEVOV WOYOV KAL SLALPOLLEVOV TEPL TOUG DEOUG. 
For in The Last of The Divine Processions and also in The Processions of The Souls 


yap Ev eoyataig tov OElwv mMpood@v Kal TOV WOYOV 


The Primary Genus Comes-to-Light Being-of-The-Same-Nature as The Gods ; 


TO MPWTLOTOV YEVOG EKMOLVETAL ODLOLOLEVOV TOI DEolc , 
since in both Heaven and The Sub-Lunary (As Above so Below) 
ETEL EV KAL OOUPAVOD KAT DT™O osAnvnv 


The Divine Souls Receive The Distribution of The Gods into The Kosmos ! 
Oslar woxalvmedeEavto THvdsiaipseotv TOV OEWV ElG TOV KOOLOV, 
just as The Athenian Foreign-Guest somewhere also indicates (Laws 898C-899D) . 
@g o AOnvatoc EEvoc TOD KOLOTOSEUKVLOL 
Thus on the one hand , The Scope/Breadth of The Soul is Characterized by Time 
ovv LEV To  mAatov YOYLKOV YAPAKTNPICETAL TO YPOVO 
and by The Life according to Time , whereas on the other hand , 
20 Kau tT Con KATA YpPovov. og 
The Characteristic of The Divine Souls is indicated by (Parm 140E) 
n LOLOTNS TOV DEL@V WOY@V ETMLOELKVUOL 
Being Younger and Older and The Same Age as Itself and as The Others ; 
VEOTEPOV KAI TPEGBUTEPOV AULA TO ALTO EQAVTOD TE KAL TOV CAAOV : 
for by Always Journeying-about According to The Same Time 
yap QE TMEPIMOPELOLEVAL KATA TOV ALVTOV YPOVOV 
and by Conjoining The Beginning with The End , 
KQLOLVATTOVOaL  THVapyYnv T® TEAEL, 
by Going At-Once to The End of The Whole Period , Souls Keep-Being Younger , 
25 @G1OLOAL OMOL TPO TEAOS TNS ATAOT|S TEPLOdsOv SLATEAODOL VEMTEPAL , 
whereas by Circulating At-Once to The Beginning of The Period Souls become Older ; 
S& OG AVAKLKAODHEVAL OOD TPOG APYNV yivonevat mpseoPvtEpat : 
whereas All The Ages of Selves Always Closely-Oversee Th’Same Measure of Time . 
6& TMACAL NAUKLAL ALTAIG MEL SLATNPOLOL TALTOV TO HETPOV TOD YPOVOD . 
Thus in turn , Sameness and Difference Exists in Selves ; 
P72 <ovv> IlaAtv tavtotns Kal stEpoTNG EOTLV EV ALTAIC, 
The One Guards Equality , while The Other Guards In-Equality According to Time . 
N HEV OvAATTOVOE THVv LooTHTA n Se THV AVLOOTHTA KATO YPOVOV . 
Accordingly then , The One also Subsists-Prior to The Divine Souls 
apa to sv Kat Ilpovyeotnkev tov Vetav yoY@v 
and Produces These together with The Gods . 
KQL ODVATO—-TALTA-— YEVVa TOC OEIC. 
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Surely then we have come to The Remaining Self Limit 
én ykouev = Ex” To Aoimov avto TEpac 
of The Whole Kosmic-Arrangement of Those that are Superior ; including 
5 ™S oAnNs SLAKOOLNOEWS TOV  KPELTTOV :  KAaL 
on the one hand , The Cause of All The Intelligibles that At-Once Unfolds into Light 
Lev 0 AITLOG TAVTOV TOV VONTMV oLov EKMOLLVEL 
The Genera that Follow-together with The Gods 
Ta YEVY Ta OvVETOLEVaL TOG BEoIc 
and are Divided in Three Ways by The Three Parts of Time , 
ka pepicoueva, TPLYN TOLG TPLOL HOPOIs TOL YPOovon 
while on the other hand , This Cause is also Pointed-out to Transcend These 
o€ KOU AMOSELKVUTAL EENPNLEVOG TOLUT@V 
by The Intellectual Insights of Parmenides (141D7-E7) ; 
TAIG VvoEepats eniPoAaic tov Tappevidon : 
for That which is Beyond All of Time and The Life According to Time 
10 yap TO EMEKELVOL MAVTOG YPOVOD KAL TNS CMNS KATA YPOVOV 
can by no contrivance be a slave to The More-Partial Periods of Time . 
OLSEMLA UNYAVN SOVAEDVELV TAIG HEPLKWTEPAICG TEPLOSOLG TOL YPOVOD . 
Accordingly then The Most Primary and Unknowable Singular Cause of Wholes 
apa TO [PWTLOTOV KOAL GYV@OTOV [IAV QITLAV TOV OAMV 
thus Unfolds into Light All The Gods and The Divine Souls and The Superior Genera ; 
Kata e€eonve MAVTAG DEOvG TE KAL OElAG WOYASG KOAL TO KPELTTOVGa yEvn : 
and is neither entangled with The Offspring of Itself , nor multiplied about Selves ; but 
15 KOL OVTE OVUMAEKETAL TOLG YEVVNHQOLV EAVTOD OLTE TANOvVETAL TEpLavTa, dE 
Wholly Steps-Beyond Selves by Its Wonderful Simplicity and Outstanding Union ; 
Tavtn ekBpeBnkog avtav ev tys OavuaoTY amAOTHTL Kat vomEpBoAN EVMOEDG , 
At-Once Indistinctly Imparting to All Their Procession and Their Order in The Procession 
OHOD ASIAKPLTW@S EVSISMOL TAOLV THV TPOOSOV TE KAL THV TASELV EV TH TPOOCSD. 
On the one hand , Parmenides begins from The Intelligible Watch-Tower On-High 
LEV 0 Happevidns @PUNLEVOS ATO THS VONTNS TEPLMTNS avwblEV 
of The First Intellectual Gods (Damascios’ P & S 54) and Proceeds thus far , 
TOV TP@TOV VOEPwV DEwvV TposAnAvbev ovv Meyxpt , 
Giving-Subsistence to The Genera of The Gods According to The Measures 
DOLOTAG TO YEVN TOV Dewy KOTO TOL UETPO 


of Their Generation and According to Those that are United and Follow The Gods , 
TNS ANOYEVVIGEWS KALL 


20 


TOV NVO@LEVOV TE KAL ODVETOLEVOV DEoIGc , 
and He Always brings-to-Light that The One Transcends All In-An-Ineffable-Way . 


KOL GEL ATOOAIV@V TO EV. EENPNHMEVOV TAVT@V aApPpNnTMsS 


On the other hand , He turns-back again from Thence to The Beginning/Source , 
o€ AVAOTPEMEL TAAIV  EvtEvOEV ET’ ApYNV , 
and thus Imitates The Turning-About of The Wholes 
KOL AMOLMIMOVHEVOG THV EMLOTPEONV TOV OAMV 
and then He Separates The One from The Summits ; I mean of The Intelligible Gods 
25 y@picer TO EV TOV AKPOTATMV, AEYO TOV VvonToV HEQv. 


For in this way we may Superlatively Contemplate The Preeminence and 


yap Ovt@ av WaALtota OsaoaimebOa THY voMEPOYNV KAL 
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The Incomprehensible Difference of The Union of Self in relation to All The Others , 
P73 tTHV apnyavov sgEadrdAaynv TNs EVWOEWSG MALTOD TPOG TNAVTATA AAAQ , 
if we not only demonstrate that Self is Established-Above The 2nd or 3rd in The Divine 
El LN LOVOV ATOSELEQILEV ALTO LTEPLOPLLEVOV TMV SELTEPHV NT] TPLTOV EV TOG DELOIG 
Orders but also Co-coordinately Arranged-Prior to The Intelligible Self Unities , and 
SLAKOGLLOLG CAAD KOLL OVOTOLYWS MPOTETAYLEVOV TWV VONTWV ALTWV EVASWV , KAI 
These , by The Simplicity of Their Hidden Nature and not by Manifold Logos’, but only 
TALTA TH ATAOTNTL TOV EKELVO@V KPLOLOV KAL OV SLA TOV TOUKIA@V AOY@V AAA’ LOVOV 
by The Intellectual Insight of Self ; for Intelligibles are Naturally-Adapted to Be Known 
™S voepac emiporAns avtys: yap Ta vonta TEQDUKE yvopiCeoBar 
by Intellect . Well then , Parmenides (141E-142A) also shows this in Deed , by Leaving 
5 vo . totwvv o Tappevidys kau detkvvol TOvTO EPyY@ , HEV ATOAIT@V 
The Ways of The Logos , while Energizing According to Intellect , and by Postulating 
tac wEBodo0ucG AoyuKaG «=—s«SE—C*«‘*a EPO KOTO VvoovV_KQ AEYOV 
that The One is Beyond The Ousia and The One Being ; for this Postulation was not 
TOEV EMELKELV TNS OLOLAG KAI TOD EVOG OVTOG : YAP TOLTO ov 
inferred from the preceding conclusions ; for The Logos about The Primary Gods 
OVAAELOYLOTAL EK TOV TPODVEV OVUTEPACHATOV : YAP O AOYOG MEPL TOV TPM@TLOTAV DEMv 
would be indemonstrable if Self drew Its Trustworthiness from inferior natures . 
10 = av NV AvVATOSELKTOG ALTM EMEAKOLEVOG THV TMLOTIV EK YELPOVOV TOV. 

So then at the same time , Parmenides Reaches-to-the-Uttermost that All Knowledge 
TOLVDV KATH TOV MUTOV YPOVOV SLATELVETOLL Kat RaVtTa TAG YV@OEIG 
including All The Tools (Cratylus 387C) of Knowledge , fall short 

Ka TO Opyava. TOV YVOOEOV ATOAELTEDBAL 
of The Preeminence of The One , and surely then Beautifully Ends The 1st Hypothesis 
™S vomepoyns TOD EVOG , KO én KOAM@G TEAEDTA 
in The Ineffable of The God who is Beyond All . For The Union with The Unknown 
gl¢ TOAPPHTOV tov BEov ETEKELVA TAVTOV. YAP  NEVMOLG TPOG TO AYV@OTOV 
follows after The Energies of Knowledge and The Intellectual Insights , and to which 
15 sotiv MEtO TAG EVEPYELAG KAT ENLOTHUNV KAL TAG voEspac emPoAac, KALELG TV 
Parmenides surely then Refers The Whole Logos to conclude The 1st Hypothesis 
0 Tlappevidns 51n AVEVEYKMV TOV ODUTAVTA AOYOV CUUMEPALVETAL THY TPOTHV LTOBEOL , 
on the one hand , by Suspending All The Divine Genera from The One , 


LEV sCayacg TavTa TaAVELM yEvn TOD EVOG , 
while on the other hand , by Indicating that Self Unifically Transcends All , 
o€ ATOONVAG AVTO EVIALWSG EENPNLEVOV TOV TAVTOV , 


by ‘Being’ Imparticipable by Intelligibles and by Perceptibles , 
LTAPYOV ALEVEKTOV TE TMV VONTOV KAL TOV ALOONTOV , 
while Giving-Subsistence to The Participable Monads In An Ineffable Way ; and 
20 Kat UMOOTATIKOV TOV HETEYOMEVOV LOVAOMV APPNTHS > KOLL 
by which Logos The One is said to be Beyond The One Yoked-to The Ousia 
510 TOV EVOG = ELPTTAL-EMEKELVA = TOV ODELYOLVTOG TH OVOLa 
and to be At-Once Beyond Every Participated Multitude of The Unities . 
Kat opLoD TOD TMOAVTOG HETEYOLEVOD TANDOLG THV EVAdOV . 
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